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PREFACE

In 1931 several Buddhist Sanskrit manuscripts were discovered
in a stiipa near Gilgit. It was a chance discovery made by a cowboy.
The Wazir of Gilgit took charge of the manuscripts but before he
could bring them into his custody, a substantial portion of the
manuscripts and all the painted covers had passed into the hands of
adventurers. He got the mss. in bundles of jumbled up leaves with
several lost or damaged. By the order of His Highness the Maharaja
of Kashmir, the Wazir sent. them to Srinagar. His Highness the
Maharaja, a keen lover and patron of culture, realised the value of
the mss. and decided to have them published, and entrusted
the care of the treasures to the then Prime Minister. The
treasures remained locked up for six or seven years in the
Government Records Department till the assumption of office by the
present Prime Minister Dewan Bahadur Gopalaswami Ayyangar,
a man with determination and a definite policy. At the instance of
his Chief Secretary, Mr. R. C. Kak, a life-long archzologist and a
student of Sanskrit culture, he requested me last year to take up the
work of editing the mss. for the Kashmir Durbar.

My attention to the finds was first drawn by that well-known
indologist and patron of Indian culture, the editor of the Indian
Historical Quarterly, Kumar Dr. Narendra Nath Law, who suggested
to His Highness to have the mss. edited by competent Indian
scholars and publish them in India. He took the initiative to send
me to Kashmir in order to obtain first hand information about the
valuable mss. The Vice-Chancellor of the Calcutta University,
.Dr." Shyamaprasad Mookerjee, whose enthusiasm for resuscitation of
ancient Indian culture is too wellknown to be mentioned, wanted
me to obtain the mss. from the Kashmir Dutbar if the Durbar de-



i1

cided not to publish them, and furnished me with the necessary
facilities and letters of introduction to the authorities of the Kashmir
State for examining the mss. Rai Bahadur R. P. Chanda also helped
me by introducing me to Mr. Kak. I take this opportunity to express
to them my heartfelt thanks for their kind help in various ways. 1
must also thank my friends Prof. D. M. Bhattacharya, Pandit
Shivnath Sastri and Pandit Ramdhone Bhattacharya for their kind
and unstinted co-operation in the preparation of the present
volume.

The texts published here are only a small fraction of the
whole collection. For editing the remaining mss., I have secured
the co-operation of my distinguished colleagues Prof. B. M.
Barua, Prof. Vidhusekhara Sastri, Dr. P. C. Bagchi, Prof. D. M.
Bhattacharya and ‘my student Mr. A. C. Banerji. In the present
volume the djitasenavyakarana-sitra has been edited by Prof. D. M.
Bhattacharya, and the Srimabadevivyikarana-sitra by Mr. A. C.
Banerji.

The mss. were written in the 5th or 6th century A. C. and as
such they are some of the eatliest so far discovered in India, similar
to the Bower ms. and to those discovered in Central Asia and Eastern
Turkestan.  Most of the mss. were known to us only through their
Chinese and Tibetan translations and no one dreamt of the discovery
of their Sanskrit originals. It is a peculiar fate of the Buddhist
works that not a single ms. could be discovered in India except that
of the Masijusrimaulakalpa (since published in Trivandrum Sanskrit
Series). The mss. have come so far either from Ceylon, Nepal, or
Tibet and their translations from Burma, Ceylon, China, Japan,
Tibet and Mongolia, so we may say that the present mss. are the
‘only Buddhist mss. discovered in India.

The language of the mss. is similar to that of the Mabavasta,
Lalitavistara, Saddbarmapundarika, or Swvarnaprabbasa,  The
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editors of the first two works have exhaustively dealt with the
philological aspect of the language and there is very little to add
to what they have said. In a general way we may remark that
the language of the early Mahayana texts is really a Prakrit of a
peculiar type, using largely Prakrit words with Sanskrit inflexions
and Sanskrit words with Prakrit inflexions, and in doing so the
authors have conformed to the rules of either the Sanskrit or the
Prakrit grammar. There are endless examples of irregularities,
e.g., plural subjects having singular verbs and vice versa, same
word referred to by pronouns of any gender, lack of sequence of
tenses, indiscriminate euphonic combinations, arbitrary conjugations
and declensions. It seems that the authors wete well up in the
Prakrit language and grammar and developed a linguistic medium
containing a mixture of Prakrit and Sanskrit. In view of the uni-
formity maintained even in their irregularities, it may be inferred
that a language of the type used in the texts got cutrency at a certain
period in the extreme north-west of India.

An interesting fact relating to the findspot of the mss. is that
they were deposited within the vault of a sti#pa. This is not a singu-
lar instance, for in- Central Asia and Eastern Turkestan also, mss.
have been found deposited in the st#pas. In mote than one ms., the
name and gotra of the donor of the ms. appear in the body of the
mantra in place of “such and such person of such and such gotra”
of the Chinese and Tibetan versions (vide, p. 56). The practice
of mentioning the name and gotra of the sacrificer 1s common 1n
Brahmanic mantras. This leads us to the inference that the mss.
were specially prepared for a certain ritualistic purpose, and after the
petformance of that ritual, the mss., sacred as they were, wete placed
in a stapa. But this explanation cannot be applied to the texts which
were not meant for any ritual, e.g., the stras, avadanas, vyakaranas,
etc. The only plausible explanation that we can offer 1s that well-
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to-do petsons secking merit by propagating the dharmasastras, as
enjoined in the Buddhist texts (vide, e.g. pp- 13, 53, 132), had the
sacred texts copied out for them and deposited in a sacred
place like the st@pa. This also accounts for the names of the donor,
his relatives and friends appearing in the colophons of some of the
mss. The names are reproduced in the present volume as far as
they have been decipheted.

Another characteristic feature of the mss., which should be
pointed out, is the writing of two or more mss. in one bundle of
leaves with running pagination and without any space being left
between the end of one text and the beginning of another. The same
characteristic is found also in the Tibetan xylographs. In view of
the agreement of the mss, and the xylographs in regard to this
feature, it may be inferred that the Tibetans very likely adhered to
the divisions of volumes as adopted by the Indian writers of the
originals.

In conclusion, I must exptess my deep gratitude to His
Highness the Maharaja of Kashmir for entrusting to me the res-
ponsibility of editing the mss. and sanctioning the whole cost of
publication, but as mete expression of thankfulness to His Highness
for his liberality in the cause of the propagation of Buddhist culture

will be too inadequate, I take the liberty of dedicating to him this
volume,

NaLiNaksua Durr
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LIST OF ABBREVIATIONS

ASR.=Archaolegical Survey Report.

Bu-ston=History of Buddhism (Chos-bbyun) by Bu-ston, translated from Tibetan by
Dr. E. Obermiller (1931).

Cll.=Corpus Inscriptionum Indicaram, Vol. 1I, pt. i: Kharosthi Inscriptions,
edited by Sten Konow (192g).

Divya.=Divyavadana edited by Cowell and Neil (1886).
IHQ.=Indian Historical Quarterly.

J4.=Journal Asiatique (1895), L'itinéraire d’Ou K'ong (751-790), traduit et annoté
par Mm. Sylvain Lévi et Ed. Chavannes.

La légende etc. or Przyluski=La légende de I'emperenr Ajoka (A Sokavadana) dans
les textes indiens et chinois par ]. Przyluski (1923).

Milinda.=Milindapaiiba edited by V. Trenckner.

Mmk.=Ma#jusri-mila-kalpa cdited by T. Ganapati Sastri. Trivandrum Sanskrit
Series (1927).

Nanjio=A Catalogue of the Buddhbist Tripitaka (in Chinesc) by B. Nanjio.

PHAI or Raychaudhury="Political History of Ancient India by Dr. Hemchandra
Raychaudhury (1932).
Schiefner or Taranitha=Taranatha's Geschichte des Buddbismus in Indien an

dem tibetischen iibersetzt von Anton Schiefner (186).

Stein or Rajat, or Kalhana=Kalhana’s Chronicle of the Kings of Kashmir, translated
with an introduction, commentary, and appendices by M. A. Stein (1goo).

Yuan Chwang or Watters=On Yuan Chwang’s Travels in India (629-645 A.C.)
by Thomas Watters (1904).



Buddhism in Kashmir

It will be admitted by every scholar that Kashmir 1s the cradle
of Sanskrit Buddhism, and it therefore behoves us to trace in detail
the career of Buddhism in Kashmit. Though it is premature to
make such an attempt with the scanty and scrappy materials that
ate at present available, we propose to bring together in these few
pages the scattered information presented to us by distinguished
scholars and archzologists, of whom the pioneer is Sir Aurel
Stein whose labours and findings in this field are remarkable and
comprehensive.  As our main sources of informations are
Kalhana and Tiaranitha, we shall have to satisfy
ourselves with approximate dates and doubtful chronologies,
but inspite of all these drawbacks we feel that such a coni-
nected account is required to serve as a background to the Buddhist
Sanskrit texts that are going to be published in the Series initiated
by His Highness the Maharaja of Kashmir.

GEoGraPHICAL LOCATION

The kingdom of Kashmir appears in our ancient records as a
part and parcel of Gandhara. In the list of sixteen mahajanapadas
the Buddhist texts mention Kasmira-Gandhira as one janapada
indicating thereby that the two countries formed one political
unit in the pre-Aokan days. That it continued to be so is evidenced
by the Greek records in which Kaspapyros (=Kasyapapura
= Kashmir) is described as a Gandaric city.! In the M ilz‘ndaiuaﬁba,z
which was composed about the beginning of the Christian era, the
two countries are compounded as Kasmira-Gandhara. The Chinese

1 Rajat., 1, p. 27; Watters, I, p. 261; Raychaudhuri, PHAI (1932), p. 103.
2 Milindapaiiba, p. 331: Alasanda-Kasmira-Gandhara.
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translators of Buddhist texts, which are dated in the 3rd or 4th
centuty A.C., used the Chinese term ‘Kipin’ for Sanskrit ‘Kasmira;™*
Kipin, however, included Kapisa Nagar and Gandhara in addition
to Kashmir. In one of its eatly chapters, the Mahzvamsa® designates
the two countries as ‘‘Kasmira-Gandhara,” but in another chapter,
which relates to an incident of a much later date, it refers to monks
as hailing from “Kasmira” (Kasmiramandala).” Yuan Chwang and
Ou K'ong distinguish Kashmir from Gandhara while the former
deals with the two countries separately. Both the travellers des-
ctibe Kashmir as an extensive valley surrounded by mountains, which
could be crossed only through a few passes. Ou K'ong specifies the
passes which were three in number, one on the east giving access to
T oufan (Tibet), the second on the north leading to Po-liu (Baltistan)
and a third on the west connected with K’ien-to-lo (Gandhara).
The second pass, Taranatha writes, became fit for communication
soon after Madhyantika’s death. It is pethaps represented
to-day by the present Gilgit road, and on this road stands
the stipa which has yielded our valued mass.-treasures. In the
Government of India Census Repors of 1931 (pt. i, p. 321) the
following note appears: ‘““There are two Buddhist stiipas, one on
the hill side about three miles east of Gilgit and the other on the
road to Nagar between Chalt and Minapin. There is a small
Buddha carved on the rocks at the mouth of Kirgah Nullah about

1 See Lévi's remarks in JA4., 1896, p. 384. Takakusu (in T'oung Pao, vol.
V, p. 276 n.) furnishes us with the following valuable information:—
i. Chinese authorities always identify Ki-pin (ffi %) with Kashmir;

. Chinese Milindapaiiba (317-420 A.D.) has Ki-pin for Kashmir;

iii. Chinese Samantapasadika also (488 A.D.) has Ki-pin for Kashmir.

Prof. Takakusu remarks that Ki-pin was used for Kashmir up to the s5th
century A.D. Yuan Chwang uses Ka-shu-mi-la ( 38 # # ) butSong Yun writes
‘Ki-pin’ for Kashmir.

2 Mabavamsa, X1, 33, 25. 3 Ibid., XXIX, 37.
4 Schiefner, p. 23
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3 miles west of Gilgit, and small Buddhas and Buddhist relics have
been found in Yasin.” This note testifies to the fact that Buddhism
liﬂgercd in this part of Kashmir up to a very late date, and the
geographical information presented above shows that the culture and
beliefs of the ancient people of Kashmir were not very different
from those of Gandhira 1.e. the present Rawalpindi, Taxila, Pesha-
war, etc., where Buddhism flourished in the early days, and that
Buddhism may well be pointed out as one of the factors for linking
the two peoples.

Introduction of Buddbism

The earliest traditions relating to the introduction of Buddhism
in Kashmir are preserved in the Ceylonese chronicle, the Maba-
vamsa' and the Tibetan Dulva (=Vinaya Pitaka of the
Sarvastivadins).® The former tells us that Moggaliputta Tissa, the
religious adviser of Adoka, sent missionaries to different countties.
Majjhantika was deputéd to Kasmira-Gandhara. About the
time of his arrival there Aravala,® king of the Nagas, was
destroying the ripe cotns of the country by Hhail-storm.
Majjhantika, on account of his miraculous powers, stood
on the surface of the Aravila lake unaffected by rain and
storm. At this the Naga king grew furious and sent forth
storm and lightnings, and hutled stones and rocks at him but with-
out any effect. Thus convinced of Majjhantika’s great powers, the
Naga king with his followers submitted to him and listened to his
discoutses on the evils of anger and hatred. Pandaka Yakkha and
Harita Yakkhini with their 500 children became his devotees and
offered a jewel throne. When they were fanning him the residents
of Kasmira-Gandhira came with their offerings for the Nigas, but

1 Mabavamsa, XII, 3. 2 Dul-va (A.SB. xylograph), vol. XI, 684-6g0.
3 Apalila in Chinese rendering. See Watters, I, p. 229.
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they offered the same to Majjhantika who then delivered to them
a discourse on Z$iisa (venom of a serpent) and converted them to
Buddhism. From that day up to the time of composition of the
Mahavamsa, ie., the sth century A.C., the author says that
Kasmira-Gandhira continued to be illumined by yellow robes.

A legend similar to the above appears with slight variations in
the Tibetan Dul-va and the traditions derived from it, e.g., in the
wotks of Taranatha, Bu-ston, A$okavadana, and in Yuan Chwang's
Records. The story runs as follows: Madhyantika, a disciple of
Ananda, was a teacher of Varana$i. His pupils were so numerous
that the lay-devotees of Varanai found it difficult to maintain them;
so Madhyantika left the town for Mount Usira in the north,” where
he stopped for three years. After this period Madhyantika went to
Kashmir and settled down on the bank of a lake inhabited by the
Nagas.” His presence was resented by the Nagas, who however
were subdued by his supernatural powers. Taranatha adds that at
this time there were in Kashmir nine cities, many villages of moun-
tain-dwellers, a royal residence and twelve viharas, and that
Madhyintika brought with him many monks and lay-devotees, and
increased the wealth of the country by introducing the cultivation of
saffron,® for which Kashmir is famous even to-day. Madhyantika
resided in Kashmir for twenty years and propagated the religion
widely. After his death, when road-communication was established
between “Kashmir and Tukhara, Kashmirian monks went to

1 Identified with a mountain near Mathurd. See Watters, I, p. 308; B. C.
Law, Geog. of Early Buddbism, p. 34.

2 Kalhana also says that Kashmir was full of lakes inhabited by Nagas.
Yuan Chwang says that “according to the native records, Kashmir was origi-
nally a dragon lake.” Watters, I, p. 265,

3 Cf. Watters, I, p. 262: Madhyantika carried this valuable plant from
Gandhamidana and introduced it in Kashmir. See Sarvistivada Vinaya, Tsa-shih,
Ch. 4o. ‘
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Tukhira and established the religion there during the reign of
Minara and Imasya.’

Asokd’s patronage

In the cdicts of Asoka, the northernmost countries are men-
tioned as those inhabited by the Yonas, Kambojas and Gandharas,
which must have included the region round about Shahbazgarhi
and Manschra whete his edicts were discovered. Kashmir, 1t seems,
came within his ken in the latter part of his life when he saw
through his mistake of supporting one section of Buddhist monks to
the exclusion of another. The Pali tradition speaks of the earlier
patt of his life when he adhered to the Theravada view point. The
probability of such a bias for the Theravadins may be traced to his
residence in Avanti during the period of his viceroyalty. As it was
the principal centre of the Theravadins it was at this time that he
imbibed the Theravada doctrines. The Sanskrit tradition refets
evidently to the latter part of his life when he inclined towards the
Sarvastivadins. It is stated in the Pali chronicles that Asoka con-
vened a council under the guidance of Moggaliputta Tissa who -
sisted on recognising as orthodox only those monks who subsctibed
to the Theravida view-point, dismissing the rest as un-orthodox. It
is not known how far Afoka carried out his directions, but it will
be apparent from the accounts given below that the monks other
than the Theravadins, particularly the Sarvastivadins, had to leave
Magadha for some distant regions. Yuan Chwang records the
above event in another form. He writes that during Adoka’s reign
there was in Magadha a distinguished monk called Mahadeva who
was “‘a subtle investigator of name and reality and who put his

1 Schiefner p. 23. Taranitha adds (p. 25): Zu dieser Zeit etwa war es, also

Kénig Asoka nicht lange vorher geboren wurde: but how far this statement can
be taken at its worth is apparent.
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extraordinary thoughts in a treatise which taught heresy.” An
attempt was made to drown into the Ganges these monks who how-
ever saved themselves by flying through the air to Kashmir where
they settled on the hills and the valleys. On hearing this, Asoka felt
remotse and requested them to return, and on their refusal, buile
for them 500 monasteries and “‘gave up all Kashmir for the benefit
of the Buddhist Church.”* The fact underlying this story is that
the “investigators of name and reality” were none other than the
Sarvastivadins, whose principal tenet is that nama and riipa are real
and are divisible into 64 elements which exist for ever (sarvam asti),
and it is for this they had the appellation of Sarvastivada.® Then
the statement that they resorted to the hills and valleys of Kashmir
corroborates the flight of the Sarvastivadin monks to the north 1n
Kashmir.

Yuan Chwang must have fallen into confusion in regard to the
name Mahadeva. There were very probably two persons of this

name “‘one an influential abbot of Pataliputra’®

who preached the
Devadiita-siitra." and the other a monk who introduced the tenets
relating to the imperfections of an Arhat.® Mahideva the investi-
gator of name and reality must have been a Sarvastivadin while the
other Mahadeva, who attributed impetfections to an Arhat, was a
Mahasanghika. Yuan Chwang further confused the Theravadins
with the Mahasanghikas when he wrote that Adoka supported the
Mahasanghikas as against the Theravidins, and that 500 Arhats

left Pataliputra and propagated the Sthavira School in Kashmir, while

1 Watters, I, p. 267.

2 See my paper on the Doctrine of the Sarvastivida School in the IHQ.,
XIV, pp. 11420, 799 ff.

3 Watters, L. p. 26q. 4  Majjbima, 111, 179.

5 Warters, I, p. 268. See my paper on the Doctrines of the Mahasanghika
School in the IHQ., XIII, pp. 549-80; XIV, 110 4.
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the majority of the inferior brethren at Pataliputra began the Maha-
sanghika School.” The Mahasanghikas, as we know, lived origi—
nally at Vesali and later on passed on to the south, making their
principal centre in the Andhra country” at Dhanakataka (present
Guntur District).

The statement that Adoka became later on repentant and
wanted the monks who fled to Kashmir to return to Magadha may
be an indirect reference to the fact recorded in the Divyivadana® and
Asokavadana' that Afoka made an attempt towards the end of his
life to reconcile the monks of the different schools of Buddhist
thought by convening a council to which he particulatly invited the
monks living at Tamasavana in Kashmir. The Ceylonese chronicles
maintain a discreet silence over this incident, and this is not unusual
in view of the sectarian spirit permeating the chronicles.

The Sarvastivadins also claim Asoka as their patron. They
ignote the name of Moggaliputta Tissa and put in its stead the
name of Upagupta. Their Avadana literature 1s full of episodes
dealing with the life and munificence of Adoka. Taranitha also
speaks of his lavish gifts to the Sarvastivada monks of Aparantaka,
Kashmir and Tukhira.’ Kalhana® writes that Adoka not only
buile Srinagari but also covered Suskaletra and Vitastra with nume-
rous stiipas, one of which was so high that its pinnacle could not be
seen. Yuan Chwang noticed four Asokan topes, each of which con-

tained relics of Buddha's body. The Avadanas record that Asoka’s

1 Watters, I, p. 269. 2 Ibid.

3 Divya, p. 399 gafeq #IGRR gOA A =ify deqaaraster ; /4.
1895, pp- 241 ff.

4 Prof. Przyluski writes in his Légende de I'Empereur Asoka, pp. 101, 117
that a council of 30,000 monks was held by Adoka, his sources of information being
the Aokavadana and Taranitha (Schiefner, p. 38) but we do not find any such
reference in Taranatha,

5 Schicfner, p. 38. ’ 6 Stein, I, p. 19.

2
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liberality to the Buddhist monks was catried to such an excess to-
wards the end of his life that his grandson Sampadi' who was in
charge of his treasury refused to carry out his commands and even
reduced his food to a myrobalan, half of which was the last gift
made by him to the Buddhist Safigha.

Through the activities of the Sarvastivadins, Kashmir became
a centre of Buddhist philosophical studies and was, according to
Taranitha also the scene of the activities of Vatsa,” the propounder
of the Atmaka theory (pudgalavada) and the founder of the Vatsi-
putriya or Sammitiya school. The monk Vatsa taught that the
pudgala (individuality) persists through the innumerable existences
of an individual and ceases only on his attainment of Nirvana.”

Buddbism and Naga beliefs

In spite of all the patronage of Afoka and the glorious accounts
of the popularity of Buddhism in Kashmir, the fact remains that
Buddhism had to face a strong opposition in the country from the
established belief in Naga-worship. Without adverting to the anti-
quity of the Naga-worship it may safely be stated that Naga beliefs
were quite common in India when Buddhism made its appearance
and that is the reason why the legend of Nagas and their conver-
sion by Buddha occur occasionally in the Buddhist texts. In Ceylon,
Java, and Indo-China Naga-worship was no less in vogue, and
Buddhism could not help incorporating into itself some of the local
beliefs in order to secute a footing in these distant countries.
Kashmir was avowedly a land of Naga-worship. Its two main

1 Divya., p. 430. Tib. %/R' 5.31:\1 ’ éﬁ | It has been restored by Schiefner as

Visavadatta, but it may also be Dhanada ot Sampadi.

2 Schicfner, p. 44.

3 See my paper on the Doctrines of the Sammitiya School in the IHQ., XV,
Pp. 90 E.
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chronicles the Nilamatapurana and the Rajatarangini relate how
Kashmir was created out of water and left to the care of the Nagas
of whom Nila was the chief. The Buddhist chronicles also speak
of Kashmir as a land of lakes under the control of the Nagas. They
are generally associated with watery and mountainous regions, and
so it 1s quite likely that Kashmir should be called a land of Niga-
worshippers,' and attribute the origin of its rites and ceremontes to
Nila. Buddhism probably undermined the faiths of the people and
this was supposed to be possible partly on account of the abbifiias
(supetnotmal powers) acquired by the advanced Buddhist monks.
Madhyantika is said to have succeeded in winning over a large sec-
tion of the populace by the show of his miraculous powers. Kalhana
also states it in the Rajatarangini, verse |, 178 :

A qifgw: s aree fear gar)

it AaquaEEftgRArEaET: 1 1vs U
Translation: The (Buddhist) disputants the Veda-haters after defeat-
ing all wise men in disputations brought to an end the rites and
ceremonies prescribed in the Nilapurana.

The Nilamatapurana also could not ignore its influence and
help prescribing as follows: —
QR ST STH SER w6 )
TR Wt ga W SEgE | §=Y
TGS frad dur@ Wi e
EAT, FATT,. FATC FT WTTERE: 90 | &5 !
gF TEIEH q€T T4T FF q4T G )
FATE: gA: GTFAEET T U §5§
TR FY T A |
guTRAaT FASAT: TTEFAETET: Sera: | §=

1 Traces of Naga-beliefs are still to be found in the names of spots in
Kashmir like Verinag, Anantanag, Serhnag, etc.
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wfafeasgan FEEar JarerE |

IqE F AT HA TETGFEFIE | S5

TTFATAT G F7 ARG |

FAATY WA, T AL, AT AT A1 0 §= 8

Transl. O Brahman, in the 28th Kali-yuga, in the month of

Vaiszkha on the full-moon day with the conjunction of Pusya-
naksatra, Vishu the lord of the world will appear as Buddha the
teacher of the world. ~Listen how his worship is to be petformed.
Iir the bright fortnight, the image of Buddha is to be bathed with
water containing all hetbs, jewels and scents and by uttering the
words of $akya. The place is to be carefully besmeared with honey;
the temple and the stiipa are to have painted pictures, and there
should be dancing and amusements. The Sakyan worship is per-
fgrmed with civara (tobes), food and books.

Buddbism and Sivaism

The Kashmitian history shows that Afoka built temples both
for Siva and Buddha and since his reign, the two faiths Buddhism
and Sivaism flourished in Kashmir side by side, and even claimed
at times the same persons as their devotees. This state of things is
not confined to Kashmir. In Tibet, Nepal and even Mongolia in
Champa, Java and Burma, the two cults existed side by side, and had
common adherents. The explanation that can be offered for such
amity between the two religions is that while Buddhism catered to
the ethical and philosophical needs of the human mind, Sivaism, or
for the matter of that Brahmanism, catered to the devotional and
religious needs. Buddhism made no provision for the rites and
ceremonies which were almost a part and patcel of Hindu’s life, and
naturally took no objection to those prescribed by Brahmanism. All
that Buddhism demanded of its followers is maitri (love) and karuna
(compassion), and a moral life with faith in Buddha as the liberator



BUDDHISM IN KASHMIR 13

of mankind from dubkba. To the unbiassed Hindu mind there 1s
not much of difference between Buddhist and Saiva doctrines. In
both the systems, the highest truth or the ultimate reality is un-
knowable, Buddhism calling it Nirvana or Stinyata, and Stvaism,
particularly the Pratyabhijfia or the Idealist school of Kashmir, de-
noting it as Siva. If Siva be explained as anta, i.c., undistutbed by
birth and death, the Buddhists would have no objection to accept it as
Stinyati or Nirvina. Both the systems look upon the phenomenal
universe as subject to origin and decay; the caused and conditioned
theory of Buddhism cortesponds to the reproduction and destruction
cult of Sivaism, the fundamental difference between the two being
the denial by Buddhism of any real individual self or an infinite
self as opposed to the assertion of same by Sivaism or Brahma-
nism generally. As regards the externals, asceticism and certain
mythological and metaphysical ideas may be pointed out as the
common features of the two systems. Buddhism favoured asceticism
but did not look upon it as the essential means of salvation, while in
Sivaism, Ehe ascetic ideal of Siva is placed as compulsory before every
devotee for sadhanz. With the appearance of Avalokita and Tara in
the Buddhist pantheon, many mythological and metaphysical ideas
woven around Siva and Durga wete transferred to them while many
of the ungainly rites of the Sivaites came to be adopted by the
Buddhists of Nepal, Tibet and Mongolia in the worship of the
Buddhist gods and goddesses.” In Siam and Camboja, the worship
of Siva and Durgd is sometimes described as identical with
the worship of Buddha and Prajfia, and there is a number of ins-
tances of devotees worshipping both Buddha and $iva in Champa,
Camboja, Java and Nepal. The Yueh-chis took to Siva worship,

and Kadphises II and Vasudeva issued coins with Siva emblems, but

1 Elliot, Hinduism and Buddbism, II, pp. 1189, 123; III, 391-2.
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Buddhism was no less popular with them. It cannot be said with
precision how far the fusion of the two religions took place within
India, but there is no doubt that it did happen in Champa, Camboja,
Java, Siam, Nepal and Tibet. In India no two religions are regatded
as incompatible and the worship of images belonging to two or more
religions is tegarded in each as equally meritorious. No Hindu will
hesitate to light a candle at the tomb of a Muslim Fakir or offer
flowers to a Jaina or Buddhist image. So Kalhana’s statements that
kings, queens and ministers of Kashmir from Afoka downwards
built temples both for Siva and Buddha can be accepted as correct.

The anti-Buddbistic spirit of ASoka’s successors
(232-185 B.C.)

There is yet a great deal of uncertainty about the successors
of Adoka. From the seventh Pillar Edict it is evident that Asoka
had many queens and sons. This is corroborated by the Buddhist
legends about Asoka as also by Taranitha who says that Asoka had
eleven sons.” Names of four sons are known to us through various
traditions. They are:—

(1) Tivara, son of queen Karuvaki of the Adokan inscriptions,
Viceroy of Taksadila, Ujjayini, Suvarnagiti and Tosali;®

(1) Kunala (also known as Dharma-vivardhana and Suyasas)
son of queen Padmavati; he was deputed to Taksafila for suppress-
ing the rising of the frontier tribes, and was rendered blind through
the machinations of his step-mother Tisyaraksita;®

(u1) Mahinda, son of the Vidisa lady married by Asoka while
he wasa Viceroy at Ujjayini. He was the famous apostle of

Buddhism to Ceylon*; and

1 Schiefner, p. 48. 2 Raychaudhury, op. cit., p. 237.
3 Raychaudhury, p. 238; Watters, 1, p. 246; Przyluski, Lz Légende etc. p. 109;
Schiefner, p. 48. 4 Mabavamsa, ch. v.
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(iv) Jalauka of the Kashmirian tradition.

Of the grandsons of Afoka, the names of only two have come
down to us:—

(1) Sampadi or Visoka' (restored from Tibetan by Schiefner as
Vitasoka or Vigatasoka), son of Kunpala. He acted as Asoka’s
trcasurer and stopped the king’s unending largess to the Buddhist
Sangha and later on succeeded him.”

(i) Dafaratha of the Puranic tradition and Afokan inscrip-
tions, the patron of the Ajivikas.

There is very little information about the succeeding rulers of
the Mauryan line;’ the last is said to be Brhadratha, whosc assa-
sinator is wrongly recotded in the Divydvadina (p. 433) as the last
Maurya king.* -

The lavish gifts ‘made by the Emperor on the various reli-
gious organisations and specially on the Buddhist Sangha met with
a natural reaction in the hands of his successors. They discarded
the religion and expressed their antipathy by embracing and support-
ing Jainism, Ajivikism and Sivaism to the exclusion of Buddhism.

1 See Mmk., p. 61\0; Schiefner, pp. 40, 48; Bu-ston, II, p. 118; Divya., p. 430;
Watters, II, p. 100; Raychaudhury, op. cit.,, p. 238; Przyluski, op. cit., p. 240.

2 Schiefner restores Vigatadoka from Tib. §'RG" JA  which may as
well be restored as Vidoka as given in Mmk., p. 610.

Nanda (ﬁ‘q@'?ﬂ’) is deccribed as the grandson of Vioka and son of Stirasena

(not Virasena). See Mmk., p. 613; Watters, II, p. 97; Schiefner, p. 53.

3 According to Taranitha, Afoka was succeceded by his grandson Vifoka—
Vidoka'’s son Siirascna (or Virasena)}—his son Nanda who was a contemporary of
Pinini—then Mahapadma (Schiefner, p. 52) whose contemporaries were Sthiramati,
Bhadra and Vararuci.

Another tradition (sce Schiefner, p. 287) Sampadi—Brhaspati—Vrsasena, Pusya-
varman—Pusyamitra.

4 Sce Raychaudhury, p. 240.
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The story of Jalauka, as given in the Rajatarangini,* reveals that
he supported the Naga and Siva cults of Kashmir and petsecuted the
Buddhists. The legend of Krtya refers to him as one who persecut-
ed the Buddhists and destroyed the viharas, except that his heart
was softened by the Bodhisattva ideal— the new aspect of Buddhism
that had just then emerged. The Hinayana Buddhists are painted
in black as they ate described as bent on taking revenge for his cruel
acts. He built the Krtyadrama vihara and ,dedicated it not to
Buddha but this sorceress Krtya. He directed his energies and
munificence to the erection of Siva temples and, possibly, it was an
attempt to resuscitate Sivaism which had waned in Kashmir owing
to the popularity of Buddhism under Adoka’s patronage.

‘The ant-Buddhistic spirit of Dasaratha may be inferted from
his gifts to the Ajivikas and the silence of the Buddhist texts about
his existence. Sampadi’s disapproval of Aloka’s gifts to the
Buddhist Sangha; the Jaina accounts of his activities for the pro-
pagation of Jaina faith and the establishment of viharas for éramanas
in non-Atyan countries® and Taranatha’s discreet silence over the
events of his rule indicate also his anti-Buddhistic spirit.

The climax of anti-Buddhistic feelings of Adoka’s successors is
narrated in the Divyivadina and A$okavadana, in which Pusya-
mitra is described as wishing to surpass his renowned predecessor
Asoka by undoing the work done by him. He razed the stiipas and
viharas to the ground and put the price of 100 Dinaras for the head
of every Buddhist $ramana.” We need not go into the question
whether Pusyamitra was of Mauryan descent, or a Brahmin general
of Brhadratha; the fact temains that Adoka’s grandsons and their

1 Rajat, 1, 136, 140-4; see Ksemendra’s Samayamatrka, v. 61 re. Krtya-
$rama-vihara.

2 Raychaudhury, op. cit., p. 239. See also IHQ., 1930, p. 343.

3 Przyluski, p. 301-2; Divya., p. 434; Schiefner, p. 81.
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successors played havoc with the Buddhist monks and establish-
ments from one end of India to the other including the valley of
Kashmir.

The Greeks and the Sakas

The only rule important for the history of Buddhism between
the reigns of Pusyamitra and Kanishka is that of the Greek king
Menander.  The Milindapaiiba is our best source for information
about the same, and the date of its Sanskrit original written in the
north may safely be taken to be the 1st century B.C. This
treatise is particularly important for the history of Buddhism of
Kashmir on account of the fact that the scene of discussions between
Milinda and Nagasena is laid in a spot 12 yojanas from Kashmir
and 200 yojanas from Alasanda or Kalasigima." The author of
the work is familiar with the people of the north and he refers twice
to Saka-Yavana, Cina-vilita, Alasanda, Nikumba, Kashmir and
Gandhira, i.e. the region round about Kashmir.”

As regards king Milinda, the work says that he at first be-
came a lay-devotee, built the Milinda-vihara and then after some
time handed over the reins of his administration to his son, joined
the Buddhist Sangha as a monk, and ultimately attained arbathood.’®

Though only two Kharosthi inscriptions incised at the instance
of the Greek chiefs have been discovered at Swat* and Taxila,® they
show that Buddhism obtained a firm footing in N.W. India and
was welcomed by the foreign rulers.’

1 Milindapafiba, pp. 82-3.

2 Milinda, p. 327: Vilata=Tukhira (Tokharistan), a Mleccha country. (Cf.
Nagirjunikonda Inscr. in Epi. Indica, xx, i).

3 Ibid., p. 420.

4 CII, 11, i, p. 4: “By Theodoros the Meridarkh were established these relics
of the Lord $akyamuni for the purpose of security of many people.”

5 Ibid, p.5: “By......... the Meridarkh together with his wife, the stiipa was

established in honour of his parents for the presentation of a respectful offering.”
6 Ibid, p. 49.

3
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Like the Greeks, the Sakas also embraced Buddhism, made
donations to the Buddhist Safgha, erected stiipas on the relics of
Sakyamuni,’ constructed viharas, and installed images of Buddha in
them.

The Kushanas
Folldwing the Saka-Yavanas, the Kushanas also adopted Bud-

dhism as their religion and showed their munificence by erecting
stiipas, temples and images of Buddha all over N. India. The earlier
Kushanas like Kadphises II, as their coins indicate, were Siva-
wotshippers, but Kanishka and his successors, as their inscriptions
and monuments prove, showered their gifts on the Buddhist Sangha,
particularly on the Sarvastivadins® and occasionally on the Maha-
- sanghikas.®

Since the demise of Aéoka, Buddhism withstood several reper-
cussions and survived in N.W. India by the patronage of the Saka-
Yavanas and the Kushanas. In the teign of Kanishka, it once
more came to the forefront of Indian religions and recovered its lost
glory. The Buddhist ecclesiastical historians pass silently over the
~ dark period of Buddhism intervening between the reigns of Afoka
and Kanishka, and resume their accounts with the advent of

Kanishka.*

Kanishka and bis Successors

The region of Kanishka is of outstanding importance for the
history of Buddhism in N. India. It is marked by donations from
several lay-devotees and monks to the Buddhist Sangha, evidences
of which have been unearthed by the archeological department of

1 CIL 11, 4, pp. 29fL. 2 CIL, 11, i, pp. 137, 145, 155, 176.

3 Ibid., Wardzk Vase Inscription, p. 170.

4 Taranitha has referred to the reigns of Vigoka, Nanda and Mahipadma
and mentions nothing of importance in connection with the history of Buddhism.
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the Government of India. The session of the Fourth Council, the
composition of the Vibhasa §astras, the appearance of distinguished
writers, and the propagation of Buddhism outside Ind'a are some of
the factors which render this reign so glorious in the history of
Buddhism.

Of the successors of Kanishka, we come across the names of only
Vasishka and Huvishka in the several inscriptions relating to this
period. Kalhana mentions the names of three successors Hushka,
Jushka and Kanishka (I. 168). The Wardak Vase Inscription dis-
closes the Buddhistic leanings of Huvishka but there is no clear
evidence about such leanings of Visishka. Taranitha' however tells
us that the son of Kanishka maintained several arhants and bhiksus
in his Puskalavati palaces for five years. Kalhana informs us that
Hushka, Jushka and Kanishka (I} built Hushkapura (mod. Uskur),?
Jushkapura (mod. Zukur)® and Kanishkapura (mod. Kanespur),* and
that these kings, though belonging to the Turuska race, were given
to acts of piety. They erected Mathas and Caityas at Suskaletra .
and other places, and the Buddhists of that time acquired great te-
nown as pravrajitas (recluses) and were predominant in Kashmir,
defeating their opponents in disputations.

Though the available accounts of the Kushan rulets are meagre,
there are yet ample proofs that Buddhism enjoyed the most pros-
perous time during this rule all over N. India and specially in
Gandhira and Kashmir. The Council held under the auspices of
Kanishka in Kashmir and the valuable work done in the Council
bear an eloquent testimony to their influence and popularity.

Schiefner, ch. XIIIL

It is now a small village near Baramil, see Stein, i, 168 n.

It is a large village ncar Srinagar. Ibid.

It is between Vitasta and the high road connecting Baramiild and Srinagar.

PN T S

Ibid.
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The Council

Taranatha commences the story of the Council with the con-
version of king Simha of Kashmir to Buddhism. It is said that
king Simha became an arhat and his name after ordination was
Sudarfana. He preached the religion in Kashmir. Kanishka was
then the king of Jalandhara. He heard of Sudarfana and came to
Kashmir to listen to his discourses.*

The Buddhist Sangha was then divided into cighteen schools.
The Venerable Parfva had come to Kashmir from the east, and
advised Kanishka to collect all the monks at Kundalavanavihara® (in
Kashmir). 500 Arhats, 500 Bodhisattvas and 500 Panditas® took
part in the Council." An attempt was made to reconcile the con-
flicting opinions of the different schools and settle once more the
Vinaya, Sitra and Abhidharma texts. Bu-ston gives an account
similar to the above adding only that “after recitation of the texts it
was settled that the texts acknowledged by the eighteen sects were
all of them the word of the Buddha.”’® Yuan Chwang’s account is
substantially to the same effect. He attributes the session of the
Council to the confusion that Kanishka had while listening to the
conflicting interpretation of Buddha's words as given by the ad-
herents of the different sects. Paréva explained to the king the
cause of his confusion and advised him to hold a Council in order to

1 Schiefner, chapter XII. There is a Kashmirian king of this name in the
Rajatarangini. It may be that king Simha was only a prince. Buston (II, p. 160)
preserves a tradition that Sudarfana delivered the teaching (of Vinaya) to Ani-
gamin and the latter to Anivartitabuddhi who in his turn imparted it to Gunaprabha.

2 Tib. F'HF NN NIFRARE | Chinese: Kien tho lo.
3 Tib. 31’ FE %"EJ’?\'Q Es =Prthagjana-pandita, ie. the panditas who

are not srotdpannas. Bu-ston, I, p. g7.

4 Schiefner, p. 6o. 5 Bu-ston, II, p. 97.
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bring together the varying interpretations of the different sects.
Yuan Chwang adds that in this Council several expository commen-
taries on the Stitra, Vinaya and Abhidharma were written and called
the Upadesa-sastras and Vibhasa-fastras, in which the original texts
and their different interpretations were discussed. King Kanishka,
records Yuan Chwang, had all the treatises written on copper
plates and had them enclosed in stone-boxes and deposited in a
stipa made specially for the purpose.

Paramartha in his Life of Vasubandbu' tefers to this Council
though not expressly. He writes that Katyayaniputra went to
Kipin (Kashmir) and there with the co-operation of 500 Arhats and
500 Bodhisattvas arranged the Sarvastivadin Abhidharma texts in
eight sections (granthas), such as prajiia, dbyana, etc., and
called it /7ana-prasthana-satra. A commentary was written on the
same and was called Vibhasa. He then sent for Aévaghosa who
was then residing at Sravasti and requested him to give the Vibhasis
a proper literary shape. After the completion of the commentaty,
Katyayaniputra ordained by a stone-inscription that no portion of
the Abhidharma text and its Vibhasa must go out of the country,
but he could not anticipate that a prodigy like Vasubandhu would
commit to memory all the works and take them out. The Vibhasa-
$3stra is so closely associated with Kashmir that it is called Kashmir-
shi in Chinese.?

The Vibbasa-sastras

By the expression Vibhasa-$astra, Paramartha has in view only

the disquisitions on Sarvastividin Abhidharma text while Yuan

Chwang means, by the expression expository commentaries not
only on Abhidharma but also on Satra and Vinaya, the commen-

1 Toung Pao, vol. V, pp- 276-81. 2 Watters, [, p. 277.
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taries on Siitras being only distinguished: as Upadesa and not as
Vibhasi Sastras. It is a matter for regreat that the Sastras exist only
in Chinese translation and have not yet been studied adequately.
About the merits of the works Yuan Chwang tells us that in these
“there is evidence of great study and research. In them we find
an extraordinary insight into the Buddhist lore of various kinds and
also into the Brahmanical learning, Indian alphabets, and the Vedas
and therr Angas.™

Distinguished Acaryas

The composition of the Vibbasa-éastras in Kashmir indicates
that Kashmir grew up to be an academic centre attracting distin-
guished acaryas from other places.* The accounts of the Chinese
travellers and Paramartha show that Katyayaniputra, Aévaghosa,
Vasubandhu, Vasumitra, Dharmatrata, Safighabhadra, Visuddha-
simha, Jinbandhu, Sugtamitra, Stryadeva, Jinatrata,’® Kanka-
vatsa’ and many other distinguished teachers and writers lived in
Kashmir, from the time of Kanishka. Taranatha tells us that
during the reign of Kanishka one wealthy brahmin called Stitra main-
tained the Vaibhasika teacher Dharmatrata and the eatliest Sautran-
tika teacher Mahibhadanta Sthavira along with their disciples.’

.

1 Watters, I, p. 278.

2 Buston, II, p. 142: A great number of Pratyekabuddhas had formerly cx-
pressed in their entreaties the desire that the country should be the place where
the Abhidharma was to be spread.

3 Watters, I, p.283. 4 Buston, II, p. r22.

5 The Tib. text (p. 47, L ro-11) is as follows: N\ﬁ/' :53:‘75’: 21'/:‘]51
e . B wrye . oy . R T . ==
R& A Ig§ FFE A58 [54° AR~ 57 §r 27 §T |
Schicfner translates it thus: den ersten der Sautrintika’s den Kasmiraschen

grossen gechrten Sthavira mit einer Schaar von 5000 Bhiksus fortwihrend bechrte.
Can the Mahabhadanta be Srilabha? See Schiefner p. 67.
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Dharmatrata 1s well-known as one of the four renowned acaryas of
the Vaibhasika school, the other three being Ghosaka of Tukhara,
Vasumitra of Matu, and Buddhadeva of Virana§i." One Dharma-
trata, according to the Chinese tradition, is the uncle of Vasumitra,
to whom is attributed the authorship of the Paficavastu-vibhasa-
Sastra, Samyuktabbidbarma-brdaya-Sastra, etc.’ In the Sui Vihara
copper-plate inscription® one Dharmatrata is mentioned as the dis-
ciple of Bhava (Bhavya) and teacher of Nagadata (Nagadatta). In
the present state of our knowledge, it is not possible to state
whether the Dharmatratas are one and the same person or different.
Vasumitra is another famous figure of Kashmir, but there are five
authors bearing this name.* In the Tuttvasamgraba, Kamalasila discus-
ses the opinions of Dharmatrata and Vasumitra but we do not know
which Dharmatrata and Vasumitra were in his mind. The Sautran-
tika teacher Srilabha was an inhabitant of Kashmir.® He was a dis-
ciple of Kunala. Samghabhadra was another Kashmirian acarya, who
was a profound scholar of the Vibhisa $astras of the Sarvastivada
school.””®  He wrote a commentary on Vasumitra's Prakaranapida
and was the author of the Abbidbarmavatara-Sistra.” One of his
distinguished students is Vasubandhu,® who studied with him the
Vibhasas, the §astras of the 18 schools, the Sutras and Vinayas, the
six systems of philosophy and the art of dralectics. He compressed
the Abhidharma texts and their Vibhasis in his Abbidbarmakosa
and Bhasya, and sent them to the Kashmir Vaibhasikas who
were greatly pleased with them.” Vasubandhu later on turned
from the Sarvastivada point of view to the Sautrantika as is evidenc-

1 Watters, I, p. 241-5; Schiefner, p. 207.

2 See Nanjio, p. 375. 3 CIL, 11, i, p. 141
4 For details, see Asia Major, 11, p. 7-8. ‘

5 Schiefner, pp. 67, 79. 6 Watters, I, p. 325.
7 Watters, I, p. 28o. . 8 Bu-cton, II, p. 142.
9 Watters I, p. 210-1; Bu-ston II, p. 143.
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ed in the expression of his opinions in the Bhasya, and which elicited
vehement criticisms from Sanghabhadra who was a staunch Sarvas-
tivadin and wrote two treatises to refute Vasubandhu’s later views.'’

Gunaprabha and Vimalamitra are the two other teachers whose
names occur in the Records of Yuan Chwang. Gunaprabha is men-
tioned by Taranatha and Bu-ston as a great authority on the Vinaya
of the Miilasarvastivadins and as the author of several works.® Yuan
Chwang refers to the monastery at Matipur where he composed his
treatises. As regards Vimalamitra, Yuan Chwang® writes that he
“was a native of Kashmir and an adherent of the Sarvata (Le.
Sarvastivada) school having made a profound study of canonical and
heterodox sctiptures, and had travelled in India to learn the mystertes

of the Tripitaka.”

Reverses met by Buddbism
(sth century A.C. and after)

Some time after the Kushan rule, Buddhism again fell on evil
days. Taranatha® reports that a mleccha faith called ‘Ardho’ ap-
peared for the first time in India and secured many followers. The
mleccha religion was pethaps confined to Makha® and did not

1 Bu-ston, II, p. 144; Watters, I, p. 325; Schiefner, p. 126.

2 Watters, I, p. 327.

3 One of his disciples Mitrasena was met by Yuan Chwang, I, p. 328.
Bu-ston (I, p. 161) says that one of the disciples of Gunaprabha was Dharmamitra.

4 Schicfner, p. 79. Tib, p. 63, I 32 SN X" NF @ AR
~ - [ ~ =
ANRAR" A7 g° IAR" W§° 51

Tib. Kla. Klo may be Mleccha or Tukharas. Cf. Mmk., p. 621-2 Schicfner,
pp- 78, 304: They killed cows by uttering Bismilla.

5 “Makha” is mentioned by Bu-ston (II, p. 171) as one of the countries where
Buddhism spread and disappeared. It is perhaps Mecca (Schiefner, p. 80); the

founder of the religion is Mamathar (=Muhammad?) and the teacher is called
Paikhampa (=Payagambar?).
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spread to Kashmir. Taranatha then refers to the royal families of
Saita and Turuska,” stating that king Turuska ruled in Kashmir for
100 years as a Dharmarija, but destroyed the viharas of Magadha
and put the monks of Nalanda to flight.® Then Mahasammata,
son of Turuska brought under one rule the kingdoms of Kashmir,
Tukhara and Ghazni and helped the spread of Mahayana teaching.”
The Maijusrimalakalpa refers to one Turuska who ruled over the
Uttarapatha up to the gate of Kashmir.® He was a pious Buddhist.
and during his reign Mahayanism, specially the teaching of the
Prajiiaparamita, spread in the north. After him appeared Maha-
tutuska who also erected Buddhist temples and monasteries and
propagated the mantra and worship of Taradevi.® In the Mastjuéri-
miilakalpa, the Turuska king is referred to as “Gomi”* and his suc-
cessor as Buddhapaksa, who, according to both Taranatha and
Manjusrimilakalpa, made good the loss suffered by Buddhism on
account of the vandalism of his predecessor by re-erecting several
temples and monasteries.” Taranatha adds that he erected many
Caityas in Ghazni® and invited to Kashmir Vasubandhu’s disciple
Sanghadasa who founded Ratnaguptavihara in Kashmir and spread
the Mahayana teaching there for the first time.’

The Turuska lord was very likely the well-known persecutor
of Buddhism, Mihirakula, whose date of accession is placed at
515 A.C. The Chinese traditions as also Kalhana's Rajatarangini

2]

Tib. (p- 64) NS ifl'S"éPﬂﬂR FUHR R gRar gtr: 1

2 Schiefner, p. 94, Bu-ston II, p. 110

3 Schiefner, pp. 103 ff. 4 Mmk., p. 623.
5 Ibid.,

6

Gomimukhya, Gomisanda. Cf. Gollas of Kosmas Indikopleustes and his
coin-legends: jayatu visa, jayatu vrsadhaja. Stein, I, p. 43 fn.

7 Mmk., pp. 619-620; Schiefner, p. 94-5.

8 Schiefner, p. 103. 9 Ibid., p. 135.

4
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speak of his cruel nature, and his vendetta against the king of
Simhala. Perhaps there was some sott of provocation from the
Buddhists,’ which incited him to pull down the Buddhist temples
and monasteries all over Northern India, and massacre the monks.
The inhuman cruelties and depredations perpetrated by the White
Hun ruler were, according to Yuan Chwang,” checked by Baladitya
of Magadha, but there was none in Kashmir to check his atrocious
acts of destroying stiipas and monasteries and exterminating even
the lay-adherents of Buddhism, until his complete overthrow by
Ya$odharman. Following Taranatha, Bu-ston and Mmk., Kalhana
tells us that his son Baka (=Mahasammata of Taranatha, Buddha-
paksa of Mmk. and Bhadanta of Bu-ston) who brought Kashmir.
Tukhara and Ghazni under one rule, atoned for his predecessor’s sins
by erecting caityas and monasteries for the Buddhists.

It 1s written by both Kalhana and Taranatha that Buddhism
had a serious set-back in Kashmir after the reign of Kanishka II.
The former relates (I. 180-1,199) that after Nagarjuna, during whose
time “‘the Bauddhas obtained preponderence in the land by defeat-
ing in disputation all learned opponents,” thete were excessive snow-
falls killing the Bauddhas; and king Nara, on account of the crime
of a Buddhist monk, flew into rage and “burned thousands of
Buddhist vihiras” while the latter informs us that when Nagarjuna
left N. India and went to the south, the religion of the Mlecchas
prospered.”

Though it is difficult to make out a dependable account out of
these traditions, it may be assumed that after the Kushanas, a Turuska
toyal family ruled over Kashmir. It may be the family of Turki
Sahis who held sway over Northern India for about a hundred

1 Kalhana, I, 294; Buston, II, p. 137.
2 Watters, I, pp. 288-289. 3 Schiefner, pp. 84-5.



BUDDHISM IN KASHMIR 27

years from the 3rd century A.C. The Turki Sahis wete supporters
of Buddhism, and so the religion must have prospered under their
rule. It must have been sometime after the disappearance of
this royal family that Mihirakula came to the throne of Kashmir
and massacred the Buddhists. Towards the end of his life, Mihira-
kula became a worshipper of Siva and “established pious observances
in the lands occupied by the impure Daradas, Bhauttas and
Mlecchas™ (I. 312-6). Mihirakula’s son tecompensed his father’s

cruel acts by restoring some of the ruined temples and monasteries.

Narendraditya Khinkbila and Pratapaditya

Baka was followed a few generations later by Narendraditya
Khinkhila (I. 347). Thete are a few coins bearing the legends Deva
Sahi Khingila, S$ri Narendra establishing the historicity of this
king. Narendraditya was a worshipper of Siva and made endow-
ments for the Brahmanas. He was succeeded by his son Yudhis-
thira I The people of Kashmir deposed him and brought Pratap-
aditya, a relative of Vikramaditya, from outside and placed him on
the throne (II. 5). This new line of rulers worshipped Siva, the
last king of the dynasty being Tunjina.

Jayendra and Samdbimat

Tunjina was succeeded by Vijaya belonging to a different
family. Vijaya’s son Jayendra had a long and glorious reign except-
ing that it was stained by the attempt to kill his very popular minis-
ter Samdhimat who ultimately ascended the throne of Kashmir.
Samdhimat ruled for a long time, built Siva temples and practised
Saiva-sadhanas. His end was also unhappy, as he was compelled
by the people to retire.

Meghavihana

Meghavahana, a descendant of Yudhisthira 1, was brought by

the people from Gandhara and placed on the throne (III. 2). He
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had a soft corner for Buddhism hailing as he did from Gandhara a
predominantly Buddhistic country. His queen Amrtaprabha of
. Pragjyotisa is said to have built for the use of Buddhist monks a
lofty vihara called Amrtabhavana (III. g), to which a reference is made

by Ou K’ong. Her guru( %ﬁ"\Y) was a libetan, a native of Loh

(i.e. Ladakh). His other queens also built monasteries and stiipas
of which the one built by Khadana is located at Khadaniya “‘about
4 miles below Varahamiila on the right bank of the Vitasta.”

Meghavihana cherished also some Adokan ideas inasmuch as
he himself was not only keen about obsetving the dbarma but com-
pelled his neighbouring kings to abstain from killing living beings
(IIL. 27). With him are associated some Avadinas which extol his
extreme sacrifices for the sake of others. His services to Buddhism
were so great that the people attributed to his pious deeds an atone-
ment for the sins of his forefather Mihirakula (III. 57). The long
rule of this line of kings was only once interrupted by the rule of
the poet Matrigupta for four yeats as a viceroy of Vikramaditya of
Ujjayini. The kings were mostly worshippers of Siva and supporters
of Brahmanism, but during the reign of Pravarasena II, the king’s
maternal uncle Jayendra built the Jayendra-vihara® and placed in it
the colossal statue of Buddha, known as Brhadbuddha. In this
vihdra, Yuan Chwang stayed and received inctructions in the various
Sastras.’

During the reign of Yudhisthira II, his ministers constructed
vihdras and caityas (III. 380-1), one of which is Skandabhavana-
vihara built by Skandagupta.* During the reign of Ranaditya, one

1 Stein, Intro,, I, p. 74n. See infra, p. 37-8.
2 It offered shelter to king Partha and his queens (V. 428), and was destroyed
later on by Ksemagupta. See infra, p. 31. )

3 Stein, I, p. 103n.
4 It is located by Stein at Khandabavan, in Srinagar (Stein, I, p. 1o5n.).
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of his queens called Amrtaprabha placed a fine statue of Buddha in
the vihara built by a queen of Meghavahana (IIl. 464). Ranaditya
was succeeded by his son Vikramaditya who was a devotee of Siva.
His minister Galuna had a vihdra built in the name of his wife

Ratnavali (III. 476). The last king of this line was Baladitya.

Lalitaditya Muktapida
Middle of the 8th century A.C.)

Baladitya was succeeded by his son-in-law, Durlabhavardhana,
whose queen set up the Anafngabhavana-vihara (IV. 3) teferred to
by Ou K’ong as Ananda or Ananga vihara." The king himself as
also his successors were mostly Visnu-worshippers. The noted king
of this line was Lalitaditya-Muktapida who successfully fought
against Yasovarman (IV. 134). It was after this war that he created
for the better management of his vast dominion a few high offices
which were filled up mostly by the Sahis and other princes (IV.
143). He brought under his control a large portion of Northern
India as also his neighbouring tribes the Tukharas, the Bhauttas
and the Daradas (IV. 166 f.; of. I. 312). The king showed his
highest veneration to Visnu and then to Siva and last of all to
Buddha. He built Vispu and Siva temples and also Buddhist
viharas and stipas (IV. 188, 201-3). He erected the “ever-tich
Rijavihara with a Catuh$ala (refectory), a large Caitya and placed in -
it a large image of Buddha® (IV. 200). In one of these viharas lived
Bhiksu Sarvajhamitra, the author of Sragdbarastotra and a nephew
of a king of Kashmir. His chief minister was Cankuna who put up
two viharas, one of which was very lofty and contained golden

1 See infra, p. 37.
2 Stein (I, pp. 302-3) has traced some temains of this vihara at Paraspur.
The image was spared by king Harsa. Sce infra, p. 33.
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images of Buddha (IV. 215, 211). His son-in-law I$anacandra, a
physician, built also a vihira (IV. 216). Cankuna was credited as a
Tantrik Buddhist with the acquisition of some magical powers by
which he charmed the king. At the king’s request, he imparted the
charms to him and took in return the image of Buddha which had
been brought by Lalitaditya from Magadha. Both Kalhana. and

Ou K’ong testify to its existence.’

Jayapida

One of the notable kings of this line was Jayapida. Kalhana
records that he owes the throne to a Candila called Srideva who
killed the usurper Jajja (IV. 475) and remained always guarded by
the fierce Candalas (IV. 516) specially at night. He bore an anti-
pathy to the Brahmanas whom he treated very cruelly (IV. 640 f.).
He loved learning and assembled learned men in his court (IV.
488-9). He worshipped both V isnu and Buddha, and set up Visnu
temples, Buddha images and a large vihara (IV. 484, 507-8) in his
capital Jayapura. Very probably it was during his reign that Santi-
prabha lived in Kashmir along with his disciples Punyakirts,

Danaéila, Visesamitra, Prajidvarman and Acarya Siira.”
S > ) ry

Avantivarman (855 A.D.)

Jayapida was followed by Avantivarman, who along with
his ministers showed veneration to Visgu and Siva. Like
Jayapida he patronised learning, and prohibited the killing of living
beings (V. 64). During his reign Bhatta Kallala and other Siddhas
appeared in the country (V. 66). This seems to indicate that about

this time Tantric Buddhism made some headway in Kashmir. The

1 Rajat. iv. 262 and Stein, I, p. 144 n.
2 Schiefner, p. 204; Bu-ston II, p. 161.
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king was a devotee of Visnu, a fact disclosed to his minister Sira

only at the time of his death (IV. 124-5).

Sambkaravarman and Partha

Avantivarman’s son Sankaravarman was- a Siva worshipper.
He was misetly and exacted too many taxes from the
people. He was uncharitable to learned men and wused to
speak Apabhram$a and not Sanskrit. His queen Sugandha who
ruled for two years was a devotee of Visnu but had to spend her
last days in a Buddhist monastery called Nispalakavihara (V. 262).
Another king of this line called Partha was dethroned through
ministerial intrigues and took shelter in the Jayendra-vihara (see
p- 28) where the inmates of the monastery supplied him and his
queens with food (V. 428). It was about this time that the Brah-
manas regained their ascendancy and were able to place on the
throne 2 king of their own choice, viz., Yafaskara, who was not of
royal descent .

Yasaskara (939-948) and Ksemagupta (950-8)

Yasaskara’s rule was marked by an effective administration of
justice and equal treatment to the high and low w1thout any dis-
crimination of caste and creed.

Ksemagupta, one of his successors. burnt down the
Jayendra-vihara (ante p. 28) and took the brass of the images of
Buddha, and utilised the stones of the Vihara for erecting a Siva
temple. He appropriated also the 32 villages which belonged to
the vihara (VI. 172-3, 175).

Samgramardja (1003-1028) and bis Successors

By the marriage of Ksemagupta to Didda, the Sahi’s grand-
daughter, the Sahi princes since the reign of Lalitaditya Mukta-
pida became more and more influential in the. Kashmir court.
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Towards the end of her sinful life Didda was able
to place her nephew Samgramaraja on the throne of Kashmir. He
sent a large army to help Sahi Trilocanapala (VII. 47-8) but to no
effect, as the Sahis were completely routed by the Turuskas under
Hammira. From now on the Szhi princes took shelter in the
Kashmir court and acquired great influence during the reign of
Ananta, the grandson of Samgramaraja (VII. 146 £.). One of the
Sahi refugees was Rudrapala, who become the righthand man of
king Ananta. He fought against the Daradas and defeated them
(VIL. 175, 375). At this time an epidemic carried away Rudra-
pala and many of the Sahi princes (VIL. 178). After Ananta, his
son Kalasa came to the throne. He also had four princes of the
Sahi family as his best companions™ (VII. 274) of whom Vijja was
the most trusted and favoured. Towards the end of his life he
destroyed the copper-image of Strya and appropriated without fear
the btass images of the viharas (VII. 696).

Huarsa (1089-1101)

Kalasa’s son was Utkarsa, who was followed by his
son Harsa, a highly gifted prince and a master of all branches of
learning (VII. 610). He is called by Kalhana a Turuska and said
to have supported the Turuska merceneries (VII, 1095, 1149).
Being a Turuska he was a mleccha by faith,” as otherwise he could
not have destroyed the Hindu and Buddhist temples. Kalhana
writes that ““divine images of gold, silver and other materials were
rolled about even on the roads, which were covered with nightsoil”
(VI 1093). He spared from spoliation only the temple of Rana-
svamin and Martanda and spared the two colossal statues of Buddha

1 Viji calls himself a Rajaputra, VIL 325, 368.

2 See Stein, I, p. 353 n. Taranitha (p. 128) speaks of one Sriharsadeva as

having propagated Mleccha faith but he is of an earlier date, being a contemporary
of Dignaga.
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(of which one was at Parihdsapura built by king Lalitaditya and the
other at Srinagar, known as the Brhadbuddha) at the request of his
favourite singer Kanaka and the étamana Kugalaéi (VII. 1095-8).
Taranatha records that during his reign three distinguished teachers
of Buddhism, viz., Sakyamati, Silabhadra and Yalomitra, lived in
Kashmir.! Ya$omitra was a king’s son and is well-known by his
tika® on Vasubandhu's 4bbidbarmakosabhisya. The Kashmirian
Harsa was a debauch and a cruel and greedy king, and his reign, as
Kalhana reports, is marked by unjust exactions, and attempts at
conquest of the neighbouring tribes. Vijayamalla his chief
adviser tebelled against him and joined the Daradas who were
then ruled by Vidyadhara Sahi, but his attempts to humiliate
Harsa were of no avail (VIL gr1).

Jayasimba (1128-49)

King Harsa was succeeded by Uccala, a descendant of Kanti-
raja, another brother of Didda the Sahi princess. Jayamati, queen
of Uccala, erected two monasteries, one of which was in honour of
her sister Sulla (VIII. 247-8). This, it is said, was completed by
king Jayasimha (VIIL 3318) the illustrious ruler who succeeded
Uccala. King Jayasimha patronised literary men and there was once
more a revival of learning in Kashmir. He looked after the Mathas
and Viharas, the first of which that attracted his attention was the
one built by his queen Ratnadevi (VIII. 2402, 2433). His chief
minister Rilhana was also very pious. He showed his veneration
to both Siva and Buddha and erected a monastery in memoty of his
deceased wife Sussala (VIII. 2410-1). Sussali must have been a
great devotee of Buddha as she erected, on the site of the famous
Cankuna-Vihara which had been destroyed, a magnificient estab-

1 Schiefner, p. 205.
2 Now being edited by Dr. N. N. Law in the C. O. Series.

5
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lishment for the Buddhist monks (VIII. 2417). Cintd, wife of
Jayasimha’s commander Udaya, adotned the bank of the Vitasta by
a monastety consisting of five buildings (VII. 3352-3), and Dhanya,
one of the ministets, commenced the construction of a vihara in
honour of his late wife (VIII. 3343-4). Evidently therefore the
reign of Jayasimha was marked by a revival of Buddhist faith in
Kashmir.
Tue Sanis or KasuMmir

One of our Gilgit mss." mentions in the colophon the name
of Srideva Sabi Surendra Vikramiditya Nanda, and the spot of this
ms. find is in the Dard country where the Sahis later on found their
asylum. Dr. H. C. Ray has dealt exhaustively with the history
of the Sahis of Afghamstan and the Punjab,? and has furnished us
- with a list of coins bearing the names of the rulers. It will be
observed that “Srideva’ forms a part of all these names. It seems
that the title “Vikramaditya” occurring in the ms. got cutrency in
Kashmir since the reign of Pratapaditya, who was a nephew of
Vikramaditya.

Prof. Sylvain Lévi’ thinks that “‘the Turk dynasty of Kipin is
identical with Al-biriini’s Shahiyas. of Kabul and Kalhana’s Szhi
dynasty. The Sahi princes, according to the testimony of Al-birlini,
were Tutks of Tibetan origin and were zealous followers of
Buddhism. The Buddhist dynasty of Sihis continued without
interruption upto the ninth century when they were replaced by a
Brahmanic dynasty carrying the same tltle, and which dynasty
existed up to the 11th century.”*

Kalhana furnishes us with the following account of the career

of the Szhis in Kashmir:

1 See Bbaisajyagurusiitra, p. 3.
2 Dynastic His. of N. India, vol. 1, ch. ii. See above, p. 27.
3 J4., 1895, b. 381 4 See Albisiini (Sachau), II, pp. 10 ff.
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During the reign of Sankaravarman, we hear of the appearance
of Lalliya Sahi, who ruled over the region between the Daradas and
the Turuskas, and located his capital at Udabhandapura, (IV. 152-
5). During the reign of Sankaravarman’s son Gopalavarman, the
minister Prabhakaradeva proficient in the Kakbords® witchcraft
carried on expeditions against the Sahis of Udabhandaputa but later
on bestowed the same on Lalliya’s son Toramana (V: 233). The
Tantrin soldiers and Dombas came into prominence about this time
(A.C. 936-7). The Sahi’s grand-daughter Didda was married to king
Ksemagupta. She became afterwards the queen regent, and during
her regime her commander-in-chief Yaodhara led an expedition
against the Szhi ruler Thakkana and captured him (VI. 230-1).
Towards the end of her life Didda made some pious foundations,
one of which was a vihara with a large Catuhéala meant for use by
the Kashmirians and the Daidikas. She was succeeded by her
brother’s son Sangramarija on the throne of Kashmir (1003-1028
A.D.). Kalhana tells us that it was during the reign of Sangrama-
raja that the Sahi kingdom of Trilocanapila was destroyed by the
Turuskas under Hammira (VII. 669), and it was brought toan end
during the reign of the following king Ananta (1028-63). During
the reign of Harsa, one of his ministers incited Vidyadhara Sihi
the ruler of Dards to fight against Harsa.

The Sahis had their first seat on the west and south of the
Dard country, and then with the disappearance of their indepen-
dence they were scattered, some Sahi princes taking to setvice
under the kings in the Kashmir court and some preferring to lead
independent lives in the mountainous regions of north Kashmir.
The entry of the Sahi princes into Kashmir court commenced in

the reign of Lalitaditya Muktapida who for the first time brought

1 See Bbaisajyagurusitra, pp. 13, 2g.
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under his rule the Tukharas, Daradas and Bhauttas (see above, p.
2g). Thenceforward the Sihi princes by marriage alliances or
otherwise became closely connected with the Kashmir royalties.
Didda, the Sahi princess managed to place on the throne of
Kashmir her brother Samgtamardja, who was followed by his sons
and grandsons. Some of the kings of this line had Sahi princes as
ther ministérs who wielded a tremendous influence on the king
and the country. Stein infers from the the Lahore Ms. of the Raja-
tarangini that “Sahi” was the title of the Dard rulers, and thus
accounts for the name, Vidyadhara Sihi, the ruler of the Dards
during the reign of Harsa. From the above account of the Sahis,
it is evident that the Sahi princes lost their independent rulership
over the region round about Udabhandapura but wielded a great in-
fluence on the administration of the Kashmir State. About the
toth or 11th century some Sahi princes managed to create small
independent States for themselves in the mountainous regions of

Citral, Yasin, Gilgit, etc., generally known as the country of the
Dards.

TesTiMoNY OF THE CHINESE PILGRIMS

Some of the Buddhist edifices ‘mentioned by Kalhana were
noticed by Yuan Chwang and Ou K’ong.®> Yuan Chwang on his
way to Kashmir passed through Hushkara-Vihira (mod. Uskut,
near Baramula) and stayed for one night at the Jayendra-vihara
built during the reign of Pravarasena.” He noticed four Adokan
topes, .eac_h containing telics of Buddha’s body. He saw 100
monasteries, but the religion followed in them, -he remarks, was

1 See his note in p. 339. .

2 L itinéraire & Ou K'ong (751-790) translated and edited by Mm. Sylvain
Lévi and Ed. Chavannes in Jowrnal Asiatique, 1895, pp. 341-384.

3 See above, p. 28.
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raixed, hinting thereby that the people worshipped both Buddha
and Siva. He remained for two years in the king’s palace where
scores of cletks were engaged by the king to copy for him the
Buddhist scriptures under the supervision of Ya$a.! Very likely
these are the copies which formed the basis of the Chinese tripitaka
of the 6th or 7th century.

The next Chinese traveller of some importance to visit Kashmir
was Ou K'ong, who was also known as Dharmadhatu. He
came to Kipin in 759 A.C. through the Kabul valley and Gandhara.
He lived in Kashmir for four years and studied Sansktit, and learnt
Vinaya in seven sections from three teachers. In the convent of
Moung-ti or Mundi-Vihara he learnt the Silas and studied the
Vinayas of the Milasarvastivadins. He refers to the following
seven other Buddhist establishments besides the Moung-ti-vihara: *

(1) Amitabhavana FJ % P& % #

(2) Ananga or Anandabhavana M # ff % #

(3) Ki-tche # #&

(4) Nao-ye-le & # &

(5) Je-je &

(6) Yelitele # B & &

(7) K'o-toen ™ FR

He noticed more than 300 monasteries.in the kingdom and a

large number of stiipas and images. After four years’ stay he went

to Gandhara and resided in the monastery of Jou-lo-li—a monastery
cartying the name of the king, its founder, belonging to the line of

Kanishka.

1 Watters, I, p. 258-9. 2 J4., 1895 p. 354
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ARCHAEOLOGICAL SURVEY AND EXPLORATIONS

In 1908 Sten Konow was deputed by the Government of India
to search for inscriptions and objects of archaeological interest in
Kashmir, In the course of his survey, he noticed at the village
Uskur (Hushkapura) the ruins of a stiipa about 400 yards to the
west of the village and took it to be the one referred to by Ou K'ong
as Moung-ti Vihira.'! He expected that the other two places
Zukur and Kanespur, if excavated, would bring to view similar
ruins. He noticed at Khadaniyir the ruins of the monastery built
by queen Khadana (ante, p. 28) and discovered a stone insctiption in
a Brahmin’s house at Angom (Hadigrama). It is written in Sarada
characters in Sanskrit and runs thus:—

WY FEAAAERATT AT - Q-

3 wafaR [ X [SFISAeaeR Qe Y a9 | S AT g -

1 o} AR, 37 FegaRAiREE AT FERARE  sNRiEATgesE

afen, -

¥ g TN FEaedl I UIRSHE-HY GXq FEAATAY A ST

L ey qﬁgi%r Y-

“Salutation to the exalted noble Avalokite$vara. Salutation to thee,
the Lotd of the world who has become a light to the three worlds, who
puttest an end to transmigration, who art a moon of delight to the
world.”

“Formerly a Vaidya Ulhanadeva by name made a spotless
shrine of wood, an abode for the lord of the world in the vicinity of
the Gange$vara temple. After they had been burnt by king
Simha through the will of fate, Rimadeva the son of Kulladeva

1 See his Notes on a Tour in Kashmir, 1908, p. 2; 4ASR., 1915-16, p. 50.

In the beginning of the 8th century a stipa and a vihira were built here by
Lalitaditya Muktapida (Kallhana, iv, 180).
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who was devoted to him (i.c., Avalokite$vara) made yonder shrine
excellent with burne bricks. Anno 73 the 5th day of the bright
half of Margairsa.”

In this inscription Prof. Sten Konow traces the reference made
by Kalhana to the burning of Hadigrama in the reign of Jayasimha
(VIII. 1586). He reads the date as 4273 corresponding to the
16th November 1197. Before his survey Pandit Kast Ram also had
traced some ruins of temples in this village (Stein, I, p. 50 n.).

In the Archaeological Survey Reports of 191 5—16, Ra1
Bahadur Daya Ram Sahni published an account of the explorations
carried on by him. He discovered Buddhist monuments at Pari-
hasapura, Puranadhisthana (mod. Pandrethan) and Hushkapura
while Vogel found remains of a Buddhist stiipa near a village called
Malangpura, three miles south-west of Avantipura.

Pandit R. C. Kak while in charge of the archaeological depart-
ment of Kashmir collected several images of Buddha, Bodhi-
sattvas, Buddhist gods and goddesses, fragments of stiipas and rail-
ings and several earthen jars and pots, some of the large sized jars
bearing inscriptions in eatly Gupta characters. But his greatest dis-
covery is the ruins at Harwan (Shadhradvana), said to have been once
the seat of Nagarjuna. In his wotk the Ancient Monuments of

Kashmir, he furnishes us with an account of the sculptures, archi- .

tectural style, artistic values of the finds, of which the following are
Buddhistic :
(i) the temple at Pandrethan the old capital founded by
Aboka and referred to by Kalhana as Srinagari (pp-
114-6);
(ii) the stiipa of the mediaeval period at Malangpura, first
noticed by Vogel, on which the remnants of sculp-
tured reliefs depict “a furious monster pursuing a

man who is flying precipitately before it” (p. 125)5
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(i) the stiipa, monastery and caitya at Parihasapura, the
erection of which is attributed to Lalitaditya and his
minister Caftkuna. From the coins discoveted in the
monastery it is apparent that it existed up to the
time of the king Vinayaditya, Vigraha and Durlabha
(pp- 146-8);

(iv) the stiipa at Ushkur, the erection of which is attn-
buted to Huvishka (2nd century A.C.), on the ruins
of which a second stipa was built by Lalitaditya n
the middle of the 8th century A.C. (pp. 152-4); and

(v) the monastery and stipa at Shadhradvana (mod.
Hatwan). Here Pandit R. C. Kak has discovered a
stiipa, bases of chapels and a flight of steps connecting
the stipa and the chapels, and a large number
of brick-tiles. The remarkable feature of the tiles is
that they are prepared with a view to present Jataka
scenes or certain scenes from Buddha’s life, the other
motifs being designs of flowers, aquatic plants, flying
geese, girls, musicians, etc. The tiles are numbered
in Kharosthi figures, the use of the Kharosthi script
showing that the buildings were erected before the
5th century A.C. when the Kharosthi characters
ceased to be in use (pp. 109 ff.).

The latest and epoch-making  archaeological discovery in
Kashmir is the find of several manuscripts deposited in a stiipa at
Gilgit, the country of the Dards and the seat of the later Sahi rulets,
the name of the ruler being very likely Stideva Sahi Surendra Vikra-
maditya Nanda, whose queens were Samidevi Trailokyadevi and
Vihali. One of the mss. is the gift of this king while there are
several others given away by the local devotees like Sulkhina, Suli-
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vajra, Mamtoti, Mangalasiira, Aryadevendrabhiita. The scribe of
the king’s ms. is Aryasthirabuddhi and the collaborator Narendra
Datta.

The discovery of the mss. was first announced by Sir Aurel
Stein in the Statesman of the 24th July 1931. He reported that
some ‘‘boys watching flocks above Naupur village, about two miles
west of Gilgit Cantonment, are said to have cleared a piece
of timber sticking out on the top of a small stone-covered mound.
Further digging laid bare a circular chamber within the ruins of a
Buddhist stiipa filled with hundreds of small votive stiipas and
relief plaques common 1n Central Asia and Tibet.”

“In the coutse of the excavation a great mass of ancient manus-
cripts came to light closely packed in what appears to have been a
wooden box.” ““The palacographic indications of some of the mss.
suggest that they may date back to the sixth century AD.”

M. Hackin also paid a visit to the spot and furnished us with
the following information (Journal Asiatique, 1932, pp. 14-15):

“The place of discovery is situated about 3 miles to the north
of Gilgit in the mountainous region. There are four stiipas with
squate basements placed side by side, thus:

.

South <« D <<&\
The hemispherical domes of the stiipas A and B are well pre-
served and it is the third stipa C which has yielded the mss. This
stiipa C has double basements, the lower of which measures 6 mettes
6o cm. on each side and the next receding about 60 cm. on all the
four sides. The height of this stiipa is 12 to 15 metres. The dia-
meter of the chamber containing the ms. is 2 metres 40 cm. In
the centre of the chamber there wete the five wooden boxes, the fifth
containing the other four in which were kept all the mss.”’ ’

6

B A — North
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In 1938, Pandit Madhusudan Kaul was deputed by the
Kashmir Government to carry on further excavations at the site
but he could not discover anything of importance in stiipa A, B, and
D but he found 3 or 4 more mss. in stiipa C.

The script used in the mss. is mostly Uptight Gupta of a date
little later than those used in the mss.-remains found in Eastern
Turkestan® and similar to the script found in the Bower mss.* The
script of the Bower mss. is assigned to the 6th century A.C., and so
the Gilgit mss. may also be dated in the 6th or at the latest in the
7th century A.C. This date takes us to the reign of kings preced-
ing Lalitaditya who ruled about the middle of the 8th centuty.
The Sahis were then ruling over the region round about Udabhanda-
pura up to Gilgit and were occasionally coming into conflict with the
Kashmir kings, ultimately succumbing to Lalitaditya in the middle
of the eighth century. One would be tempted to identify the king
mentioned 1n our ms. with a son of Vikramaditya, son of Ranaditya.
According to Kalhana, Vikramaditya was succeeded by his brother
Baladitya; so it may be suggested that ‘Vikramaditya Nanda' of
the ms. was related to Vikramaditya and his name was ‘Surendra’
and his title ‘Srideva Sahi’. This prince probably ruled over the
Dard country during the reign of king Baliditya in Kashmir.

It will be observed that the kings, queens and ministers
of Kashmir commencing from Meghavahana patronised Buddhism
more than any other faith, and a large number of vihiras was built
at this ttime. After a short petiod, the Chinese travellers visited
the country. The mss. copted for Yuan Chwang were therefore of
the same ‘time as our mss., and it is noteworthy that the Gupta
scripts’ preserved by the Chinese for transctibing the Sanskrit

1 Edited by A. F. R. Hoernle.

2 See Hoernle’s Intro. to the Bower Ms,, chap. III

1 Vide the scripts  (block prints) in the Taisho edition of the Chinese
Tripitaka.
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mantras 1n their Chinese translations are similar to those found
in the Gilgit mss.
Résumé

In the survey of the traditional history of Buddhism in
Kashmir as given above, there may be chronological errors, or ex-
aggerations of exploits, but the fact remains that from the time
of Afoka, Buddhist monks penectrated into the valleys of Kashmir
and found there a place whete they could carry on their missionary
activities successfully. It will be observed that the evangelical spirit
of the Buddhist monks was a vital factor in the spread of Buddhism.
They generally selected as their fields of activities those places where
cultured religious beliefs had not yet secured a stronghold.
Kashmir therefore along with its neighbouring regions offered i those
carly days a fruitful field to the Buddhist missionaries backed as
they were by the emperor Afoka. The original inhabitants of
Kashmir are designated by the term ‘Nagas’ who were mainly be-
lievers in serpent worship—a belief popular in those days almost
all over India including Ceylon. Trade and colonization by the
Indian population must have followed the footsteps of the hardy
and self-sacrificing monks. This is indicated in the story that many
lay-devotees went to Kashmir from Benares, and that the wealth
of the country was incteased by the cultivation of saffron at the
instance of Madhyantika.

Kashmir offered good opportunities for study and research, and
consequently for the growth of Buddhist monasteries as centres of
learning. The Siitra and Vinaya Pitakas did no doubt take shape in
Magadha in pre-Adokan days, but the development of the Abhi-
dharma Pitaka must be delegated to a post-Asokan date and to
regions outside Magadha. Kashmir appears to have been the earliest
centre where this supplement to the Sitra Pitaka emerged; it is for
this reason that the Kashmirian Buddhists were referred to mostly as
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Abhidharmikas. The Vibhasas might have been expository com-
mentaries in a general form, but it must be admitted that these texts
dealt more with Abhidharma topics than with comments on the
siittas. The Abhidharma texts of the Sarvastivadins, a gist of which
has come down to us in the mastetly treatise of Vasubandhu, the
Abbidbarma Kosa and Bbasya and its tika written by a Kashmirian
ptince Yaomitra reveal what a large amount of contributions of a
subtle character had been made to the Indian stock of knowledge
relating to the analysis of mental states of a Yogin. The appear-
ance of the Atmaka theotists, the Vatsiputtiyas, is also associated
with Kashmir, showing thereby the large amount of latitude allowed
by the country for philosophical discussions and expressions of new
thoughts. Still more remarkable is the harmonious existence of
Buddhism and Sivaism side by side without acrimonies and
persecution. These existed together in many outlands, and their
existence in Kashmir is another such instance. The kings them-
selves showed their veneration to Siva, Buddha and even Visnu all
together by erecting temples dedicated to the three deities, and even
allowing their queens and ministers perfect freedom in the expres-
sion of their veneration to any one of the three deities. One king
might have had more than one queen or minister, belonging to differ-
ent nationalities, professing different faiths; and it was not unoften
the case that the king acceded to the wishes of their queens and
ministers of different religious leanings by endowing temples
for all the three prevailing faiths. It is evident from the traditional
history sketched above that from the time of Afoka up till the
12th century Buddhism existed side by side with Sivaism and
Visnuism and enjoyed glotious periods at intervals. The credit of
Kashmir lies not only in its being a cultural centre for Buddhistic
studies but also in being a centre for the dissemination of Buddhist
and Hindu cultures in countries abroad. In ancient days
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Gandhara and Kashmir were treated as one country and so it cannot
be said how far one or the other country was responsible for the
spread of Indian culture, But in the post-Kushan period, Kashmir
had a direct communication with Tukhara, Khotan and Tibet, and
therefore much of the culture and religion propagated in those
countries was due to the panditas of Kashmir,

The Kushan rule was followed by an ouslaught on the Bud-
dhists by Mihirakula, which was partially recompensed by his son
Baka. The carcer of Buddhism in Kashmir was not very happy
till the reign of Meghavahana. From his time it enjoyed a glorious
period till the time of Jayapida. From Avantivarman’s time (855
A.C.) the Brahmanic faith became ascendant putting into shade the
Buddhist religion till the reign of Ksemagupta who burnt the
Buddhist vihidras and utilised the brass of the Buddha-images for
other purposes. Frem now on till the 11th century, the Buddhists
fell on evil days and all the kings were anti-Buddhistic in spirit.  The
last of them was Harsa (1089) who cherished the ‘mleccha faith,” and
destroyed the Hindu and Buddhist temples. In the reign of
Jayasimha, thete was a revival of Buddhism under the patronage of
Jayamati, queen of Uccala. The Turki Sahis, according to Al-biriini,
professed the Buddhist faith and were in power up to the gth century.
Their successors the Brahmanic Sahis supported Sivaism and had
i'ttle regard for Buddhism.

Thus we see that Buddhism passed through good and evil
days from the reign of ASoka up to the rath century. It did
cnjoy glorious periods at intervals, when several stiipas and viharas
were erected for them. To the existence of these monuments the
Chinese travellers bear eloquent testimony. The archaeological ex-
plorations unfortunately have not yet been carried on extensively, but
it may safely be surmised that such explorations, if carried on, will
reveal the ruins of many a stiipa and vihara referred to by Kalhaga.






I. Bhaisajya-guru-Satra

There are three manuseripts of this satra, of which ms. A has
only three leaves while mss. B and C are neatly complete with one
or two leaves missing hete and there. Ms. C forms the second por-
tion of a bundle of leaves, of which the first (leaves 1-12) contains
the Vajracchedika-siitra. Of the three mss., ms. C is a little more
concise than ms. B and forms the basis of the Tibetan vetsion. Thete
is a distinct difference between the mss. B and C showing the prio-
rity of the one to the other. From the facsimiles attached heteto,
sizes of leaves of the three mss., characters and cther particulars will
be apparent and do not need any further comment (vide ante, p. 42).

The title of the work as stated at the end of the ms.
B is Bhaisajyaguru nama mabayanasitra (leaf 40 b.) In the Siksasa-
muccaya it is called Bbaisajyagurn vaidirya-prabba-raja-siitra, while
in its Tibetan version (Rgyud. Tha., pp. 470 ff.), the Sanskrit title 1s
Arya-Bbagavato Bhaisajyagurn-Vaidiryaprabbasya Pirvapranidbana-
viSesa-vistara niama mabayana-sitra (phags. pa bcom. ldan hdas.
smon-gyi bla vai. du. ryahi hod-kyi shon-gyi smon-lam gyi khyad.
par rgyas. pa shes. bya. ba theg. pa chen. pohi mdo). The Tibetan
title though too long is not without a basis for we have on page 2
the following passage, in which Mafjusti requests Buddha to deliver
the siitra in these words: .

3y TR Qe AT R RS TR )

(Preach O Bhagavan, in full details, the excellent resolutions that wete
made previously by the Tathagatas).

The object of the whole work is to relate the great resolutions
(mabapranidhbanas) made by each of the seven Buddhas, and the effect
of such resolutions. The present work deals with the resolutions of the

Buddha called Bhaisajyaguru-vaidiirya-prabbarija. In the Saddbar-
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mapundarika, (p. 470), Bhaisajyaraja and Dhaisajyasamudgata are
described as sons of king Subhavyiiha and are repeatedly mentioned as
highly meritorious bodhisattvas, but it is difficult to say whether any
of these bodhisattvas became later on the Buddha Bahisajyaguru-
vaidiirya-prabharaja, for in the Chinese vetsion of this sitra the former
names appear as Bodhisattvas. If these Bodhisattvas have been
clevated to Buddhahood, it must have been done posterior to the time
of compilation of the Saddbarmapundarika, the date of which may
be placed in the 15t century A.D.

In a paper conttibuted to the Bulletin de I'Ecole Frangaise d’
Extreme-Orient, (vol. III, 1903, pp. 33-37)," Prof. Paul Pelliot has
dealt with the Chinese vetsions of this work. He writes: —“The
Bhaisajyaguru is one of the most popular Buddhas in China, Japan
and Tibet. His name in Chinese is Yao-che licon-li-konang-jon-lai,
(Bhaisajyaguruvaidiryaprabha). The restoration of the original
name is guaranteed by the dharani transcribed phonetically in the
stitra consecrated to the glory of Bhaisajyaguru. The Sanskrit text
of the siitra has not been discovered, but it exists in more than one
translations in Chinese”.

Its Chinese translations

From the Chinese and Tibetan translations we learn that the
present wotk is the last chapter of the book dealing with the great
vows (mabapranidbana) of the seven past Buddhas. In view of the
fact that this last chapter have' independent translations both in
Chinese and Tibetan, and also of the fact that quotations from this
chapter only appear in Santideva’s Siksisamuccaya, it may be stated
that this particular chapter, containing the vows of Baisjyaguru-
vaidiiryaprabharja, attained great popularity.

1 In my translation of the portions of this French article, I have retained the
method adopted by the French writers in transliterating Chinese words.



BHAISAJYA-GURU-SOUTRA 49

About the Chinesc translation of this chapter, Prof. Pelliot
furnishes us with the following information:  “The 12th or the last,
and undoubtedly, the oldest chapter of Fo-chono-ta-konan-ting-chen-
tcheon-king' was translated by Srimitra between 317 and 322 A.D.;
it should, however be observed that certain catalogues speak only
nine chapters in the translation of Srimitra; in any case, it comprised
12 chapters at the time of the compilation of the K’4i yuan che kiao
los® in 730 A.D. Among the independent translations, it appears
that the first is that of Houei-kien entitled Yao-che-licon-li-konang-
king and dated 457 A.D. It was mentioned in A.D. 597 in the Li-
tai-san-pao-ki® and abour A.D. 664 in the Ta-t’ang-nei-tien-low" but
it disappeared at the time of the compilation of K’ai yuan che kiao
lon. The translation cf Dharmagupta executed in 615 sull exists
(Nanjio, 170); it is called Fo chono yao che jou lai pen ynan king
(Bhbaisajyaguru-tathagata-pirva-pranidhana). It is to this that re-
fetence has been made in the preface entitled Yao che jou lai pen ynan
kong t5 king siu, which preface in the Japanese Tripitaka has been
placed by mistake at the beginning of the translation of the siitra of
Bhaisajyaguru made later on by Yi-tsing. The author of this pre-
face was one of the collaborators of Dharmagupta. It is curious that
he does not mention Fo—.cbouo—/eomn—tz'ng—kz’ng (Nanjio, 167) or the
translation of Srimitra. He speaks only about the many inaccura-
cies in the translation of Kien-houei. The text adopted by
Dharmagupta, on the contrary, was based on three mss. and the
translation was accepted after three revisions. But this translation
of Dharmagupta, although it s still extant, has been eclipsed by
that of Hiuan-tsang, entitled Yao-che-lieon-li-konang-jon-lai-

1 Nanjio (167) remarks under this book that it is in 12 fasciculi, “each fasc.
contains a siitra with its own title, so that this is a collection of 12 siitras.”
2 “Catalogue of books on the teaching of $ikyamuni.”

3 “Records concerning the Triratna, under successive  dynastics.”
4 “Catalogue of Buddhist books collected under the great Than dynasty.”

7
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pen-ynan-kong-ti-king (Nanjio, 171=DBbaisajyagurn-vaidirya-pra-
bhasa-parva-pranidbana-guna-sitra), and is dated 650. It is this
translation that was entirely copied by the emperor K’ang-hi by his
own hand in 1695 and it is this that has been partially reproduced
in the T ou-chou-tsi-tch’eng. This is assuredly the most popular
in China. The three translations of Stimitra, of Dharmagupta and
of Hiuan-tsang, however, follow one another quite closely.”

Its Tibetay translations

In the tenth (tha) volume of the Rgyud (Tantra) of the bkah-
hgyur, leaves 433-470 contain De-bshin-géegs-pa bdun-gyi shon-
gyi smon. lam-gyi kbyad-par rgyas-pa (=Sapta-Tathigata-piirva-
pranidbana-viSesa-siitra).”  To this probably corresponds  the
Chinese text translated by Yi-tsing (Nanjio 172), the title of which
text as restored by Nanjio is Bhaisajyagurs vaidisryaprabhas (adi)
sapta-buddha  parvapranidhanaguna  sitra. By examining the
Tibetan xylographs, I find that the first tathagata mentioned in it is
called mtshan. legs. par. yons. bsgrigs. dpal. gyirgyal-po. It may
be restored as Su-yasa-pari-granthita-trivzja. Prof. Pelliot gives
the Chinese name of the first Tathagata as Chan-ming-tch’eng-ki-
stang-wang-jou-lai, which may be restored as Su-yadasriraja-
tathagata.

In Tibetan there is also an independent translation of this work
on leaves 470-484. On comparison I notice that this Tibetan version
closely follows the present Sanskrit text. From the summary
supplied by Prof. Pelliot from the Chinese version of Stimitra,
Dharmagupta and Hiuan-tsang, it will be apparent that the first
portion (see infra) agtees with the present Sanskrit text but not the
test, excepting the last few lines. In this connection, I should also

1 Asiatic Researches, XX, pp. 508-g.
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point out that the quotation, which is a faitly long one, in Santi-
deva’s Siksasamuccaya (p. 175), has been taken from the present

text.
Popularity of Bhaisajyagurs in China and Japan

About the popularity of this Tathagata in China and Japan,
Prof. Pelliot writes: ““The Bbaisajyaguru is the Buddha of the
7th of these wotlds, all of which are situated in the east, and of
which Tsing-licou-li is the furthest. It seems that the necessity of
symmetry has caused the location of this happy eastern world
opposite to the western Paradise. In a Chinese inscription of 776
A.D., Bhaisajyaguru’s wortld of the east and the Sukhivati of the
west are mentioned side by side, and a few lines further there is a
reference to the twelve vows that he had taken when he was a
bodhisattva for the welfare of beings. '

From China, the Bhaisajyaguru passed to Japan at an early
date. He is represented at Horiuji in a group in bronze; the most
ancient representation is perhaps attributed to Tori Busshi; an ins-
cription enables us to date it exactly in the year 607; it was in his
honour that in the year 681 on the occasion of an illness of the
Queen, the Emperor Temmei founded at Yamato the great
Yakushiji, the temple of Bhaisajyaguru. This temple presetves

even now the wonders of ancient Japanese art.”

The Contents of the Sitra

For the purpose of comparison [ am reproducing in English
the substance given in French by Prof. Pelliot from the Chinese
texts as also a gist of the Sanskrit text:

1. “The Buddha arrives at Vaiali; he -is sutrounded by all
the beings of the worlds. Mafjudrikumara stands up and requests
the Tathagata to give an exposition of the vows made formerly by
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the past Buddhas for rescuing the living beings from the miseries
of existence. Bhagava grants the request and explains the twelve
vows taken formerly, when he was a bodhisattva, by a Buddha
whose world is separated from ours by Buddhaksetras, the number
of which is ten times the number of the sands of the Ganges; that
Buddha is  Yao-che-licou-li-kouang-jou-lai ~ (Bhaisajyaguruvaidiirya-
prabha); he lives in the wotld Tsing-licou-li. He wished that he
himself might attain bodhi, be pure and resplendent as the vaidiirya
(mani), and illumine the world immersed in darkness; he wished
that his name if uttered might cure maladies, release the prisoners,
change into men those women who are sick of their miserable con-
dition, procure food for the famished, or clothes for the destitute.
In short, in that wotld, for innumerable kalpas there would be neither
suffering nor poverty; there would be no more feminine beings, nor
beings 1 inferior states of existence; the soil would be of vaidiirya,
topes of gold would line the routes;’ the walls and the houses would
be made of seven jewels and one would believe it to be the western
Sukhavati.® In this country there would be two bodhisattvas, viz.,
le-kouang-pien-tchao and Yue-kouang-pien-tchao,” the chief among
the mnumerable bodhisattvas and second to the Buddha alone; they
would protect the precious treasure of the law of their Tathagata.
Also all believers male and female must take the vow to be reborn

in the world of this Buddha.

1 Neither in Tibetan (vide leaf 474, L. 4-5) nor in Sanskrit I find any passage
corresponding to this.

2 CE Text, p. 8: FEQMETIIE:@UIATTAAGIG JE0A T a1 AT
ofyfl gEmERTERATEESTEeE §  qaeR et gaad dragEet
Ta- dgafaaarat Qe a difasr cte. CE Tib. xylograph, leaf 4742, Il 45,

3 The Chinese terms used by Srimitra or Dharmagupta or Hivan Tsang arc
- really different translations of the Sanskrit names: Siryavairocana and Candra-

vairocana which are found in the present Sanskrit text, (p. 8) as also in the inscription
of Say-fong.
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2. It will suffice only to think of his name for deliverance from
all evils, and if one dreams of him at the time of death, Mahjusri-
bodhisattva, Avalokite$vara b., Mahasthamaprapta b., Aksayamati
b., Pao-t’'an-houa b., Bhaisajyaraja b., Bhaisajyasamudgata b.,!
Maitreya b. will act as attendants of the deceased and conduct him to
the place of delight.

3. If one makes an image of this Buddha, or if one recites
the text of the sttra, he will escape from the nine ways of death
(neuf fins violentes): this is what the Bodhisattva Kieou-t'o” ex-
plained to Ananda. In conclusion, having heard this instruction of
Bhagava, 12 great raksasa-chiefs, each having a following of 7,000
raksasas, wete converted; and they consecrated themselves to better
the lot of living beings.”

Our Sanskrit text runs as follows:

“Salutations to all the Buddhas and Bodhisattvas. Thus have
I heard. Once Bhagava in course of his tour came to the great city
of Vaiéili. There he stopped under a tree, giving out musical
sounds, with a large number of bhiksus, bodhisattvas, householders,
gods, nagas, yaksas, gandharvas, etc., in shott, many human and
non-human beings. Then the dharmarjaputra Mafijusti, being
inspired by Buddha, put the robe on one shoulder, knelt down and
said with folded hands: O Bhagava, tell us the names of the Tatha-
gatas and their former resolutions in detail for the good of all
beings.”

“Bhagava praises Mafjuéti for his compassion for the living
beings and proceeds to recount the twelve great vows (dvadasa maba-
pranidhanani) of the Bhaisajyaguru-vaidiirya-prabharaja Tathagata: —

1 All these names occur in the list of bodhisattvas in the Saddbarma-
pundarika; but these names are not found in the Sanskrit Ms.
2 Its Sanskrit restoration is Tranamukta.
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This Tathagata, he says, took the vow that when he would
attain Buddhahood .

(1) may the world be illumined by the rays of his body
and may all beings be endowed like him with the maha-
purnsa signs;

(1) may his body be so resplendent as to surpass even the
brightness of the Sun and the Moon and make dark
nights bright enabling beings to move about easily;

(1) may his infinite knowledge and acquisitions offer protec-
tion and help to the beings and in consequence may
there not be any deformed being;

(tv) may all beings take to Mahayana, leaving aside false
doctrines and Hinayana;

(v) may all those joining the order be self-restrained and
observant of the precepts and may not they be born in
evil states after hearing his name;

(vij may every being be cured of his deformitics on hearing
his name;

(vit) may every ailing being too poor to afford medicines be
cured of his maladies on hearing his name;

(viti) may all feminine beings get rid of their femininity on
uttering his name;

() may all beings be turned by him from false to right
views and ultimately to Bodhisattva practices;

(x) may all those destined to be punished by the king be
relieved of their sufferings on hearing his name;

(x1) may the famished transgressing even the law for the
sake of food obtain excellent food on hearing his name,
and

(x11) may all those destitute of clothes obtain attractive clothes
on uttering his name.
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These are Bhaisajyaguru’s twelve great vows. His Buddha-
ksetra is made of Vaidirya and is like the Sukhavati free from all
faults and full of palaces, gates, etc. He has two Bodhisattva
attendants:  Stryavairocana and Candravairocana who are his

kecpers of the treasures of law. A faithful kulapuira should aspire
to be born in this lokadhatu.”

The Sanskrit text follows the first para of Prof. Pelliot’s tran-
slation quite closely. But it adds the following conversation of
Bhagavan with Mafjuéti, which is wanting in the Chinese versions :

“There are, O Manjuéti, men who ate unwise and avaricious
and so when they give gifts, they feel pain in their mind; they seek
food for themselves and not even for their parents. These will be
reborn in the animal world, but in that state if they just remember
the name of Bhatsajyaguru, they will be botn in future among men,
and be able to remember their former existences and sufferings, and
so will lead a pious life.

There are some who transgtess the (Buddhist) precepts, or
become conceited on account of their learning and look down upon
others. They will be reborn in hell where, however, if they remem-
ber the name of Bhaisajyaguru, they will be born in future among
men and become devoted followets of the Buddhist religion,

There are again some who speak ill (avarnam bbasati) of others.
They will be reborn as asses, hotses, cows, etc., or as low-class labout-
ets. I they remember the name of Bhaisajyaguru, they will reborn
as men and will become wise and obtain good friends.

Thete ate also some who slander others (paifinyabhirata) and
instigate people to quarrel among themselves, or kill ammals ot
practise dreadful (Tantric) practises (ghoravidyam) and so forth;
they also, if they hear the name of Bhaisajyaguru will love their
enemies or victims.
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The following para again agrees with the Chinese text:

“Those of the monks and nuns, male or female lay-devotees,
who observe the 8 filas or follows the code of discipline for three
months or one year will be reborn in the Sukhavati world of the
west. Should they hear the name of Bhaisajyaguru, eight Bodhi-
sattvas’ will appear at the time of their death and conduct them
to the world of gods. They may be reborn also as soveteigns of
the four dvipas, or as rich house-holders, and if they are temales,
they will lose their femininity and become males.”

After this, commences the account of the merits acquired by
one who makes others hear the name of Bhaisajyaguru, or preaches
and propagates this Satra.

This is followed by an account of the method of wotshipping
the Tathagata through an image (fasya tathagatasya pija kartuki-
menasca tena tathagatasya pratimim karapayitavyam).

“The worshipper is to observe the eight $ilas, avoid impute
food, choose a clean spot, burn inhcense, decorate the place with various
kinds of cloths, flags and festoons. Then he is to bathe, and with
a pure mind try to be friendly to all beings. After this he is to
circumambulate the image with music, and read out the present
Siitra, remembering all the while the vows of the Tathagata.

Such worship brings the worshipper wealth, sons etc. and on
the other hand tids him of all worldly evils.

Those, who will hear the name of the Tathagata as well as
take the three Saranas, obsetve the five Siksapadas and the Bodhi-
sattvasamvaras (rules of discipline for Bodhisattvas), or become
monks observing the 250 Siksapadas, or become nuns obsetving 500

Siksapadas, will always be protected by the Tathagata from evil
destiny.

1 See ante, p. 53.
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Women with child will, by uttering his name, feel no pain
at the time of giving birth to the child, and the baby will be healthy,
good-looking and intelligent.”

This is followed by a conversation of Buddha with Ananda
about the credibility of the results enumerated above brought about
by merely hearing or uttering the name of Bhaisajyaguru. As usual
Ananda dares not say anything against it and expresses his deep
conviction in the same, pitying the evil lot of those who would not
believe it. ’

After Ananda, there appears one Tranamukta bodhisattva who
enquires whether in future beings lying senseless on their death-bed
when Yamaraja is taking stock of his merits and demerits can be re-
vived by his relatives by making him hear the name of Bhaisajya-
guru and petforming the worship of the Tathagata. He is given
an answer in the affirmative, along with an account of the method of
worship. The worship is to be petformed more elaborately by setting
up seven images and so forth.

Ananda now raises the questions about the troubles of the
ruling kings and the possibility of their removal by uttering the
name of Bhaisajyaguru.

This 1s followed by a conversation between Ananda and Trana-
mukta bodhisattva about the various causes of death.’

At last, appear the raksasas, whose chiefs were Kimca, Vajra,
Sanila, Indraloka, Payila, Vidala, etc. who promised to utter the
name of Bhaisajyaguru, take the three $aranas and the vow to preach
the Satra everywhere.

The S#tra is concluded with a discussion about the suitability
of-its title. Thus ends the Bhaisajyaguru-nima-mabayana-sitra.

1 See ante, p. 53, para 3.
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II. Ekadasamukham

This is the sccond manuscript published in this volume. It is
a small one consisting of 22 leaves written on birch-bark in clear
upright Gupta characters (vide facsimile). The condition of the ms.
is good. The scribe must have been a poor Sanskritist for the ms.
bristles with numerous mistakes even in spelling. The treatise con-
tains two dharanis. The first is entitled THRTgE a7 ggaw (vide
p- 35 which in the Tibetan text appears in a fuller form
as WY HINTHENIT CHETgE 9w ggam and the Tibetan tite is:

YN ARNRAT YN QU AG I AR I | Kanjur, rgyud,
pha, f. 410 b.

The Tibetan version follows our text up to p. 39 and
after a few concluding remarks ‘closes the Dharani. Our text also
puts here the words wd gwa=a: 1 Evidently the mantras appearing
after these words were later additions, and seem to be general
ritualistic directions to be cartied out after the utterance of the main

mantra. They are FFIverRtwargiarwaa: | qraTfEgTra: | Tage-
gfvagaa=a: | gfafaagansa: | g

In Nanjio’s Catalogue, two texts are mentioned with the title
Ekadaiamukbham, one (No. 321) a translation of Yasogupta (A.C.
557-581) and the other of Hiuen-tsang (A.C. 656). In the Taisho
edition of the Tripitaka, these two appear 1n vol. XX, under the
titls: No. 1070: + ~ ® # & ## & w m #& No. 1071:
+ — m oo o &

The Chinese texts also follow the Tibetan in extent, closing
the text with the malamantra, which is reproduced in Chinese
transctipt.
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Contents

The scene of this siitra is laid at Sravasti (Karerimandala).
Avalokite$vara proposed to utter the Ekadalabrdayam which he had
heard several kalpas ago from a Tathagata called Satapadmanayana-
cida (p. 36). By this mantra one can attain several benefits
and avert all kinds of evils. To one who possesses this mantra no
untoward events can happen barting, of course, the unavoidable
effects of his past karma (p. 36). Avalokitevara by acquiring this
mantra visualised all the Tathagatas and obtained the knowledge of

] anwtpattikadbarmaksanti (non-origination of all things of this
wotld). If one recites this mantra every morning 108 times, he will
gain ten merits (p. 37) and will be ultimately rebotn in the Sukha-
vati-lokadhatu. At the tme of Mandaravagandha-tathagata
when Avalokite$vara was a houscholder, he rescued many beings
from sufferings with the aid of this mantra. This mantra is so
effective, that 1ts utterance can counteract the evil effects of serious
offences (mulapattis) and five extreme sins (paficanantaryani).
Incalculable are the merits of those who practise japa and sadbana
with this mantra. On hearing such eulogies of this mantra,
Buddha requested Avalokite$vara to recite the mantra for helping
beings to attain sambodhi. The mantra is then recited (see pp.

39-40)-



III. Hayagrivavidya

This manuscript is written (without any gap) along with
the concluding line of the previous ms. (EkadaSamukbam) (vide
facsimile). The title of the ms. appears in p. 43. It opens with
words of salutation eulogising Avalokitesvara. The name of the
reciter does not appear in the text. The Tibetan version of this
appears in Snarthang ed. rgyud. pha, folios 436-8 and n
Sde-dge ed., rgyud, tcha, folios 225-6. The Tibetan title 1s
gqa&q%ﬂ]ﬂﬁq:gﬂ]aw:ﬁq@qgtm cortesponding to Sans-
krit mara‘rf%%mqﬂ"‘ram;qﬁ 1 In the Tibetan collection this treatise is
placed about 22 folios after the Ekadafamukbam. In Tibetan
whole of this mantra is transliterated. As there are many
differences in reading, both the texts are printed in this work.

The Tibetan title shows that it is a dharani. From the
Chinese rendering of the word dharani by i w it is etvdent that
it meant a rddbimantra, a magical charm. The dharani, as the
term implies, was, in fact, a mantra written on a birch-bark
or palm-leaf and put within an amulet to be worn by a person to
avert evils. This interpretation is fully suppotted by the ptesent
text (p. 44, l. 10). The present text was very likely used as an
amulet to be tied to a part of the body.

The deity invoked is horse-faced but the following direc-
tions are given for making the image: In the centre Lokeé-
vara (1.e. Buddha) of Candana wood, on the right Vajradhara, on
the left Avalokite$vara, and on the top of all these, a horseface
(vadavamukba) which is believed to counteract the effects of
other mantras. There ate also ditections for worshipping this image.
The mantra 1s addressed to the horse-faced deity beseeching him to
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destroy the enemies, evil effects of others’ mantras, and counteract
all sorts of evils due to inauspicious planets etc.

It will be observed from the full title of the treatise that
Hayagtiva here is associated with Avalokitesvara. In the Sadbana-
mala,' he is described as a minor deity accompanying Avalokitesvara,
and his appearance is made awe-inspiring but has nothing to do
with a horse-face. It is only when he is described as a principal deity
* catrying the image of Amitabha on his crown that one of his faces is
made like that of a horse.®

In this ms. at the conclusion of the Hayagrivavidya, there
appears another mantra written in a different hand (vide facsimile)
which runs thus: ‘

T FEI A | qAqA 3 JSIQ-
¥ F EEedamal | qgger sum e oafy e
% i Qe 1 SR @rer 1 [wfE] sufme | wo
(b)

9 SEHA QG | HGTH AT WET | AT

R e | QUITHATT FIET | T a7~

3 W A T4 98 68 @i | AGIIEHAIET, |

As the Tibetan version of this short mantra could not be traced
and the text could not be identified, it has not been included in our
present edition.

1 Bhattacharya, Buddbist Iconography. pp. 37, 38, 42.
2 Ibid., p. 54; also called Paramisva. In another description (p. 69), he carries
the image of Aksobhya in his crown.



IV. Sarvatathagatadhisthana-sattvavalokana-buddha-
lgsetra=sandar§ana=vyﬁham

The title of the book, as given in the last leaf of the Ms., is
gIqqEaTETA-aIfraayfasagy, and
FIRATTR - Qe A-TE R AR UG, |

The second name has been adopted in the Tibetan version, in
which the Sanskrit title is given thus (mDo, Kha, 395a):

A AT - e AR R R AR A REFEA, |

Its Tibetan rendering is as follows:

RAFE A RNY gRA 85 17 35 Fa° [ZAN ANA”

Sy TN G NN FNG QR /TR Ty SERS

Csoma Koérési translates the title thus:  “Description of the
province of Buddha, on which, for the sake of all beings, all Tatha-
gatas have bestowed their benedictions” (As. Res., XX, p. 42;5).

The Chinese text, which has been taken by Nanjio as a ver-
sion of this Sttra, contains only a small fraction of the whole Sutra,
and is entitled Fo-shuo-chuang-yen-wang-to-lo-ni-ching (for Chinese
characters, see next page, 1. 1), and its Sanskrit form would be
gemfiaeggueamags, but in 1. 56, the full title of the
Satra is given thus: i-ch’ieh-ju-lai-so-bu-knan-ch’a-chung-sheng-
shib-bsien-fo-ch’a-chung-yen-wang-to-lo-ni (for Chinese characters,
see next page, ll. 5-6). -

Nanjio has reproduced the Sanskrit title as transliterated
in Tibetan characters in the xylographs, but the exact restoration

from the above Chinese expression should be FITATTAIY A AT
FA-FERAFEUTIT |

Its translation in the light of the Chinese rendering would be:
*“The Dhirani for a beneficent watch over the beings of the excellent
Buddha-land, to whom all Tathagatas vow their protection.”
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The Chinese and Tibetan versions

The Tibetan translation of this work has been made by Suren-
drabodhi, Silendrabodhi, and Jinamitra with the Tibetan monk
Ye-shes-de. The translation is as literal as possible and hardly needs
any comment.

The Chinese translation of I-tsing, printed i the Taisho edi-
tion, is equally literal, making allowances of course for the insut-
mountable difficulties presented by a non-alphabetic language. On
a comparison of the Chinese version with our Ms., it appeats that
the Chinese text contains the essential portion of this Satra i.e. the
actual dharani, and not the supplementary dharanis and the accounts
of their efficacies. Perhaps the Chinese version represents the
eatliest form of the S#tra, which, in course of time, attained by
additions its present form as found in our manuscript and the
Tibetan version.” The Chinese text (see l. 2 of the Chinese
characters), as restored into Sanskrit begins thus:

7 65 43 2 I
Pled wm qgn1 v aal REIERAD
W, feeEEe fedh w et mggfg‘f% l%
W E e weer AR Bl B
THEAT | (7] IuRoAaawy a@- Lg‘_qéjﬂak:‘ 3
W O i e B A AEEm B
Y AegHidifagEsTEg L wfa #é g [ 2 g 4 % FE
gaga (it mager) B wfar CoBerEe g
TaIEEIAdRT-ge ey L6 EA &y = E T i
v g wn o e KR EFEE IR
e gFgaeRRgraaa-qar g ;:E s 1% &
waEfeaaa qgq 1 4 7] aaefiai i%ﬁﬁﬁé%?ii@uﬂ
AT | TREEEHE

1 Cf. the beginning of the Sanskrit ms. and the Tibetan text, infra, p. 51
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A comparison of this with the Sanskrit text shows that an
addition of a long passage covering 4 leaves has been made after the
words fagifd & and before TufEuwaFa, In the Chinese text,
there is the first line of the Stitra as found in Sanskrit, 1.e. the name
of the place where Buddha was sfaying but not the names of the
Bodhisattvas, gods and other beings that assembled to hear him.
It then skips over 4 pages of the Sanskrit text corresponding to
3 (395-397) folios of the Tibetan xylograph, and then comes to
‘the 5th page of the Sanskrit text corresponding to folio 398a of the
xylograph. The Chinese text henceforth keeps quite close to the
Sanskrtit original up to p. 57.

In the Chinese vetsion as also in the Tibetan, the dbaranis ot
mantrapadas are not translated but transliterated, and compliment
must be paid to the Chinese for the great skill that has been shown
in the reproduction of Sanskrit sounds.

The concluding passage of the Chinese version is given below
along with its Sanskrit restoration. The last three lines (5-7) are
not found in the Sanskrit Ms.

7 6 5 4 3 2 1I

[1] s gedifugcases wheaf  m @ B2 @4

(2] #rmaEsa gemEt A gt Eﬁ:——ﬁﬁc%%
qER | gddaaaaeTdr whsf (lit E%g@mﬁﬁg
gfgft wfisafa) g3 zaa: (B3] gikam E*ﬁﬁﬁg%ﬁ
qeIn: TR | el It A E%,g;ﬁ;ﬁg%‘
Leic I G S bunsCuito kY Eﬁﬂﬁ&ﬁa
4] wfefreedisqr — @aRCURTEEE % g Rl % *
mﬁqﬁq\m&[l ;g g?&%
[5] ud @g @wsass" wiid o 9@, | %% ﬁg;g
TR qifgaen Agsiaiaaey: 6] % !g z g
aat wgrdee sgiar: gafqear 0 U g 5 B
Wi g, | ﬂg % %{ 24

9
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The above extract indicates a natural end. In view of the fact
that after this a new Dhirani is being recited, it may be éasily con-
cluded that the rest of the manuscript is a later addition.

The Tibetan version is a verbatim, rendeting of the whole of
the Sanskrit Ms. and hence it is much larger in size than the
Chinese. Nanjio has not taken note of this fact in his Catalogue.

Date of the Work

The safest data for ascertaining the time of composition of the
wotk are the dates of the Tibetan and Chinese translations.
The Tibetan translation was made in the ninth centuty
while the Chinese in the seventh (about 701 A.C.). Hence there
can be no doubt about the existence of this work in the 7thor 6th
century. If it be held that the Chinese translators worked with a
Sanskrit original, which is earlier in date than the present one, then
its ‘date may be pushed further back, say, by a century, and we may
place this text in the sth or 6th century A.C.

[ts Contents

Section I—The text opens as usual with an account of Buddha’s
residence which is here located at Potalaka, the abode of Avaloki-
te$vara, and his audience consisted of gods, men, bodhisattvas and
other beings. Thete, at the request of all these beings Buddha
delivered the Siitra, containihg the Priﬁcipal Dharani, for the benefit
of beings, present and future. :

Section II—What follows after Section I is really superﬂuoi;s.
It is only another dharani called 4 bbayatejam, delivered by Vajra-
pai Bodhisattva; the only reason for its inclusion is pethaps that it
is also a Buddbadhisthana and that the merit of learning this
dbarani s similar to that conferred by the recital of the previous one.

Section IIl—After the conclusion of this dharani as also
an account of a ceremony, Mafijuéri appears on the scene and
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asks why the present slitra is called Sarvatathagatadhbisthina-
sattvavalokana-buddhaksetrasandariana-vyiiha and then puts a few
other incidental questions, which Buddha answers, by gathis.

Section IV—Arya Avalokite§vara comes with another dharani
called Vyavalokana-pratibarya; the reason for its inclusion is that it
speaks of sattvadhisthana or sattvavalokana and that by reading and
writing this dbarani all the merits described before by the Tatha-
gatas are acquired.

Section V—The Vyavalokana-pratibarya is followed by three
other dharanis with descriptions of their respective rites given by
Anopama Mahayaksini, Sankhini Mahadevi, and Bhima Maha-
devi. All these are meant to confer benefits, or protect those beings
who will read, write or propagate this Sttra.

Section VI—This section deals with the merits acquired by
studying and propagating the Sitra, and the suitabil.ity of its title.

Various Points of Interest

When Vidyavaridhi Sivanatha Sastri, the leatned pandit of H.
H. the Maharaja of Kashmir, commenced in collaboration with
myself the transcription of this ms., our first impression was that
+ 123 leaves of the ms. had been lost, as the page number began with
124. On a compatison, however, of this Ms. with its Tibetan ver-
sion, it appeated that the ms. lacked only two leaves, i.c., nos. 122
and 123. From the numbering of the leaves i.e. from 122 and not
from 1, it seems that the present ms. was preceded by another ms.
which is lost and bore these page-numbers. Our ms, represents
the last part (folios 395-426) of the second (kha) volume
of the Tibetan Kanjur mDo, This Tibetan bundle contains
four siitras, of which the first is the Lalitavistara (1-329), the
second Madijusri-vikridita nima mabayana-siitra, the thitd Masiju-
$rivikurvana and the fourth Sarva-tathagatadbisthana-vyiba.
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The second point of interest is the name of the donor, Sulivajra,
at whose instance this ms. was copied. The name occurs thrice in
the ms., every time it being mentioned in the concluding line of
the Dharani, by which invocation is made for the protection and
well-being of the donor. The name of the petson and, probably,
that of his gotra are non-Sanskritic. It may be that he was a Dard
about whom we read so much in Kalhana’s Rajatarangini.

The third point of interest is that the Dharanis in the ms. are
found transliterated and not translated in the Tibetan and Chinese
versions, pointing thereby to the belief current among the Bud-
dhists, both Indian and non-Indian, of the 6th or 7th century A.D.
about the efficacy of the mantras by their proper intonation.

Lastly, it is of interest to note the remark occurring in p. 8o
that this Siitra will become popular in the south and not in
the north, east or west, where the people will not give it its due
honour and as a result will go to hell. The author of this Sitra
never dreamt that it would gain popularity more in the north than
in the south and that a mabaraja of the farthest north would be
instrumental in propagating its copy in the 2oth century.

Potalaka the scene of the sitra

The scene of this Siitra is located at Potalaka as is the case with
many other Dharanis (see, e.g. Dharani-Sangraba, ASB. Ms, L
11b). -"Yuan Chwang refers to this mountain as.a place of great
sanctity, being the abode of Avalokite$vara Bodhisattva. He locates
it on the cast of the Malaya mountain, the scene of the well-
known Mahdyana siitra, Lankavatara 1t was very near the sea,
and a stream of water after a long winding course flowed into the
sea from the lake on the Potalaka mountain. The port of India

1 Lankavatara, p. 1.
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from which people sailed to Ceylon was on its north-east. If we
take Dhanuskoti to be that port, Potalaka should be located some-
where between the Malaya mountains and Dhanuskoti. In the
Gandavyitha (leaf. 28b) occurs the name Szgara nama Lankapatham
and in leaf 27a Sagaramukba, a place suitable for meditating upon
the vastness of the sea. It seems that these forsaken places near
the border of the sea and amid the mountains became the haunt of
the meditating monks, and many Mahayana siitras came into ex-
istence in those places. Watters (I, p. 230) dismisses away the
Malaya mountain as a ‘poetical creation’ but Nundolal Dey gives
ample evidence to show that it really existed and constituted the
southern part of the Westetn Ghats (see his Geographical
Dictionary, p. 132). He further states that one of the summits of
these mountains bore the name of Pothigei, the Bettigo of Ptolemy,
the abode of Agastya, and was also called Agasti-kiita or Potiyam,
which was the southernmost peak of the Annamalai mountains
where the river Tamra-parni has its soutce (see Ibid., Map). Can
this Potiyam be our Potalaka?

The tradition recorded by Taranatha about the location
of Potalaka, the abode of Avalokitévara, also points to its existence
somewhere in the southernmost corner of India. The upasaka
Santivarman’ wanted to go to Potala from Sridhanakataka-
caitya,” the identification of which has been placed beyond doubt
by the finds at Amaravati and Nagarjunikonda. He had to traverse
a long perilous way over uninhabited regions and had to cross rivers,
forests, lakes and so forth. Superstitious as the people must have

1 See Schiefner, Geschichte etc., p. 132.

2 It is located in Dhanaéridvipa. The Tib. word is Dha.na.srii.glin, glin
being usually restored as Sanskrit dvips. According to S. C. Das’s Dictionary,
it may also mean “an isolated large monastery.” Taranatha, I think, has used the
word glin in the sense of a ‘monastery.” In that case, Dba.nadrii. glin would refer
to the large monastic establishment at Amaravati or Nagarjunikonda.
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been at that time, Santivarman, for safety while travelling, invoked
Tara, Bhrkiiti, Hayagtiva, Ekajati and lastly Avalokitesvara all well-
known names of gods in the later Buddhist literature to aid him in
his tour over the wild uninhabited region. In the account there is
uio indication that the route lay across the vast sea to an island like
Madagascar, where Prof. Tucci® would have us look for the location
of the Potalaka, the abode of Avalokite$vara on the basis of an
account of the travels of Buddhagupta. It may be contended that
in p. 157 of Taranatha’s Geschichte while describing the route of
Candragomin from Nalanda to Potala viz Dhanasri-gln (gln=
vibara and not dvipa), it is said that he travelled in a boat which
was wrecked, and that he was saved by the goddess Tara. This also
does not suggest that we are to look for Potala in Madagascar, for it
is quite natural that in those days, when the land-routes were gene-
rally infested with wild animals and robbers, and when there were
the difficulties of crossing rivers and mountains and obtaining food
and shelter on the way, it was safer and more comfortable to travel
by the river-routes ot coastal sea-routes, and that this was preferred
by the Indians is amply proved by the Jatakas and such other litera-
ture. In this case, I think, Candragomin went in a boat along the
eastern coast up to Amaravati and thence to Potala or Potalaka. In
view of the fact that the scene of the present work is laid at Potalaka,
and the statement that the work will become popular in the south,
it behoves us to look for its location somewhere near the southern
extremity of India.

As the first two leaves of the manuscript are lost, the Sanskrit
text 1s reconstructed from the Tibetan xylograph.

1 IHQ. VII, p. 695-6.



V. Srimahadevivyakaranam

This is a small manuscript of the Vyakarana class. The scene
of the sitra is laid at Sukhavati where Bhagava is seated with the
Bodhisattvas only and not arbats or upasakas. Then Stimahadevi
approaches and pays her obeisance to them. Bhagava on secing her
refers to her past merits and tells his audience that any one who
would utter the Astottarabata-vimalaprakbya-stotram (vide p. 94)
addressed to the goddess Sri will have only prosperity and no loss,
and the goddess Sti will dwell in his house. The stotra is given i
extenso in pp. 98-99 and is followed by a mantra for worshipping
her. Avalokite$vara enquites of her past merits and was told by
Bhagava that she was born long long ago in the Ratnasambhava-
lokadhatu when and where she used to recite the names of the
Tathagatas which are a3 follows: Namab Sridbanaya Tathagatiya,
namah etc. (vide p. 96-97). She was foretold that she would in
course of ages become a Tathigata.

The Tibetan translation appears in Kanjur, *Gynd, XV, the
preceding text in this volume being Sarasvati Sridevi. In the
Sadbanamali there ate several references to the image of Sarasvati but
none to Laksmi (vide Bhattacharya, Buddbist Lconagraphy, p. 150)
but in Bharhut stiipa there is a tepresentation of Sirima Devata,’
showing thereby the early date at which she was incorporated into
the Buddhist pantheon.

Vyakarana of the navanga
There is large volume of literature of the Vyakarana class

in the later Tripitakas but not in Pali. This misled Buddhaghosa

1 Cf. Buddbist India, p- 217: Siri, the goddess of Luck, of plenty and success.
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in the interpretation of Veyyakarana of navangas. So far we were
not quite sure as to which portions of the Tripitaka should be
placed under the Vyakarana class. Buddhaghosa, probably quite
unaware of the existence of a literature to which the present
ms. belonged, said that the whole of the Abhidbammapitaka,
all suttas in which there are no verses, and all other Buddha-
vacanas not included in the remaining eight divisions should be
called Veyyakarana (Sumangala Vilasini, p. 24). An Interpretation
like this seems on the face of it a laboured one. The Mahayanic
interpretation of the Vyakarana division of literature is more to the
point. According to it, the siitras like the Gandavyisha, Samadhi-
r3ja, and Saddbarma-pundarika come under the Vyakarana class (see
Aspects of Mahayana Buddbism, p. 9). All our doubts, however,
about the Vyakarana class of Buddhist literature are set at rest by
the present and the following mss. edited in this volume. The chief
object of these works is to make a prophecy about the attaint-
ment of Buddhahood by one or more devotees. In this sense,
the Nidanakathi of the Jatakas may well be called a Vyaka-
rana as it relates the story of Sumedha Brihmana, and the prophecy
made by Dipankara Buddha about his future appearance as the
Buddha Sakyamuni. Of the Saddbarmapundarika, the sixth and
ninth chapters entitled the Vyzkaranaparivarta and the cighth
chapter Paficabbiksudatavyakaranaparivarta ate of the Vyikarana
type, and the same may also be said of the Gandavyiha which
depicts the career of Sudhana until his attainment of Buddhahood,
he having been foretold on many occasions about the certainty of

his ultimately becoming a Buddha. (See also Satasibasrika, p. 309).



VI. Ajitasena-vyakaranam

The last manuscript edited in this volume is entitled the
Ajitasena-vyakarana-nirdesa-nama-mabayana-sitra. From the colo-
phon it appears that the present ms. was written by one Arya Sthira-
buddhi with the help of the dharmabhanaka Narendradatta.

The importance of the ms. lies in its (i) language, (i) the form
of Buddhism envisaged by its contents, and (i1) the light thrown
on the whereabouts of the Arhat Nandimitra:

(1) In language and style, it bears a close resemblance to the
Lalitavistara. Like this work it relates an incident or gives a prayer
first in easy and correct Sanskrit and then repeats 1t in broken
Sanskrit, called the Gatha dialect by the late savant R. L. Mitra.
The shortening of vowels, indiscriminate use of # in word-endings,
disregard of grammar, contraction of words for the exigencies of
metre are as frequent as we find in the gatha portions of the Lalita-
vistara and other Mabayina works (vide, preface).

(1) The treatise is undoubtedly a Mahayana-siitra but it re-
presents the semi-Mahayanic form of Buddhism.* The reason for
this opinion will be found in the fact that the Sitra contains only an
edifying story admonishing the people.to give alms to the Buddhist
monks, develop faith in Buddha as the saviour of mankind, and there-
by attain Buddhahood in all its glory. In the stoty, thete is clearly an
admixture of both the Hinayanic and Mahayanic ideals. It will
be seen at page 107 that the king’s son who attained Arhathood
was capable of visualizing all the Buddhaksetras. The conception
of innumerable Buddhas presiding over their respective  Buddha-
ksetras is foreign to the Hinayanists, while Arhathood has no place

1 See Aspects of Mahaydna Buddhism, pp. 36-38.

10
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in the spiritual stages of the Mahayanists. The admixture of the
two conceptions appeats to me to indicate the stage of Buddhism in
which Hinayina was just incorporating the Mahayanic ideals with-
out, however, its philosophy of Dharmasiimyata; or in other words,
when the Paramitas only were being included in the cthical code
of the Hinayanists.

On account of its frequent teferences to the infinite virtues of
Buddha, the immeasurable merit acquited through gifts to monks
and the inconceivable suffeting caused by reframing from making
such gifts, it can be called a Mahayana-siitra of the Mahavaipulya
class.

Of other matters of teligious interest, we may refer to the men-
tion of the infinite merits acquired by those who read, preach and pre-
setve the present treatise along with the anathema pronounced upon
its revilers' and to the custom of using head-dress and assembling
monks by striking a gong. The Jast mentioned practice is still found
in many Buddhist countries. The head-dress, it may be surmised,
was sanctioned specially for the monks living in cold countries like
Kashmir.

(u)) Of particular importance ate the principal figures of the
story, king Ajitasena and his spiritual guide Nandimitra, and the
name of the capital of king Ajitasena.

Nandimitra and Ajitasena

Mr. Watters supplies us with some information about Nandi-
mitra from the Chinese work: Ta A-lo-ban Nan-ti-mi-to-lo so-shuo
fa-chu-chi (The tecord of the duration of the Law, spoken by the
great Arhat Nandimitra) (JRAS., 1898, p. 331). This has been

1 Such anathemas are also given in other Mahdyana treatiscs, e.g., in the
Saddbarmapundarika, pp. 226, 268, 337, 386, 414 etc., Astasibasriki Prajiiapara-
mitd, pp. 181 ff; Lalitavistara, pp. 88-8g; Kaéyapa-parivarsa, pp. 226 ff.
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supplemented by a fuller account given by Profs, Sylvain Lévi and
Edward Chavannes in their paper: Les seize arba protecteurs de
la loi (published in the Journal Asiatique, 1916, pp. 5ff.) which
gives the French translation of the important portions of the
Chinese text. In the introduction to the Chinese book, the follow-
ing information is given about the arhat Nandimitra:

8oo years after the Parinirvana of Buddha there was in the
capital of Shengchiin g % in the Chih-shih-tzu # W ¥
country an athat called Nandimitra. He had obtained the eight
vimnktis, three vidyis and six abbijizs. He was free from
© impurites (arand), could know the aims and objects (pranidbi-
jiiana) of beings, and had obtained the highest samapatti. He
had a great spiritual power which spread his fame far and wide.
By the power of his pranidhijiana, he could know the feelings
and actions of all living beings of the world. When his tebirth
and its cause had terminated, and he was going to attain parinir-
vana he collected all the monks and nuns, and recounted to them
the great merits acquired by him personally and all that he had done
for the benefit of living beings. He then told them that he would
be-no more, and asked them to put questions i order to lc\lave their
doubts removed. At this, the monks and nuns began to lament
and one of them spoke out thus:

“The Buddha Bhagava has long since entered into Nirvana,
the five disciples of his also are gone. The wotld is now void of any
true leader. At present you are the onIy Venerable who are the
eyes of gods and men. Why should you wish to have your turn
to abandon us. Have pity on us and live some time more.”’

Nandimitra consoled them saying, “It is not proper for you to
weep, O good men, you know the law of the world that whatever
is born must have decay. The Buddhas who had vanquished the
four demons and who possessed the power to fix the length of their
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lives conformed to the laws of the wotld and realised Nirvana. How
it will benefit you if I live permanently. Suppose I comply with
your request, it will not be of any profit to you. You should under-
stand it and not be sorry.”

On hearing this they all began to weep more. After some
time they said, “We do not know how long yet the most excellent
Law of Bhagava Sakyamuni will last?”

The Venerable said, “‘Listen attentively, the Tathagata has
already preached the sacred sitra on the duration of the Law.”

Then he told them briefly how Buddha Bhagava had entrusted
the most excellent Law to sixteen great Arhats and their followers
and asked them to protect it so that it might not be destroyed.’

Schiefner in his Geschichte des Buddbismus (p. 62) mentions
one Nandimitra as a bhiksu who realised the Truth when Asvagupta
was in charge of the teaching at Pataliputra and when a son of king
Kanishka was ruling at Puskalavati, while the Tibetan work dPag.
bsam. ljon. bzan (pp. 48, 51) mentions one dgab-babi bses-giien
restored by Mr. S. C. Das as Anandamitra (by Profs. Lévt and
Chavannes as Nandimitra), and relates the cause of the disappearance
of the excellent religion (btsan. pa. nub. pabi rgyn. ni).

The present treatise furnishes us with a clue to the identification
of the Mahaéravaka Nandimitra with the Nandimitra of the
Chinese work. In the latter, it is stated that the Arhat Nandi-
mitra lived in a garden in the capital of king Sheng-chiin f§ %
in the Chih-shih-tzu # 8 F country. Watters was not very
confident about the restoration from the Chinese words Sheng and
Chiin. Following Nanjio he suggested either Prasenajit or Jaya-
sena, for Sheng means “‘to coniquet, to get the victory” while Chiin
means “‘atmy, troops” (Williams, Syllabic Distionary of the Chinese

1 See JA., 1916, pp. 6-10.
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Langnage), and he preferred the first, as the name is well-known in
the Buddhist history. Profs. Lévi and Chavannes, in the absence
of any other known name, accepted his suggestion (J4., 1916,
p. 27-28). The present ms. throws some light on this doubtful
restoration.  The two Chinese words may be restored as Jayasena
or Ajitasena, though strictly for Ajita we should expect in Chinese
the two additional letters preceding sheng, viz., wu-neng ®
Ajitasena may not be an historical person, but the fact that his name
is associated with Nandimitra may be taken as a valid reason for
restoring Sheng-chiin as Ajitasena.

Sihapura or Simbadvipa, capital of Ajitasena

Now let us examine the restoration of the name of the capital
of Jayasena or Ajitasena where Nandimitra lived. In Chinese it is
called Chib-shib-tzu and 1s located in Magadha. It is a pity that
the ms. does not give the Sanskrit name of the capital. Mr.
Watters rightly suggested (though in the fn., see JRAS., 1898,
p- 332) that it should be restored as Simhadvipa, but as no town of
importance is known by this name, he hesitatingly followed Nanjio’s
suggestion that it meant Simhaladvipa, i.e. Ceylon, but he was n-
clined to look for a place of this name within Magadha and he traced
also one in Milasarvastivada Vinaya (Bhaisajyavastu, Tok. XVII, 4,
29b, col. 17), whete Buddha once stopped on his way from Sravasti
to Rajagrha. Profs. Lévi and Chavannes preferred Simhala
(Ceylon)' and adduced reasons for the same, without seriously mind-
ing the anomaly presented by the time, place and name of the king.
The present ms. proves clearly that one should take Watters’ sug-
gestion, viz., that Chih-shih-tzu referred to a place, known as
Simhadvipa or by some such name in Magadha situated between

1 “L’ indication geographique est plus precise; le royaume de Tche-che-tseu
est certainment Ceylon”—/4., 1916, p. 27.
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Stavasti and Rajagtha, for in the ms. also we see that Buddha was at
Sravasti and asked Nandimitra to go eastwards to Magadha to con-
vert Ajitasena and his son.

Our object thetefore should be to look for a place in or near
Magddha having simba as a part of its name. A careful study of
the Mabavamsa yields very interesting results. The ancient name
of Ceylon as given in the Mabavamsa is either Tambapanni or
Lanka, and nowhere do we find mention of Simhala. The intro-
ductory vetse of chapter ix of the Dipavamsa,' if literally translated,
would be: ’‘there was the Lankadipa (inhabited by) the Sthala
people so called after siba. The fact that Ceylon was originally called
Lankadipa but later on came to be known as Simhala after the Sihala
people of eastern India, will be apparent from the story of the con-
version of Ceylon which is as follows:

“Thete was the king of Vanga in the city of Vanga in
the kingdom of Vanga. He made the daughter of the king
of Kalifiga his queen. She lost herself in the forest of Lalarattha,
and lived with a lion. She had a son and a daughter called
respectively Sihabihu and Sihasivali. After some time she returned
to Vanga with her children. Her son Sthabahu was offered the
throne of Vanga for killing the lion. He accepted it but gave
it away to the second ‘husband of his mother.” He took
his sister and went back to the forest of his birth and built a
city called Sihapura and the kingdom reclaimed by him from forests

was known as Lalarattha.® His eldest son was Vijaya who colonised

1 Lankadipo ayam ahd sihena sihald iti.

2 Mabavamsa, vi, 34, 35:
So rajjam sampaticchitva datvi matupatissa tam
Sthasivalim adaya jati-bbiamim gato sayam.
Nagaram tattha mapesi, dhu Sihapuram ti tam

..............................................................

Lilaratthe pure tasmim Sthabihu naridhipo
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Ceylon. He gave the new name Tambapal_n}i—dipa to the place
which had hitherto been known as Lankadipa. The people who
accompanied him were called Sihalas as they wete connected with
the king Sihabahu who received the appellation of Sihala for killing
the lion.”

This story clearly shows that Sihabahu, father of Vijaya, had
nothing to do with Ceylon. His capital was called Sihapura and
the people of his realm the Sihalas. The Chinese words Chih-shih-
tzu may well, therefore, refer to this SiHapura. Dr. P. C. Bagchi

suggests that Chib-shib-tzu should literally mean “one who holds
the lion’” from chih meaning “to hold,” and shib the “lion,” i.e.,
in Sanskrit it should be Simhadhara. It will be scen in the Maba-
vamsa (vii, 42) that Sthala is also dertved exactly in the same way,
viz., because of Sthabahu catching the lion, he was called the Sihalo
(Sihabahunarindo so siham adinnava ti Sibalo). Mr. Watters and
Profs. Lévi and Chavannes, I think, would not object if Chibh-shib-
tzu be restored as Sthala and identified with a place in Magadha, I
mean, Sthapura of the Mabzvamsa tradition. In the Mabavastu,'
Simhapura is in one place located in Kalinga and elsewhere it is
treated as a capital as prosperous as Hastindpura and not very far
from it. A previous Sikyamuni Buddha is said to have entered the
town of Simhapura for alms and thereby had converted many. In
the Cetiya Jataka (No. 422) Sthapura, Hatthipura etc. were said to
be cities founded by sons of the king-of Ceti. All these evidences
tend to show that there were more than one Sihapura, The Chinese
wotds Chib-shib-tzu, the dwelling place of Nandimitra, very likely -
referred to Sihala or Sthapura near Magadha.

Naridimitra’s dread for the city of Ajitasena and unwillingness
to go there is quitc interesting. It also points to a border country

1 Mabzvasts, 11, p. 955 111, pp. 238, 432.
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of Magadha, people of which place were rough and evidently were
not in favour of Buddhism.

King Ajitasena, as we have already hinted, was a mere local
chief, and as such, his name was not of sufficient 1mportance as to
find place in history. If we rely on the bate name, we may identify
him with the Ajitasenaraja mentioned in the Mabavastu (I, p. 170)
who is said to have attained the ninth Bb#mi. In the Record of
the Duration of the Law preached by Nandimitra one Ajita is men-
tioned as the fifteenth Arhat to guard the Law. His place of rest-
dence was at Grdhrakita (Rajagrha).

I have not so far been able to trace any Tibetan version of the
present ms., so the edition offered here is based on the ms. only.

Summary of the contents of the ms.

Salutation to the Omniscient! Thus have I heard. Once
Bhagava was dwelling at Sravasti in the hermitage of Anathapin-
daka with a large congregation of monks, 12500 in number, viz.,
Pirpa Maitrayaniputra, Vakkula, Sariputra, Ajhata Kaundinya,
Mahanama, Revata and others. Then to him, while at Jetavana,
came a large number of Bodhisattvas, viz., Aniksiptadhiira,
Maitreya, Avalokite$vara, Mahasthamaprapta and such other 32000
Bodhisattvas, and after saluting him, they stood on one side.

After putting on his morning robe Bhagava wanted to enter
into the great city of Stavasti for alms. He asked Ananda to fetch
his alms-bowls, head-dress, etc. which were at once brought to him.
Ananda then addressed to him, with folded hands, the following
verses :

a7 & afawfy feearfas
f=den 389 & mfwang)
IRAT Ted ¥ ar
RIS AATHATTAT )
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YR AHAAT HERIIT,
faH=IgT q8l.. e,

ATTGAET TR
et g/ fg =m

When you will enter (into a city) as a collector of alms, you
will rescue many beings from fear of hell, birth, old age, and death
and from the great evils and sufferings of the world. O the great-
souled, deserving the most excellent gifts, who has rescued
the beings from the dread of the sufferings of the world.

When Bhagava was not very far from the great city of $ra-
vasti, many miracles took place and the citizens were at a loss as to
what could be the cause of the appearance of such good omens. At
that time, an old man of many centuries removed the doubts of the
citizens by telling them that the cause of the omens was that Sakya-
muni Tathagata, possessing knowledge and good conduct, the
knower of the wotld, the incomparable, the teacher of men and
gods, who was dwelling at Jetavana-vihara was about to enter into
the city for alms. Then the peoPle wondered how virtuous must
be Sakyamuni at whose entrance into a city such miracles could
happen. On hearing this, the old man said in verses:

“If one merely utters the name of Sakyanitha, he will be de-
livered of great misery and will never go to hell. He will go to
heaven quickly. He, who hears only his name uttered, will be-
come a Bodhisattva and will never be born in any lower region or
go to hell, and will become a king or emperor. He who remembers
his name will be absolved of all his past sins, and enjoy happiness
for ages, and visit all the Buddhaksetras and can never go to hell.”

When the old man had just concluded his praises, Bhagava
enteted into Stavasd through the city-gate. At the gate appeared
12 kotis of lotus fowers, and on each lotus flower was seated a
Bodhisattva, ctoss-legged and with hands folded in adoration. The

11
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moment Bhagava entered the city, 99 kotis of beings were estab-
lished in the Sukhavati lokadhdtu® and 84 kotis in the Abhirati
lokadhitu—the Buddha-ksetra of Aksobhya Tathagata.

Bhagava accompanied by Ananda went to the house of a
beggar-woman. On hearing the sound of the begging-bell, the
beggar-woman was astonished because no monk so far had wvisited
her house for alms. As she had nothing to give, she shed
tears, cursed her poverty and even was about to kill hetself
by a sharp sword. Then a god of the Suddhavisa heaven came to
know of this situation, and so, putting on an invaluable pearl
necklace, he instantly appeared before the woman with a hundred
kinds of sweet food and Kaéika cloths. He then requested her to
wear the Kaéika cloths and adorn herself with the peatl-necklace
and then offer the food to Bhagava. She did as she was bidden by
the god.

Bhagava then asked her to make the offering as she had done
formerly to Vipaéyi, Sikhi, Viévabhuk, Krakutsanda, Kanakamuni,
Kadyapa and other Tathagatas, and said that by this offering, her
femininity and poverty would be at an end. When she followed
him to some distance, Bhagava asked her to return and promised to
"~ tell her, her past birth-stories. The woman fell at his feet and prayed
thus 1n vetses:;

“Be compassionate to me, and rescue me from the misery of
old age, disease and death. Be my refuge, and in accordance with
the vow taken by you, save me as well as all those beings living n
the ten corners of .]ambudvipa from the ocean of misery, and make
them happy.”

Bhagava then told her the cause of her poverty. He said, ‘she

once came out of her house to give alms to a begging monk but

1 TheBuddhaksetra of Amitibha. Cf. Saddbarmapundarika, pp. 419, 458;
also ch. VIL
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went back, thinking that she would not give alms to one shaven-
headed. It was by this refusal that she was reborn in indigent
circumstances and suffered immensely from poverty for 12,000
kalpas. But by one meritorious act, she received the Bodhi-
vyakarana (i.e., the prophecy that she would become a Buddha).
As she received it (by this gift), she would become after many ages
the Tathagata Nagaradhvaja, possessed of knowledge and good con-
duct, the controller of men, the knower of the world and the teacher
of gods and men.” Then she circumambulated the Bhagava thrice,
and enquired as to the nature of the Buddhaksetra she would have
when she would become the Buddha. Bhagava satisfied her curiosity.
She became much pleased and was about to return to her house.
At this moment, Bhagava told her that she would die on the
seventh day and wouhi be reborn in the east in the country
~ of Magadha as the son of king Ajitasena and this would be her last
existence. He then left the city by the western gate and went back
to his Jetavana herritage.

Ananda once more appeared before Bhagava and after saluting
him and circumambulating him thrice, said in verses:

“O the great Being endowed with all the 32 signs of great
men! When you go round for alms, you save all beings and es-
tablish them in happiness by the exetcise of your maitribala (power
of love), but what will happen when your religion will disappear
after your demise, and thete will be none to remember the siitras.”

On hearing this Bhagava asked him to strike the gong (gands)
and said that he would start on his round for alms in the company
of the monks. Ananda being curious regarding the merits of hearing
the sound of the gong asked Bhagava about it. Bhagava said :

“Whoever hears the gong-sound, gets absolved from the five
deadly sins (anantaryani krtyani) and becomes a never-returning
Bodhisattva destined to attain bodhi.”
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Ananda then struck the gong slowly and repeatedly. On
heating the sounds, all the great disciples (mabasravakas) assembled,
took their respective seats and commenced taking their meals.
Among them was seated the Maha$tavaka Nandimitra. Bhagava
addtessing him said, “Go, O Nandimitra, to the east to the country
of Magadha, the kingdom of Ajitasena, and be the king’s spiritual
guide (kalyanamitra).” Nandimitra replied, “No, O Bhagavan,
I shall not be able to go to that patt of the land, for the people thete
ate hard to manage and they will take my life.”” Bhagava answered,
“There is not a being who can desttoy your hair, not to speak of
your life.”

Then Nandimitra donned his golden robe eatly in the morning,
started eastwards for Magadha and reached the capital of Ajitasena.
The king was much pleased to hear of his arrival and sent one of his
ministets to escort him to the palace. But Nandimitra declined to
come to the king at the bidding of the minister. On hearing this
the king sent 500 ministers but they too failed to make him
come to the king. Then the king himself approached the Maha-
$ravaka and entreated him with folded hands to enter into his
cap‘ital. Taking him by the right hand, the king led him into the
palace and made him sit on the throne.

When Nandimitra had explained to the king that monks and
recluses live on alms only, the king offered him food. Nandimitra
took the food and expatiated in verses on the merits of giving alms,
and’ on the rare qualities of the Teacher. He said,

‘The giver of the alms to the order of monks, who are rarely
found, can never suffer at the hands of demons and such other
wicked beings, and are freed from old age, disease and sufferings;
those who utter the name of the Teacher never go to hell.”

Nandimitra then expressed his willingness to accept the food-
offerings of the king. When he was served by the king with food.
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hard and soft, he enquired of the latter if there was any garden
nearby and on hearing that there was one such owned by the
king, he wanted to see 1t. He selected it for his dwelling as it had all
the necessary equipments, viz., a cold water tank for summer, and
a tank for the rainy season with water, neither very hot nor very
cold, both having golden steps running down into the water; Adoka,
Mucilinda, Patali and such other flower-trees giving out scents;
Suka, $arikd, Cakravaka, Mayiira, and Kokila birds singing sweet
songs; golden lotus flowers and so forth. As soon as king Ajitasena
learnt from him that he liked the place, he struck the drum; on
hearing the sound his ministers assembled and enquired of him
about the reason for making the sound. He asked them to make
ready his chatiots drawn by horses and elephants, as he wanted to
go to the garden. In company with the Mahadravaka, the king
came to the garden and asked him as to the kind of cottage
(kutikam) needed by him. The Mahasravaka replied, “O king,
build one according to your heart’s content and regard for me.”
The king then ordered his chief minister to build a hermitage 30
yojanas long and 6 yojanas wide well-decorated with jewels, and
peatls, having a terraced walk 4 yojanas long and 2 yojanas wide.
He then offered it to Nandimitra, saying in verses:

“The hermitage and a dry and beautiful walk have been com-
pleted, now rescue the beings; it was a great resolution made by
you that you would preach the dharma.”

He then returned to his capital leaving Nandimitra in the
garden-hermitage.

When Nandimitra entered into meditation, his hair, eves,
hands, chest, stomach, legs—all limbs became quite different
(anyena kesa anyena nayana anyena babini anyena brdayam
anyena udaram etc.). For seven days the king eulogised him but
the words did not reach the ears of the Mahaéravaka. After some
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time the king came with his son to the hermitage and found him
as a mere lump (of flesh). Seeing this, he became very remorsctul,
and was going to cut himself asunder by a sharp sword, when his
son with folded hands said the following vetses:

ar sl WY s
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[Do not grieve, be happy, do not suffer such a pain; by com-
mitting suicide you will go to hell. You will go to the frightful
Raurava hell. In this world, the saviour of beings from old age and
disease 1s wortl'iy of gifts; difficult it is to have a look at one who
shows the path leading to Bodhi].

By such words, the son prevented his father from slaying him-
self, and told him that the Mahasravaka was engaged in meditation
and asked him to retire till the Mahasravaka would rise from same.
As soon as the Mahasravaka rose from meditation, he asked the
king to come near him. The king, seeing the bhiksu (Mahasra-
vaka), took off his crown and placed it on his son’s head with the
words, “let the kingdém be yours, govern it righteously and not
unrighteously.” The son replied, “I have petformed innumerable
kingly duties (i.e. in previous lives) but never had satisfaction, so let
the kingdom be youts, father, I have no desire for kingdom, wealth
and power, rule the kingdom righteously.’

The Mahasravaka then dwelt on the merits of offering gifts
to monks and advised the king to do so.

At this, the king ordered his ministers to make his chariots
ready for going to Jetavana vihata to see and wotship Sakyamuni
and hear from him the dharma. When the king was neating
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Jetavana in his bejewelled chariot, Sakyamuni collected his monks
and asked them to enter into the meditation which would make
them appear as a garland of flames (jvalamalamnama bodbisattva-
samadhi). The king sceing this garland of flames asked Nandimitra
- hat it meant. Nandimitra told him that it was there were Sakya-
muni Tathagata lived and preached his doctrines, and practised medi-
tation. The king then alighted from the chariot with his son and
approached Bhagava, around whose body he saw a golden flame
two cubits long moving about. After ascertaining who Sakyamuni
was, the king fell at his feet. He was raised by the outstretched
hands of Sakyamuni with the words, “O king, you have for in-
numerable kalpas seen this body; what is your object in falling at
my feet”’? The king saluted him uttering in verses:

“I bow down my head to the leader of the world, endowed
with the excellent signs, having long arms and golden body—one
who saves beings from old age and disease, and stops the passage of
beings into hell.”

He then expressed his desire to retire from the world. At this
Bhagava was exceedingly pleased and said that his conversion would
be a great gain to the religion as the religion would spread widely
(vaistarikam). He asked the king to go back to his kingdom and
promised to go there after seven days. The king greatly delighted
returned to his capital preceded by his spiritual guide (kalyanamitra).
He then ordetred his ministers to have the streets cleansed, asked the
people to hoist flags in their houses and put bejewelled pitchers of
water at the door of every house. When all these were done, just
on the seventh day, the Tathagata with a large number of monks
headed by Sariputra, Maudgalyayana, Ananda, Parna Maitrayani-
putta reached the capital. The king Ajitasena, preceded by his
spiritual guide, received Bhagava with a basket of fAowers and
sprinkled the flowers on him, and prayed that by that metitorious
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act might all beings attain the highest sambodhi. Mats were then
spread for all and Bhagava was seated on the throne. Bhagava
delivered his teachings from the throne and the king satisfied him
and his disciples by giving them various kinds of food. Then the
king’s son was presented before Bhagava. He sought for ordination
before the king and was at once ordained by Ananda at Bhagava's
direction. As soon as he was ordained, he attained Arhathood
(pravrajitamitrena arbattvam sampraptam abbit) and saw all the
Buddhaksetras (sarva-buddbaksetrani pasyati sma). Then the son
hovered in the sky and addressed the following verses to his father:
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g UG AT |

e =T Ay 797 & wsd g @y Suawmaity |
M ST T g0 § Safsy qrafer ames

[Do not delay, O father, (to take ordination), you will not ex-
perience any trouble. It is a great gain to see and meet the Sugata.
Retirement from the wotld has been praised by Bhagava, so also
emancipation from the world of transmigration. Take ordination
quickly and do not delay and do not cause grief to the lord of leaders.
Difficult it is to be born as man, difficult (also) to meet the Leader;
quickly have I retited from the wotld and quickly have I attained
the highest knowledge. Heating these words of his son the king
retired and embraced the doctrine of the Leader].

The king was much pleased at his son’s words and spent 30
kotis for building monasteries. The 1000 women of the harem
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were all transformed into men and they all took ordination.*
Bhagava after ordaining them returned to the Jetavana-vihira.

Ananda asked ‘O Bhagavi, what will be the result of these
meritorious acts of king Ajitasena?”

Bhagava replied, ““You have done well, Ananda, that you have
asked me such a question. "After countless ages, this king Ajita-
sena will become Ajitapralokanatha-tathagata having knowledge
and good conduct etc.”

A:  What will be the results of the good deeds of Nandimitra
Mahasravaka, the spiritual guide of the king?

Bh.: He will become at that time Nandiprabhanama-
tathagata.

A: How will their Buddhaksetras be called?

Bh.: Their Buddhaksetras will be called Aparimitaguna-
saficaya (a collection of innumerable merits).

A: What will be the merits of him who will in future pro-
mulgate (prakalayisyati) this religious treatise (dbarmaparyaya)?

Bh.: They will attain Bodhi just as much as I have done
through incalculable acts which are hard to petform (duskara). He,
who listens to a gatha of 4 padas, will become non-returning (avai-
varttika) Bodhisattvas.

A: What will be the merits of those dbarma-reciters (bbana-
kas) who will preach this dbarma-paryaya?

Bh.: Those who will preach the whole of this dbarmaparyaya
will become kings or emperors, lords of the four continents (dvipa)
and will ultimately be emancipated from birth, old age, discase,
grief and death.

1 It fully cndorses the view mentioned in the Saddbarmapundarika, p. 264
that the following five positions cannot be attained by a woman: Brahmasthinam,
Sakrasthinam, Mahardjasthinam, Cakravartisthanam, and  Avaivartikabodhi-

sattvasthinam. It further says that a woman may fulfil the paramis but can
never become a Buddha.
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A: What will be the fate of those who will speak il of this
dbarmaparyaya?

Bh.: Enough, Ananda, do not ask me about the great sins
that will be incurred by them; I cannot enumerate them, nor can
the kotis of Buddhas.

A: Tell them, O Bhagava, O Sugata.

Bh.: Then listen, Ananda, they will undergo immense
sufferings for ages by having their birth in the great hells of Raurava,
Hahaha and Avici, or in the Yamaloka, animal-wotld or spirit-
world. If they are born as human beings, they will have long and
dry palate and throat (dirgha-Suska-talukantha), their tongues will
be 12 yojanas long, and with their aid they will declare that those
who will speak ill of the dbarmaparyiya will fare like them.

A: How will this excellent dharma be destroyed?

Bh.: In future, thete will be some who will tebuke, speak ill
of and even injure the reciters or repositoties of the sitras, to whom
they will bear hatred. Their demerits will be much more than those
who extract the eyes of all the beings of the three thousand world.
So also will be the demerits of those who will bear hatred towards
the repositories or recitets of the sitras.

Ananda then said that many siitras had been heard by him but
none like this. Then in verses he said, ‘I shall remember and
preach this siitra and protect it from the hands of the revilers.”

Then the Mahaéravakas Kasyapa, Sariputra, Piirna Maittayani-
putra uttered verses eulogizing the s#tra and its preacher the Buddha,
and promised to preach it. They wete followed by Brahma
Sahampati, who also took the vow to protect the sitra. This 1s the
Ajitasena-vyakarana-nirdeia-nama-mabayinasutram.
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ARSI FEU ST ETAEE AT ARt
A eI RaE @@ daagETi =
Rae | a9 R & #gst: 50 &g 9 g
wafage WS’ | o WwERla Agsi: FARE
WET: SEed | wEiEeagaEa | | sk
wgeh: [qE)fe’ Rt 5ot gy SRR
NSFEANN  FEaAoaGwme ©  AggrEeEr . TE
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1 C ofyet a9 2 C oFWE 8 B&C fagitady:
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5 C oy HTeud 6 B s

7 © gy ; Tib, AN AR H RIS Nsrbrd

8 C ougsyram | ¥ fE Ay 9 C iy
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1 These attributes of Buddha very often occur in the Pili Nikayas.
Cf. Digha, 1, p. 87 : Sammi-sambuddho vijja-carana-sampanno sugato lokavidd
anuttaro purisadammasiirathi satthd devamanussinam buddho bhagava. Cf.
Sad p., pp. 144, 151, 138, cte.
2 Cq@ AgaTEEte 8 C o i CEE 5 B owgmg
6 C omits #grafggrri 7 B oyImgIEdo
8 Bgayudi ; C cmits T 9 C ggaifaulie
_ 10 B 9RRA ®iRe ; € RIFEEIATRATT SFa@Er a7 a0
AT ST U B RAR 12 Bgwafge ; o R gifkafye
= L d - '\' - - ’“ .\ . "\’
18 Tib. NNN'@%'E{&TN Gi gf: ’i Rs QX 3’:\ 5‘1] Y :15:1 5] [
14 One leaf here is missing. We have thercfore rec:nstructed the Sanskrit
text from its Tibetan and Chinese versions.

15 In Chinese the whole of the sentence FgTE to FITTSTHE is shortencd .
thus: Jg F 2k b 48 3. In the present text it is indicated thus :
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1 Of. Lalita-vistara p. 19,
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i s A wLame,

3 B @reg; Tib. AX'Q=defective. Moyut., 215.957 has T FTE
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-]
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16 B oFIRIAT ; C AnguRRafsa Iut @ 17 B Ry
18 Codifysafy 19 O Suqa@ey 20 B ofde ;C JAYF TR0



ATTIEEAA, g
T 9 e AR ) @ qasgan g8 wa-
2% ITIEFA° T ARt SggitaTesaian.-
R AAF TERHITITAZET G2 FASY FH-
MY SASUREFat | AR I Gl RIEER’
TROFEAEESY”  TETEEegeY’ SEa-
FIIFSIEFRY’ 9 FOIUE | d'° SqHu=
Arrarat  Quadd dfeftet afErdees
afaRa | 3N AEgE G WEG ATETE-
A qINTAE AR e Mgt e
q u uftgmefiaEs® Siasiasd: |
w9 g Al FACEN WErqHaRa | o
W, IR FS IBR G9I QW SEE FEIE
TOIRANE A WER ATARATATAE QI

1 B owyfgat 2 A&B ox=gfEET 8 C drops it.
4 A waEfg 5 B ogfiq; C.aggiaasde

6 A&B oyyfg 7 C oFAMII Ao

8 C oyraTd 9 B §79sy

10 C o3 wfeq swHye 11 C dropsit. 12 B ¥3Jg: ; C drops it
13 C ourygIr F ARSI AERETAIRW diye

14 A &C 39 gaAgERT 15 Cdrops VAR ATSIIRATATIE
16 B ogfgsyfg ; C AW ]qHe 17 A&Cosqﬁﬁa';{\qgﬁq

18 A & C qfiyuzagaraara:



9§ ELELU L
TR AR o’ @R JEAEE
FNREEEEH | T 3¢ GATEH® OASRT am-
frorfeg  fysafa wEacEa® R R G-
frafa fefawfa feanfeaf<w’ g@wE @1 Fa
ASPCART" AT A T s eEsTIa i -
Fea G AT s TR e SRR e e |
q39 3¢ GEF fud WAt a9 PUHAr AERISE:
AANEART Al FWF S Jeerl g aaaag et
IEHAART qeE e St ) a9 WwE
T AT SPEASERTC | qE WEd AR
AT IR PRI R RNET 97 ae

1 C qrady arard: §5ie 2 B =y
3 A&C orgRuIMATY 4 C gEmi MA FQGR Frafasafy ;
Tib. puts the lines 20b. 4—21a, 2 after gararfie: and before é\r qs ete.
. . <
5 C gd 9e 6 Com1tsqqqrq3gﬁa

7 Cf. FEE (Bengal ed.), p. 23.

8 Bdealsala ; O gwafafed ar gasfafa

9 C oRRNU=faCgAEsTaTET: iR

10 C gfefrar 11 © YEfagsT | qa I q4E-
e gUfET ¥ 9 maRfuqueengesfcafa . g@ i g4
st 7 o qef arPrafn L T ACE RS AN AFNARFA”
iﬁ%ﬁ'ﬂ"qa ‘ Chinese: Tii J§ 4% J& and omits ggre

12 C gozaErd 13 C 5 ¥ge

14 B gawdswat-a 10 Byafeenfq 16 C 339 qa” swfcafa

17 A&C ofafufymy o



WSTEHA 39
AT TS SRt vt Arenlt i
T Q9 FARESFISSEI A | g4 a1 At g
qRiEERd’ | WA | ERag A RaAaTT a8 |
g Al o FOUM AT FegRAT A1 a8 qU-
TR ISl g B G quRaed SfaaT -
figear® maORIREaR® AR RN ey -
afgdsad | gRET gRERER Fr gt mR
[ramgefn d@E’]  AREeEsgfQtt -
“SAANAEEATE ! qRe TR gaTeTeT
JFRaeaaaIon FRefRaHEgEaT’® TTE-
frRa'* adey’® Rafme [SletRee] ada-

1 B F@AHW ©F T FAMTY | The Tibetan rendering supports our
reading.

A oER ; B odlswe 3 B HIEHfd
B oF@ATEAd ; O omits ST Fg FAEAT
B yfqqi srqafiasar 6 B adds here TF ; C ofizay
B oud@igye ; C oug Iyafaaey:
A & B gimmrRasE gaT
~ -~ -7 .
A AR ; © amgeEAY ; Tib N5F FAAN
(ANAE) AMAY |

o) XL = . B N

10 B qrameafg A ; © aramearty givar

11 0°$rﬁ?=€¥l'€f§a ' 12 BHr; A&C omit giewe,
13 B ofyqe inall the places. 14 B & C omit gaqqrafae
15 A omits gigeag 16 A omits gigrrfama Tib. JNA"

o

-"\Ia' QNN'RE'QSE'%!/NN'@'NE«]N'RK and the same in Chinese.
3



9s RTREE,

At gafeRT afEer” | AFEEETEE e
a1 quuESA SERoiEGeT | §9° aaWiae 8-
SOt wRTBa=T | 25 A sEaresa’ | F 3a-
Aty 4 sl 4° et afqeafs afy [
FEAA°) SR wafy Aty AT SEE T A
W TEAudeiEEEy a0 AePsRu SR
Ify gETfiRT ¢ wafy gd SR | - 9 38 W
e i qw aEfe]e R vty gt o
AN a1 fud W Eer’ wEdl Avs-
TEATATAR VA - T F4eA | EgEng -

1 B oftgda ; Tib. om'itsq&qfqﬁmﬁa%
2 A gageay feafase wimeay  swarfade ghafme styfaa

qafaaa wieay 3 A graegeRsaRRm
4 B&Cyr 5 A gemaedaiyar ¥ q@
6 A omits gF qd SAIRIT, ; O wwafageny ; Tib. IFFG |
7 A&C fgzagfa 8 B omits g

6 A&0 rgeat e ; Tb. NG SR HROSFEY
FRer FRARE | 10 A&CHwME 1 A, B&C oy
o

12 B &C omit TG 13 A g yafa; C swfa
14 B ognit 15 B gaafaand afaew
16 AB&C &7 ; Tib. §R=v1a: 17 A&C offE a1 wafq

1

foa]

m. AT T F AR | RNSFE SRR RN | A
qlc.,j. Q'ﬂil a&.q. ‘@’ﬂ qﬁﬂvqr\'g: |

19 A& C 3y T AgRAHQTgTRaAr wata ¥ qey
20 A& C gunfirges



ISR, 98
g e SRR | v - .
ST -0 R g -SATEERa Ty - T R A - T -
TSR Al Geer qawae gen
FAAT | A FRErT: AT | AN S aese
w® JedE qIRTR g FAT |

. AN

IR HPHA'® 2T TR a1 Fga a
I AESE R dagaae ar
3 d9 fagneaie st 3 9 Uferadat 9gaY-
Rremgmd' s arara 3 gy AeRraTgaEr e
TS g faameat qrata ar fwgen: deEE-
faemEifa aata @ 1 guuiadatsadaoe=.

1 B.omderr; Th. AENT gNNEY Q¥R fga ¥
=147 T T Wl ~

2 A&C oqﬁnq'nga;mj; B o{T=HTH>
3 A&Conmit FygEyarE; B WA ; Tib. ‘:T[WEZ'N ]
4 A &0 ozfgwd fGgo ;B offgo
5 A&C sqraay §F0 ; B o Rgatgo
6 A&C oqumaTzite 3 B o7 HxfTo T A&C oyrauad dEw
8 A&C A=Al AT gCTHAY AN ; B F |ARe
o Tib. AN TN AET] 10 B &deeer 11 B s
12 C omits § 18 C ogfEar ar
14 C °B’{'ZE\’1T&E\' 15 C omits ;q'q‘ﬁ:a; Cf. Siksa., p. 174
16 Cf. siked., 174: w3 wd frqaarar arafa
17 C 3 zw fagmgf grafg = 18 ¢ =gdad fagmg gre
1 B ofyR 20 B 3 foqreedee ¢ Ruawratramart



30 EESERE G

RSemIgEr wRq @9 Qg
WA AN qIEe W S
TR [T S SRR | 3 -
qM: SEAFHES El g T FEH gl agard AT

-

© g WEEl ATIRATESEE U AREgAE-
WRA° g FAW a1 gE A SgE saigaiger
od SRS | AfET TR Rt
gfemg @ F-EwEE’ At 9 9 9
TG ASsuEg 74° |

W TG  WEAAGEHARGREREA Y W |
sl EwEeg TRt a8 e WEal AN.

1 C o@aqy qaIS~IaU~Iaud, T39I

2 A waf ¥ gawadaTe ; C wafa giaqrRTERaRY o

3 A gUNTHRT 9Nl FATT T G ; B q RN € ; cf. Siksd. p.
171 qRAFHAT FrEas oot $ g 9 YR

4 A oumgsd  Tib, NAAAT RARE AIKFEAAYA
NRA=-gar A= gd| 5 B aeaed

6 A&C oI THAT 7 Tib. 3{5*'3:%«1@

8 A guf Fafm ¥ W uRgeata a@we; B AfTRgUE ; C gt
i wE afcgeafea galgo; Tib. JNRWE AT WA Y ELIA |

9 B H&Te ; C drops the words from § to ommm%

10 B uagy Aeivegd Tib. %‘N'ﬁ'&'&ﬁ'ﬂﬂ'&ﬁ:ﬂ'@“ﬁ]'
SRS

11 Cf. Sikgd.. pp. 174-6. C omits HY,..qTHT°

12 B werfe; © sl 13 B qefigfy evidently for ScIfy



AT, 29
TEATATAE  AINAERT: BFIRHTSE QU A0
Pt | g § FEEe a1 fmkEt At
@ TR FEIR | AATHAAFRL AR |
T { [wgeq W]t Fa° weE a1 fafE ffa
a1 QIFTETINAY  JEFag® | ad 9 aai | A
AR RIEF TSR AgTANar | §0° -
derarriad FefERE AEIgE gl s ]
vy gRel  wEaOek WEd) See'g  gEe
TATHRRN W | [ g weRt WER |f 89
sefgatmer 58 I gar @ aEra |
VEIRGATHEIACURIE . G qamiaeE  qrealt

1 B T G ; C JATIGE JUIGEIT, ; Sikss aG1

2 B FEaEr 3 B oS

4 Tib. inserts here AE A" q%?ﬂ'glﬁ'oﬁﬂ | Siksa follows it.
5 Siksd omits it 6 C wiffRy wdy 7 A&C 0T
8 A g 9 CgdRadl O qefie wwre

10 A&CfI9dg: ; B uses TFFAT instead of TEa=i but the Siksa has
Q.Q . . .l L]
fg@9a while Tib. has N9N | B has &R WETHEgANd AR

CRAGTIE IR 1P (P R 11 A & C Siksa, omit g
12 A &C HF T 13 B wig: ; © wafa
14 Siksa ¥ instead of £7 15 A &C ¥ qoad wafq

16 A&C offg Ao ; Siki e 7 weafy ) J0AF wafy 1 wufag
A¥o | Tib. has %”-‘ﬁ]'%!&l'i' N 4R ATRFG |

17 A&B oTMYTATET

18 A, C & Siksi  Or ; Tib. §"%”R'ﬁﬁ5{



33 ATIREA

ongaiEr wEkgt | 3 9 wgafe F odafa gk
afeq® | Tt fEaTEeTts G Baw q gaEt fF
T A | WEFAR | SRIEIEE R 9
T IWTRT AR 3[° a6 G AT
GE A L I AT e | G (-
TR | 9 S SR G g
STAWN FET: | AT FIHTEFSAFTETA -
P ]aar? ! Aifme ]| 3o
AT AR god fowd * [srEniE
GET [T AR 7] | 6 [WE] -

~

A Wiyl 2 A&C weafra; B ugsgf 3 B afq
C oy faam g ; Siksd ouRTIEATNIEET™T
A&C  oFm unt 6 A ofF ¥y M@ ; B putshere
A gE e ; B gIfaued ; Siksi. Anf q@ amdd faoad w4
(Tib. FAG2 ) It g AARFEA 1 Tib. follows Siksa.
8 A WA gfo ; C oWg@ AWEY FAYE Flyd I9 € Fa-
QIERTHS Fad, HEER 9 Bugre 10 A &C Siksda. ofiqeria
1L B ewfsdr; T SIS ANTANIENN | Brie

dently our scribe did not know the word @:ﬂﬁrsr%erar i. c. those who have one
birth more only intervening between him and his Nirvana Cf. Laul. Vis., p. 2.

12 C WEHTET A 13 A & B o@nd 14 A&C fag @y

15 Tib. ST HER] YN AR 3E'ﬂ§!'qwﬁ'§ﬁ' MR |

16 4 &C geaaee 17 B A ; Tih. A AQS
AR RANET BT o §F 95955 FIRE |

(%1 Ha

-~



ELERRIT L 33
T [Aeaegd ey’ | diEeatasE.
BT IO [T =7Tee) Sfoner fadia -
T | ATBISRMNNSE G6F TIWREd®  Fed a1 M-
A a1 NfEEiEE frahhg fide )
gfidaeE e 7 A [T T WE AR
ST NI QA T R R g |
@ I T TR TR T T
A AETHE: AN | TRIE0E° IMET-

1 A& C mEQs, 7 5 Tib. T RRRT SRR ARA
TARY AT T TR AFRR IIET et

2 C ouesTy SR 1

3 The Ms isconfusing. The text given hore is based mainly on the Tib
version. Tib. JAN'A" HRNY'NE R RFK’| §5 ¥y gya=-
FNAWS FFARR | CRIGF NG SRR gR TR
RRAFRA AWAY AN SRR G (et ) I3
AT WRRAART 895 JR° Xy U HRG 2RAR0
Ag= § WYy AW J QY AR 4 {5 g
Tead & 3R 27Y Hewdpyss Jead sy

?ﬁm’qa & O@-’R'i’} Cf. Taisho ed.; XIV, p. 407, Col. 2, 1. 69,
N

oS

C %9 97 FETEATT

A oarfiF fEaRe ; C Wftw faeatw d9adiay

6 Camaer 7 A ofmmwdraaiie ; C ofieatEr wA=dIsfangy
C JTT g 9 A g aftwrat ; © afer
10 ¢ omits gimfgarsya afagey:

Tt

"



¥ ELREEUGT L

FTRFEgIEg | FAr gl SdaveE gREat o
T 9 AR SR WERRagaEd | |-
e [WER°] R A TR S IR a -
sffefifear fidenfer  [efoRtan]  gai
YEFFRIGT  AMAEET R e fEa:
qfETTaT SeER S R aRIRE T |
qe FIR’ HERAC I g SR
o | 79 g et EgSTaEeRTe afeefe
¥ AU ewEIEt @ %4 van  gaed
glefad Fol a@e qUSenAjR | q&re awish
TACSIES IS TUE AUt 9 FA-
WS a1 RERWER | & & a Fesi-

1 A&C oFfH gt 2 A s@Ef@r; ©

3 Tib. AZHUIIN'YE RN |

4 A&OC g wean aEEnRA A fmaria

5 B WEgagEe ; C gaa; Th. NN AR | KON |
A'RE | 6 A omfm@ifEAAE, C VzAdAfe 7 O fyywwRaeal THo

8 Aogﬁa%ﬁqu;c °3€§I‘W§W: B oqrm®

9 A&C T ; CHFITT 10 C ogt Wi

11 A q99gge U JEIey 8T

12 B wgorge o T B9 PR §5 G5 RIST |
C HEAT TIIGIST 3947 T O FAG 1 TS Fd AFel T9

13 Bareq 14 A T T T

15 A oqgafy F/Ye ; C oATEAY FAYo

16 Tib. AN =g 17 B o3fy 73

<



ATSIREAT 3
AR RATRGEGTEIN & (] ATaeagan qui-
T T DY [7] T IS 3 | -
fad a[d) & aEEH g sffEd auweT
A ST | A o1 §ed Ay @ o
frafR] Rew afy @ =feat@e e af @ ohe-
rEEfat e am R gAe fedas wafage-
THA | TH° TSHFAS AT FACATD IR T
AR | e @ SR [ wRf T
FA FARC | TEFERA OV A FRFR[A)
Al G WA ARSI SIAE I FEAT |
HATAFATTFEES . TW SfaEaagaEa |
w9 FY[d] G WHEAl ATREETITE T FS |
1 A 3T GG TN O RIS SIRAARAY Ay @6
C oFafd ¥ qET WA ATTATRAGATIG FAMGET ALY TRCARA  JeIgL-
AR SR g FAT | O ; A TG TRt
2 C orgl T ATH g
8 B ool but Tib. ?'ﬂ'{g"ﬂ]‘gﬂ[ Chin. (Taisho. XIV,p,

407, para 2) 4 C FgmaEmiEn 5 C fage fae
6 B&Cg 7 Tib. NN'@' FHAR 'gﬁ'q |
8 C st 9 C wafysifyeRgd™ 10 cuid A WG

11 Badds oWIq@ AT wXfaed qaT GR@AET A IS %9
Tib. omits this line. The restoration from Tib. would be JEI FATIALT THAT
Fe ,
12 B g[@e ; C -HGHET 13 C Aifqaesey GAE
¥



3§ ELEL UG

qUEEl g™ W | 3 WEeqERR agal
s aRAIgEEREEEE i aa el
AgaeeERagTEE[g e frgeTe SR
AR O RE" TSR Faa | AT AT
TRAGIE TR AR fegen T fregen
e Ffdea | SRR 38 HegHi-
TIH | THATERE® T Ssreliean | ag s
FASAT: | THEAT SN e HE AU AR |
TRE AT TEITRHOL B | TAFTTANL-
R ffad wem 9 efiay Afiast addafRfed)
TSR TR TR et |

1 B e ; of. T, A3 AME SARY |

2 B sqfyd #gdte 3 Bayify ; © wErea: syrgE:
4 CEAUR Rear e aragagaR SEaed,

5 All Mss. JoIT 1T

6 AYWE WIEqr ; Tib. omits the preceding two lines from §go

N . . -~
Tib. U\'ﬁﬂ BR | The confusion made here by the scribe shows

that the lines not in Tibetan were later additions. It is not the composition of the
seribe, for in that case he would not have a mess of the sentences and words: B

o HATIINTISHAT A el feadt FmesETaTiiz.

8 Tib. has AGRY I N =vAw=raq, 9 CaYnTaey Rysgear
vt fewer oey Tafeggery, 10 C.srflfqaw: 1 Bsfgrn @@ Qar

12 ¢ gef@ean: ; Tib. [RT) T=eqmfigem: 13 Cuzas

14 ¢ xfg FgaEiREe 15 C omits Afggey ggawafkfa

16 B whMITaF: ; C qqrEl  SavaniaetsE: , Tib. FI@'Q@S'
AN g <G|

-3



AT, .30

IR WEAE AN O aafeEon® erifafieeT-
AUEAT AUEN a1 A ST wegsgieder
A ETRART a1 [A]CeRfieTt AT derEdisT
TEIEEATEHET A1 [FFESTRENE a1 sEveder
a1 THRIAT AMFEN AT SRR fm a
agufer 8 TR efeEw gEifiee adE[]
YR wivged o @ ANREen | o
T WEAl ATCTRAGITE  GIRTE F BT
FOOME® | dg1 a@ UE: qfege  gEitaices
@A O I WE AR
FIRTIA SRR as frd 8w aififa

1 B ggIe 9 Bﬁqi;coqﬁgqmq:

2 o 55 7 THIA |

4 Ms. B drops here two lines ; of. Tib, XXX FNAT
B G AN | g § TERAN 1 R gad
TRIAF | AERFARPITAN | Ry A]
FENT | ASTTHARN | AR PFIULES §
TR AR AR AR AT FAIR AN A= Sab
aax-aﬁ 5 C mamfedier I U Ifdw

6 C QUG qTET AT FASAT TATTHET

7 Tib. ﬁ‘ﬁ'ﬂ@’ §‘¢§'it 8 A&C ofqi¥w qo



= AT,
gher Fed  aeIbTeEadl wREfd @ |
freafemafem: @ @ gfaan: SawEagen | |
T o el guaeR A g RS
gagfteT = 9 a@fE | e 9 U ke
matffires AR W At | .
THAASEUEE  AEEaagaEd’ | Feud
ufRefiory:  gRaTfafEER | @ugeel  SifE
AR | 499 I AgqEeg Wﬂmi#ﬁﬁl“%ﬁwﬂ‘{l
A CHEEATIE | AN SRR SetREEere
Jufgser: | |feq e st | q 9 e s
AT RaT® afy a1 dan [Rewie | ghra 5

1 C Frafowed wvwagia - -

2 B osyfy &d....wwn; Tib. NURE FEN AR AR
3§ GRA"IRME | 3B 9

4 b, JERIENDN | 5 . AN AYREK)

6 B = amgPEafe; T NFLIRT & RG]

7 B Twggws 8 Tib. omits HRRT 0 O  oeTUgHEITE

10 T, WENEE AR F| 1 Cqem 12 B @i A wEe

13 CHE | T @I WA JqEAEAT-a% 48 g T ArpeEs
qrfe AT F=Aro 4 C qoeaey i

15 B firg dwsd o qo 9 feder

16 mib, NFAS RNAT JIART &A@y SN | Wy
N AHAN NERss g5 )

The Chinese version of Dharmagupta follows the Sanskrit text, but not so
much the version of Hiouen Tsiang: (Taisho ed. XIV, p. 404, para 1, 1. 27-28).

17 B fas =7...



D

HISTIREAH 8
qIREIGATE | BiEEEeAte R USigee
FEOEA | [T EEESHT0T A5 ST SR
fromaNt AT SSISIETRT | AgAAHIGR A ARA-
IRY FE FART | G9H AEER@EO X T IZaA
fama® | TeREEu A [[GE]sAEsaE IS
I e FeqEfe 9 HERat | aaeeEea -
T St | ARG 3 - ErEe-aaiet-
g AT e 3 gaEhea
[AER | [A)] R FART | g
HRTIEEA qanae  faferfa ) s
ATTHATIIH TSN |

Ay TS T WREY  FE AEEEATT: afd-
qfT S TET PR A AT e

1 B o&qm 2 B YT s ; C FAGST: 3
c¢f. Chinese, Taisho ed., vol. XIV., p. 404 col, 1, 11. 27-28.

3 B fugfy ; © afcsyfea 4 Baefa ; © way wafs

5 B oge 6 C oJaTasENI 7 B& C uxfeq

8 Bomits g1 ; C omits Fral: ; Tib. K™ A" IN" JK” 5;/5!'5«1'
3VAN AN & 5R FRAN 545 a8 AR g 35 AR

9 B owal...qTfT TR FH@e ; C U GRUW qg=a@ FHo ; of. Tib.
"R= 5 a} 5]

10 C HETQATAT 7 T 9T e | = T/ AHFACT:

11 Comits @g 12 By 18 Tib. §‘q§=q<«1 14 © omits qmy

15 Tib. B &



3e AR,

T AEEdeETREiES” AW [FEiaease-
e T AEEREER e AWM -
gt @fiedl®  am’ AgRREEERitgel’ aEe
AR MR AW AgEse e
T FEEARARETEN A AR e
A AR Bt AW [AEEeEh] |
T ERY AEEESANGT THHGECANEEr® .
FORA® WTERIHIAIG: | S[ARATO " S JEIGHE
A VPR ATSIRAGANAE aIRT AW | A
TRSETE gAfeRE | 3 o afen G aEsE e
C omits AT 2 Tib. @'6@"1

C omits 71 4 © = ; Tib. AERT RE

B geEr ; C AR 5 Tib. é:'ﬂﬁl'@ 6 Tib. NN NIV =g fzwt
O omits gRERA T 8 C gr@ ; Tib. RANRES =gt
O omits qTH 10 CyE&t - 11 C omits :T
12 B o#g 5 C oigq ; Tib, QZE' f-‘\Eq'N 18 Tib. g'C\Eq
14 B o2l ; C ofigwgralt ; Tib. AN AR 15 O omits arqy
16 Two names, not legible in the Ms, B., occur in Tib ‘1]3\1/'4 and

’E/ﬂ]ﬂ 'Sﬁ For reference to AZMAFATIR see GIWATTET (Japauese ed) p. 81.
17 C ofamafy: gl @&Te ; B omits FEa) 1
18 C oqu: g% ¥ aw aqeesRar: 5 To. T4y §§ I
B RATRGPITINT A | Py §5T § 9 B
B RR o ARAT AFRFE 1 1 ceadw 2 o gdsens
21 Tib. %‘cﬁ&' i.e. q is used for TEAT,

(=

-]

(2]

[ §



EEEENIT LY 39
XU W [ T aF IO TS
FEAEEE 0T gEE  EH ENEm 3
foRIN0T & a1 R a1 S ATt ST a1 36 O
TR A a1 T WA AR AT M-
Wi aheR [jEE st qed e
g TR [Cafv]wefem: ager aiwHE-
e’ el g g | 3 @ e
TFREATAA IYFAGIE, | AT 1Y AT |
3 P AW WEG  AeepRdgaeE  adl-
TR FANAWIECEONE  qaeEE GaE S6-
[@0] | FAGHEER S WERAgaEd ) | A
AME A SRR 9 AR qET | WEEE |
I W TR ATSEIRE T qqeae g

1 Tib. §i 3‘ gqa' Q§'a/] Cf. Suvarpaprabhisa, p. 82:
Mg wRsata 2 B g WS FAGFIRAR™ T 3 C omits A

4 B omits ¥TX & 5 C Y arfrsafa a9y 3 tasm:

6 Tib. N;{ﬁ J'RRT ’Eﬁlq:]’ 7 © {igsgra: gatageey: ; Tib.
TR GRNIY AN RN TR AT | 8 G gtat

o b, WNN I§WRy AXF @AM AAEE
mﬂ]ﬂ'ﬂ ] ﬁ"ﬁﬂ' 5'q:' E’ﬁ'q' ’:H' i:qa\'q' ! The following leaf
in Ms. e. is lost.

10 Tib.adds. HEAIGAT THEGWER FeT (U= gfqusngates
afagrr 39 WA i SUEY ATTFqRagaad The Chinese follows the

Sanskrit version.



R® AR,
qTARRINERACHE | ST TR HEEeraeTadat
[fremfa]fe” A I | SEEEE W | AR
Al AR ATHATTEEUEE SEeRd T
TIEERd T FERIEFR] T TS )-SR Taa:
[Gatah a8, B3GR A S AT -
AR || ARG AEETEe §ATEd |

YatsT* AERNEITFEHRARS T a9 @t F HalfE oW ard Jas-
TR et & vl ¥ fig T A ew @ @@ /ooy
Iadsd  AAEEE MRy wfE  glgimAnieaasa adn
ﬂfﬁ%ﬁ[—%ﬁﬁ%&-ﬂiﬂm an | fefs ua ) Colophog of Ms. B.

... GOT WA GRS aa g @age: qasr-
fadizsr quat a3 wIag SFAEE STgay adt Wt genmARTRaE
ar Tiegad gt graf@a oF |t figfe oF a9 9ot auiR @
TUAT QT Ao FAT ard ﬁ{!ﬁ a9 | Colophon of Ms. C.

1 Tib. adds; 35" Q" ARSI} RA'§ FEN 38 I38°4”
3N'gAR” WE' A58 F9] | ANTHI gRNI] FARYY
GeRragnarsy REA- R VW gL We 3Gy
Afrgcaasioafam s@fy 7™ IRy | SRRty T

T | These two titles do not appear in either of the two Chinese translations.
) s . o - - - . - N -

2 b, AP TN IHRSN Y FN IR WL 43234
In the previous two Tib. extracts "\'N'qaﬂ'q' has been restored as gfigeTe
in its ordinary and not the Buddhist technical sense meaning Srf%rﬂT (resolution).

oy -
The usual Tib. words for QY however is ﬁﬁ AN l The Chinese versions
support srﬁ{rm 1

3 mb. SNE AR QRAEF wArsT EEAR | gEASS
FEXSCMENEES 5 "9 55| FRe RRe g'&'&qﬁ: [ ete.
mfﬂ"lﬁf: FIYTRq: = {:{q%q'a"’r qs'i({ gi‘qmgq’rg(o It is not given in the
Chinese version. 4 B i



TFREHEY






Al 7 FITEAETEE: |

g qAT H[AREEE WA e Pt @
FO[@]rES 9 | o AR (]
TR SR TR g [@ v afgd’ a9
R ITERRTE, | STEH WAd: T} R afga
e SERiEE” [FER SRy wERRaRa, |
3 T WEERIEE AW ETRFEAC: [FEwR-]°
Afrifee | o N Wit safaEm
feam gem” adeatER{A]TE aEaTEHg -
framum  GEEREgERERTE AR e
FEARARAEER® T | A[E] WA aageE

1 Tib. (rgyud, XIV, folios 410-413, see Annales du Musée Guimet,
V, pp. 434.7) bas no corresponding passage. Of. Digha Nikiya, II, p. 1:

Ekam samayam Bhagavd Savatthiyam viharati Jetavane Kareri-Kitikayam...
Kareri-mandala-mile.

2 Sqr NN QST 3 A" @I/Eﬂ'ﬁ' Q;T:‘, § |

 SEEY AT AR o i g =
fa: sefedies

4 a\j”]' ?zfm'

P §T T ARK & AR & §uRE A

A Y AR AN YR I AT G

7 éﬁ.q. Tib. omits fggrer m!

8 -’ilﬁﬂ]ﬂ'ﬁ:-rix’:r] G\’:ﬂﬁ' XA cf. 8. Das, Tib. Dict., p. 1223.



ER THITAFE

T I GINE OO CSEUETRIEET S
g gEae W oE ot afeR e
gETRl  wWemfR P[RR '™ @ wREh-
FA[a] A A W [ feRC e A
F fm=R| oEE 9 FEGSREETE: S 89 9
aREfy | CoEgedd:  aReErasd gd -
TAEAIGAIST S39° | SRR WE JgTE G-
T FE RO IS - @- -
[(S@1] am qIreE | A S F) He
57 ST [9] '° & IREH(A] 53y fig am-

1 ﬂt’ﬂ&'qﬁ‘ﬂ'

2 %EN Yy = Ry

3 FARRARATN AFRT A% IFNA

4 AR K@N‘ff

5o . AEd=AC AW A ANA AR AP AR A NENT |

6 F5Y N EN AR Ha N=w fu

7 1t is not in Tib.

8 FUEFaR 3N RN B RSN IR Sy R agy
ISR L D

P AR AN

O EdN AN A g A & § afy Aqm
g 35N BNYYAN RANIRT KERE QAN |



R R
T GEERET AT | O -
A T, TG AT FIYAW a1 FFRE
GAEAE 239 AMiaesd | HAaemEan e A
fiea | FOEE  FEINERA ST | 2E-
qeeer on g TREE(deEn] | wW W) 3Ed
freaifrifefy | oqurte:  ofeEEE afeER )
SRR e Ay | e o
A ARt | OSENE SRS iiae S |
q fd 9 W 9T 79 RS ) AgEA
FIS FRAMT | AT F1S FRAMT | ATR@EIAT
Fed FRART | AR TR qUNGREr SIS |
OIS G| ARER | 7 TORTEeR | q
[Fe]uRery #1& wREaf | §aga: gamE -
ST |
W WwEtafa I TR AR A
FAMI qd: RO RV FGRAFN AW JIEI-
S| T ' EIREETIEEE | Seiad
FOESETVT  HERT:  GHFgEiEan’ | @ 9§
e SAffen AEET AR HA AR
1 B8 Q=" =" Q&7

2 Ms. ETTH
S gRA 3% W § B AER| K=rewn



3= mﬁﬁ’l
gfeFr| 3 THaEEl 3 N q IFH-
WENT VI | A eI e g
Hi¥r AfEr[A)° g g EaEaa
STt | @ wEfiesdt w W [55) SRR
SR’ FERt geed: gd] n=sf v
Fifn e gt | & TEE SR
SREr | AEe TR P A S iR
q et T S| | e Rt
P’ SgEAiEE AERE® SwEl )| SeiEd
FOHEEN GEN " GFgepiety | o Jfas]-
A TEI e § Hisd Femd AT g
WEN | W AREIANER  [dReen  Raied
SEEfe | EEEfe: [VREe | aEte: g
FAFIASHAIZAR: R | AvRA FRae
1 Ms. g 2 Ms. ogey 3 Ms. ofiey
4 Tib. gv QQN' %- g
5 &g 38 JER AN
6 The meaning becomes clear if the words Jqj 3 are inserted after gagfey
7 It would have been beetter if gaq could be replaced by Jgi I 7

8 In Sanskritit should be qg'ac'qu q=gRl

"SI AT g 10 Mo e



CHRIGEH 3t

FEAiflrefl | WEEE | 819 91 Fed 99 -
TS EEAT FgRRT | A & T -
AT FEEE[AISA GEFaa SRETREd |
SR | [ TRARGAIGAH | AT FOYH | T
FAMEGI R ANEE  STAETRE GG
| el WEHAY: S 3 Al & |

T @A | T R VAR | T AE-
TRFPRE  GEEE BEEE AgERUEES |
T: SAAANTIAGAN~:] TR F%-
e |

e [ | PR BR]* | g ge )| E B W
| e e | [T TR | sfe fafe fafee
R | @ g |

TN @I | TH AE S R e 42
& | O 0 A [ ] 4 | @ R e e fe
|ET | AR aa Ao JEsTa |

1 Tib. a7 oeqAaRAAAgET
2 Tib. 2dds T FITHIET A G R T
d@ge '
Tib. adds gy @2,
Supplied from Tibetan. 5 Supplied from Tibetan.

Tib.  fyfacaaaaa

7 Tib. Tibetan rendering finishes up the text here by a few concluding

o B W

remarks about the merits of the mantra, mentioning the title at the end.



¥o THIAGE,

T @A | T AR AfEn]a
Hjgraweg | g1 28 X &1 & &T.81 € | E1[!1?5’!
afeRgera: |

T @A | T AFESIRAETd e
weeE | agan MR R fR faft | ) e
qufE g =T: |

T @EEE | T APl S
TREEEA WEERUEE | qEaen 9] |91 fafy fafy
g3 8Z @'l | dfeagaa= THiaamiasd |

T @ | T AR [SifE
TREEEE | AEEAnledE | O 3 =@ 9R g
9% §% TE @ | ST | S AR IR ()
LRI 2 B ECR e RIS SR L HNEES e 2 I R
S B | 99 FH GGE | :

T AT T AR AEEE el
T "ETREVREE. | I3 i fafe fafe fafe fkfe
WET | HE 35 [x ] [41] W a1 qEs |

T @A | T A FINE SR
TREEME RHEvED | g3 fife fifr fafz fafe
fafe fafe 75 5 WwEmHETE R TvEd g
W|ET | 39% wems, R Sgiin fng) wmtEel-
fRasR 153 e |



(&V “ob -dd apin)
vhprovnudrfvgy Jo SU 151y puv wqgynwwsypryyg Jo Jed] 1se]




(29 “d “onuy apn)
IX01 Id1pouE Jo Jed[ Is1y oy pue zApiavandrlrpy jo oul ase




RPIRIED])



gashaften

TH @EE | T AElEGifRsE SifEEE
qgmm HETRTRIVIERT | oH: Waaalf‘aa |
H: FEAAERPERIATHR | 7 SRaeaROEH |
T FEARETEE | GEIERIEIEHGE R
firer | 9 AR SRR

T TEEA SR RRERT FR.
AV g T TR [RAFR s |
AR T A 7 [T | A ga
fommont = AR | agE

e Tee T f[djEe ffdjee et sie-
forglegzem FaUEag=an argtFaias afed-
TGIE T RE R RIEERUNsR. ST ITaagE -
IR RRITEVRIUER. TasE g SRR
FATETIWAR 99§ 9 9@ 9 WA §id @
WG N[ | T W e e g it @)
fafs & fean [ snfen e | Anfaare @aaRw-
sl w9 aesEe fF i | gF guE gee
e angA [g9 fgq] fage &9 %% 8 7y
SR Y | ST Ted JETRETIENE A 4 2w



¥y gystafaar

F6 FE a1 e | gﬂsﬁ[ar]qwaa@mcﬁ:mm
T T HTTAA | WEREAATE T |
AT e | Ha?s@ww | .
PR 72| SEREERAE | HAEEr
| GUEREEE A amEeE | qEe W[
B ARRRER @ FeIEET SRR T | T
TH A ESI R A AgEEE | faerg 79
werT gl e s jat e

31 gFiafe U RaEe:’ STUR: AT
TR GHONETH, THORaad: Sl afqsad |
TrESTE T BT w4l | SrEueTEiae SREE B
Rugzraior S9597 | FAREA AT Wald qax=a-
WA AEl SaER @[-[eq 9@ e B sgar
IWER| GERTAY] " gREegd g9 529
guTaT [6]ae STt ggafa AT | 9vEes adae
T ABATST Fell TSI 2 Gt wal & T
AarEht wafy TR SRageIea | w98
"G WA | A ATGERTSd, | TR TR
SferT e | FRORES: | AR

1 It may be read as gmfaa: 2 Ms. yg



gAEEar g

B FE: | g aearge: R | qer-
Jq: AT TINI-AIREH, ATAEE S0 | aq: q9-
FATOT FATA ] | FTETART VI | S G-
Rrfcaly | aaeEal =eaE aahER | R aga
I TESHA & FIAT)  HHEE: FaAy q4wT |
et Eicces SR cro S Ty e o UG

aRdfe:l  HEanST Ta |AEAIL0r Flea® el

——

*The present text corresponds to the Tibetan Bkah-hgyur
Snarthang ed. rgyud, pha, folios 436-8; Sde-dge ed. rgyud tcha,
folios 225-6). It has been translitetated in Tibetan characters and not
translated. The transliteration, however, is so very faulty that it is
almost useless for the purpose of correcting our ms. readings. As the
Tibetan text differs in many places from ous ms., we have thought
it better to reproduce both the readmgs as they appear in the ms. and
the xylograph. Many words i in both the readings are unintelligible
and we have been constrained to leave them as they are. A compara-
tive study of the two readings, Sanskrit and Tibetan, will indicate
how these texts underwent changes at different times.

SR RRdsagasiacelt
qAY W@AAE | A AEES ATy agEed  agasEw
AEFIEOHIT | AW GNATEIETIad | AN qaaetsaaar-
R0 | AW e TR | W SENEEEAEd |
TrEeAffafraes@ | A QEIRTeILATTE | A aa-
TETAAORTT || AH: SETREAREE | a9 SR
qTHE AERRTARTSETE |
TR e mﬂ@&ﬁ&mﬁﬁiﬁﬁ@ 29-ATT-TY-
VTG ST TS e AR A - AT, TG AT -
1 Xylograph gy



¥§ ggdafaar

e AATEE e e TR A | 2snRard Ty
wag’s  aEgEWt SafEmETEmERt | S qawde g
fremg ) a3 am

% awe awe Goee fawe SdRWEEE SSEtEEsS
wfeametrggzre stauammiasn’  gwgRbeia afa-
IGIES  THNLTTA-SHAT-ACTAATTHAR (G, SR
SN qCRINFAHRT 7 TF TraFrHifa | .

W, gadie et e e R | @] @R AndgRe |
A W AeAERaE, AR w | e faer sawag B fES 3R 2R
WA WAW GAW TAY @AY AwfdEd | 9w g faga frga
AT WY ARG SAY GG | gAREEl | gogd HRw)
free fvg'y fegoat afeefeso | s agq sgefe )
frafrios | fenudan wiga sea neRifie ssdgaA
IR Wl W | AW TEORETIEATE B w9 e 5% 5%
W) FTETE W TR R AEEGIESTRAE R
RATTATIRUL FZ | WEEIARI, SROFTD = | SIS
A RT | WIRY ARETm BT | WegE™ R d A A
ARAMNT: F1} FACR AEXIU GAFT FEART FrAS ARG | I T
migaT THEE ®T | A aagRiaEETg? gniEE s
AP W | ¥ g § T B | A g
& At Rpagdd @m | A gaeEE Risasg AeagT @ |

1 Xylo. gy for T in all places.

2 Xslo. sasdardaas 3 Xylo. smef srqaat
4 Xylo. fyaqros 5 Xylo. fqzad
6 Xylo.%mm 7 Xylo. oﬁq.'

8 Xiylo. o e 9 Xylo. R ICGl



AT S-S FA-
JEATAGIA-TEH



(b 1 1S -d—g1 [ 05 *d ap)
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Urguka-vuvsivpuysviiasypg ppng-ruvyolraravs-vuyqisig privdvqivivairs




FAFITASA-58H

T T 3] AN, G DGR AT AR e
afirasirarien? TeaEEga dafagmad wam and rgar frgega
qgATs Riged:  MAwRE:  woreEs AEfEE:, SeAgRadsy
ard NS 99 AREUEENCT: N gRARTRasEmat
7 fGaRtEstrmRfensTiae: - TaafahE aR-
T : T ATREATCAZTRITASA: Az o SETaRRRsaR Hdgtmr
fnetgm @ TRIgT AreTRu SwRT agadgar oHege:
qamE: ATET: AU STHRITEFRR: TIT OFd:  qaEe:
ATRIRAGRT: QA THEEE ; g TRISaas t@gaqg:m.
fad: qumrankEdes: ant qaifs: sEatifn SfEoaTE-
HIRT: SR BT ST fSMEman = Een -
frar afym T cEugeriaian AeEiavittT: | awgREEET
AT e R RErARE T TURTET: T3 St and Feuisgy |

A & GAONT  fAEEARTT R SweE: gRee R
Ta FerEamagaTrrT Tt afa: gfa gawes-
Rfzn: wxfaviiges sfHe | A1 @g gv @RI WA SEE-
NEEHEFARTA AW QA GHTRISIE | 8 SRR
eEarEEEIAIRIET: AT ATACH  FEa)| @SR
TpRafr | @ e aeea: Tgn snn Twfa ) af
ST T MSTE UGTRT €W | ANTRYET AEEQ M wata @ aE
TRFA TYY: | oA gl gfaeara w1 R aRgiFEar
T | qEm wwrw afeewd W @w@Et @ ag AAAEGANT-
fidn orei @ SEEgARTEEEISE | Sdae: Sagaaniia
watmaRyut wqEa  PrewerarsEma 2 ¥ @
AFMEAIHNTNE A7 WIAH, ARG T IqERwAn: | T G

A\



Yo AT -G e A - GE R AT G-I,
Iy SERTEE w@EE g S sAwaue 38 wr
I SUEEEE: | ¥ G AgVRER] o AgNEd TRersw i
SAUEWE A AT ITGHET | ] A anemsrEia -
TR TEEER qo wdaAy Anfw gen swEfhgd g
TN A SRIAIT ANTERET | X G AR SRS
warasly gEgaEa oEge R @ w R HAER ™ |
& nErafEre: TRew ayg: | | g [ AR o3
BugEmn: oftn swiE) 8 @y @Rl AEgliE sefwe
SFER SwAf sEAAl W o qet wify dgshemom: af-
oo @, A - REEEAETR R aagaray ) TOYT AEl-
AT daTntaaEt Tty gaRhe aRegTg | aRwaen
Gm“-lﬁﬁgammm T AT Gwizeq | OwEETer
@R @790 | o0 FREE 9 SiEsaRiR-

ﬁgamvn FETIRGR AR Akt )
a4 &I I mgaqm%amgam CICEC SO
EIFEA SRS SIEE TRTSS |

af*a T F: i Fe oW aﬁmra
TUETROY FRET: TR SFAURER SUE BTGl SR
WP sTaftarfrsmEr AT AT WIGN-
q@ﬁtﬁf@m | A 5&73@1 aamamﬁw -
30 99 B W gee a'fﬂm[w?a] IR
@R FasAT SR H‘qmﬁanwm aemmsmqmq

Héﬁmﬁ{wnw aﬁqgﬁmmqﬁvnam

1 This portlon has been restored from the Tibetan. See Kanjur, mDo, Kha,
©
folios 395 pp, ; Asiatic Rescarches, XX p. 425, 2 Tib. 9&'@E'Q=§ﬂ' Ay



| FRFAAI G- G- g e a5 5H, %9
. I :

AT AT AT agren qaiTwa-
e I E R Gl Rk SR I SEa Rt |l o T
wHEHSTe S o spieiga damee shng
WEGATEAEA, | @ WE & OBR #
Afirerfee SR [ @] Pl g TR Fam
ZAU1 ST TOTART  ATRAIEER e
A OERE* RIS ST A -
A AN GOER: | & qRdt qrETET Gl T
SR R[] T AT AR vaer | 7, 37
W AT R SRR JEd, FEWAE-
GO JERENTES  FEUAREROE SRR |
AT WA MO @ ARG I G
JEffge, wETH, e, WEEERT | Fgal WA
ARG AETTERTRET 3N JERTEET-
e B o B e B i F CE ERR RSP
T S Q g st

S J T TGN WAUTATERA AT T
F93 TAHTE: | AT WA AT FE AT g |

1 Ms. Qwﬁ 2 Ms' E['G\'Em:
8 Tib, §' Eﬂ' 5&]' '8(31 _q;' $x"q ‘ 4 Ms. °‘I€Wﬁ'ﬁ



¥R ERCI IR R R e L CIL R R e R Gt

9 WER Xy PR s fafgen gafRE-
ArAa | ART TETH  ETIRTATE T -ATES -
TEAEEERATE A SRR A O ST
T A | GRERRER -
FEA: | AOEEHEAIRA 6 AT T
FERE ARSI | 4 & o -
FIRAAITEEARY | 1 T 3T SAHORGIEA |
Fd BNHE IS A qraee PR aIma-
AEEE ST ARG S | T cREr-
FRIFART QUATATE: HIOET FARE: | 39 |
T GAVTAT GERIEETE q9g PR i
o [ @] s A oo gAka @) -
HAFHI® TP RISl S
® | ArEEEE 9 S R | Ewn I
FAEERET:  GOER (eI 6391 (RO
TP GEATRUEETT ARSI R AT S-
FAFEIIRGEET:  “ENSRS TR AT @8-

1 ms. Sframr s Tihe @ xg AR @y AR RK JF5 85 |

2 Ms. g for fiy inall places.

8 Ms. g for ﬁ{throughout.

4 Ms. gﬁm-; Tib. Rﬂ!ﬁ]ﬂ"szﬁi"ﬁﬂ ‘

5 Ms. Jufaify 6 Ms. qerSHEARTAR



AT G- SN aaR O SR, N
g SR SRR §R R 69 s
AR FHENTE ;" SRS eRTae: el
FRERAT: GFERET: | 79 F, Bk |
freae €T | T FOI TEIUEEENAR] FOTT
a1 Fogema wiwfa | a9 sesTEE  deEeeeA
srfoTa= E“Wgﬂmmﬁéqa%aawm%z TSEA T
TEAR Fe AAERREla @R e aReEra
Rl aEmtar fefawfa feanfeata w@-
e AT @@ SRR § T8 W S
EERIITERIRTAT At Tt STATiHT Fatean
Rl g Revgea: T g &-
TSR ERTRAF TR ST ae -
g Afaefeq argan aaeerE: | m{dﬁ?ﬁqm
AR | SR g e e anea-
Aeh Wy | afefed =Ter FeafEERR ARt |
gt e e A TR FAr | 39

1 Ms. ﬁ'ﬂ; Tib ﬁ-éﬁ.q 1 Usually the expressionis sr3gr
s;mq:,q\,ﬂ-qﬂv ﬁiq ]___.I’ﬁli aveccappasida.
2 Tib. g-@gm- ﬁ:-gq-q__m:

4 Following the ms., gy has been retained it should be in the plural.

5 Tib. omibs it.



Ly SERBINCIEPESICIERIE TR i o e Ly

AT AR | AU T TR A
wfreafy | 7 Serigh A fRnfie #1¢ FRwf | I
STH: GEEE SIEFTEIETER  SEAR T TR
GGEEATHON | ZHSE & §aFA A | T & HE-
qaURREeTE, | T A et Rt aag
foferafeq feamfiafa Rt SfwEfa 3g-
T AFEE 9 At | aitee 3t | Aafa
FAT GAFAA: | I TR Saw A0
et gfedwt aftred = Brafri 7 o T |
W& TEERGIRT S0 SIS fagweoaa
. TSRO e FafaadRa 3 3@
ERTRIREATRIN H, TR & o, F et
e | 3 < PR O e deR S
TGS Y ATHRGI & SRR .-
A A SsEa ) 32 = 6 e fEEaEi-
T | 7 T TRYA FRfegA ITANES H-

1 Ms. Qﬁsq.'
2 Tib. omits the words from qisy wp to ssyfeq  and puts there

TETERT TTISGITTRY I G N 57
Ny Ry G agF qUAGA| ¥ & e A
Asfe difreres gty rgeT | |

3 Ms. ogeaify 4 But Tib. Qﬁ'll'é"q |

> TR 3K § ags g agas | S dd



EERINCIEPIEE IR s T B G REE D 1y
el FRiaRet AR IR A1 o aTE a1 AEEaEEe
a1 A [ ERgaEetR AR qa e k.
oFf ATEf| FRAEERel SR & 9 o Teued
9 FSERGA FEARFaAGAE FAlawr wheary f.
REdTEARTE S edaay ReeA-
dadett gt AR R
93 &9 ufterd Ay | O T SaIIENST A |

wia FOIO wHwEE Grfufien | At =
FRIAUN TRl TERORgET | @S o
ARG FETARTAgER ‘qafafaqsntia-
AFFEFN FEFREFN FeR oIS eI
TEEEN | FRgESHERINl AT A RmE

TR QSR IR A1 -
AEHOE TR0 RufEuaT i e aien

qifaen aaEian fefeen feamfien 7o) & d
FIIAT AT FSTEA Taa T Al | 9
afeT g g SRIEfE SgRemEET | | a
FAG | 1Y GG AR FAA( T Fug |

1 Tib. §“]"4§'Nﬂ ‘ 2 Ms. ofyg

8 T &5 AP q;.g@f.q | M g

4 Tib. gz



ug TSGR - JE A A< U-545H

T FEATAAFE, 1 32 g2 YT | I
B SRR | TTESIE TG TATEATTEE |
FAAIRT R T 7 IRR FIWIEER T4
TR 1| G g WAy | TR A | §

TSR AR SAEN(SE

@m mm
T Vg FE: URTATRISTE &7 |)

T aiFr TRl w=magie fGmen auwa-
e i it e ] i
AT R §EE WEURES SRR
TEEAT | 3 FRE W W S w g
T IV 0T ST 9 FaRae™
A FATR RN Ao SetTee.
REMATIT  TFIfEIT TR TS Fel g
5t GATIRTAIL AT TATHR IO, ST 8-
T T JURRE GUNR 39 | AT ST
Whefy | @ 9 quEEERe wtt )| § wE g
TTHR | AUER | GIREER Wt | g
GEEE T SFE ITTOER | ATTISAEE -
T | GG TN R |

1 The name is not a part of the text but is inserted here for the benefit
of the domnor of the text. See also infra, p. 56

2 Ms. ‘E:Gﬁ 3 Ms. o YTy



TG DA T - g G R TR E -8, v
W EFg A W e | s
AEETHIAURIRY MY arfauiqesisyd | & W
qa[FA | aeaferg w: watfsTeaRgu: g3 |
II
JY TP TUTVETEEN FAER aST WaE-
AT, | ARG W FAVEIS T SROT SfrasEnl
SRR AT AAT TSRS FARATHELI T |
ICTE  TEEA: ST | ad: O W AR
TR Tt @ s | awef Foige frafeaman
61 TSR S a1 3 a1 Al S\ a1 FEne
N
a1 Faadier o1 AFEEHgA 35 a1 wel ar a1 W
qU e AT Wl a1 e a1 FeR a1 9gE amasn
1 RS a1 g |t @ freng an 39 & fre | TEm-
A WA F5E dieenfaTEsl grentt )| asi
SUER AW S A
e SRR ArefeT® TR |
T TAEEE | BRI GReIGITER | q81
ST ST ISR ATFE A5G IS | gH g | A

1 ~MS. g[ﬁq;[ 2 Tib. Q’N-jvﬁq-q ! 38 Ms. oé“.m‘
4 Ms. q& @ an; '.F'ib. Q]:' ﬁ'%'qsxi ‘

5 Ms. st | 6 Ms gt arafefat
7" Tib. q&amm;{

[



vz SECRIU IR PRSI IE R T R oy CRE M (o
I AT ST | R SRR | Gt qaaT
g | 3 | FEfEd W )

“TTTHE ARATT IR AFNIGE Jiease”
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3 Ms. puts the verbs in singular number.
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1 Ms. puts these two lines after = !La’...mafmm% { The Tibetan

rendering has been followed here.
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4 Ms. W '; Tib. jﬂ-qlﬁﬂ.ﬁoqaﬂ.q% ‘
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2 Ms, freqa:
8 The usual from is ﬂ’%l'a'f ; in Pali it is Tt ¢ in Tib. it is transli-
terated thus Eq'{qqﬁg! 4 Ms. mgﬁ' mgﬁ'

5 The words within quotations are inserted here for the benefit of the
donor of the ms. 6 Supplied from Tib.
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1 Tib. gy 2 Ms. mgivad
3 Tib. Ng-q'ﬁ-éavﬂ =with fringes uncut ; cf. Pali m ﬁml
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3 See infra, p. 77 4 Ms. oghr 5 Ms g
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1 Tib. places the words gqﬁ- gy RArage gy before ;@féﬁ | And
FETaaed after fraeda | 2 Ms. ogfe 3 Ms. ogurme
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1 In the ms. all the verbs of the preceding lines are in plural.

2 The Tib. repeats here, perhaps by mistake, the mantra given above
(p. 74) and omits the preceding 7 lines (See sNarthang ed., folio 417b.)

3 Ms. 4 T 4 Ms. oS
5 See ante, p. 71n. 6 6 CI. above, p. 72
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2 Ms. ogyyt 3 See ante, p. 73.
4 Tib. puts the words ggdufaarasl...d% before gfy =g |
5 Ms. ggqg 6 Ms. gfgge:
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1 Tib. ﬁgﬂ-ﬁgﬂ.asvs’ﬂ ‘ 2 Tib. Qsﬂ.a’
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1 The lines of these verses are hopelessly muddled in the ms., and this
is partly due to the omission of a few lines here and there. With great difficulty
the lines have been re-arranged and the omitted lines and words supplied on the
basis of the Tibetan version, which is reproduced here. The lines and words
supplied are put within brackets [ ].

(Xylo., folio 422b, 1. 1) %’cﬁﬂ ' ﬁa}o’ qfﬁﬁ'g!q'qrw '@'gﬂ'[ﬂ'
SSYIAT 5T ARYNT |

T §Y957 RRFAN TR YRR |
@ﬂﬂ'ﬁﬁ'ﬂﬂﬂ'sﬂ'gﬂ'ﬂ' q]é:.qa\.g\r\ ‘
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2  The Tib. restoration, however, would be.
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T gEel 9 g9 SYATY 9 7 9 Wi q@y
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qega 3985 4T IHFY 3= |
NEA G BNRET SRS FRT RRENA |
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FFA Ffga | R ARl [WE] SRaEeRT |
IEFE WEd: TE TaEeE NI §aE a
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